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PROTESTANT READER. 


Courteous Reader, 


F thou art killed in good Anthoys, I freely make thee 
Fudge of theſe Papers, and covet thy Admonition, if 
thou ſeeit any thing Material amifi in them, defiring 

nothing more than that Trath may take place. T have no- 
thing more to ſay to thee, if thou art what 1 ſuppoſe thee to be. 

But if thou art leff ſeen in Books, 1 crave leave to give 
thee ſome Advice. Read over this [mall Treatiſe with x pre- 
ſeat Mind, axd ſuch Light may chance to bears forth from 
it apon thy Underſtanding, us may ſbew thee the crezy Eft ate 
of the Roman Church, notwithſtanding the proclamations 
many make of its welfare. | 

If thon findeſt that not one Perſon of that Communion, 
meaſrring his State by their own Doctrine, can be certain 
whether he exjoys the Ordinary Mexns «ppointed by God for 
eMan's Salvation, (which I pretend 10 prove) { would oblige 
thee to theſe few Things, 

1. Heartily to pity them, and pray that it may be better 
with them. Pray, I ſay, that they may ſee and rejett their 
Errors, and retain neither more nor leff for Faith, than That © 
oxce delivered to the Saints. | 

2. To praiſe God thou art*in Communion with the ERs- 
bliſb'd Church of England, whoſe Faith reſts Unmoveable 
pon the Holy Seriptare and Ancient Creeds, ans whoſe. Go- 
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ver ument (for the Subſtance of it ) # truly. Primitive and 
Apoſtolical. a w_ Orr nents tne nn 

2. As thou haſt found, ſo tohold fait That which is Be#, 
Let neither a fond Aﬀett ion to NVovelty,nor a:groundlefs 44- 
miration of Mrſf- called dntiquity turn thee aſigeyrom ther u- 
ly Old Paths. 1» Order to This, Rrive to work thy Sohl to 
an high Eſteem of Trith and Peace, the two Grand Legacies 
our dear Lord hath left his Church : [For Theſe cannot be in 
[« ye Keeping, unlefs the Heart. aſ{ift the Head, in Or dex tg 
their ſafeguard,  Cald Speculation ſerares not from the pre- 
wvalency of Temptations. Men may part with Truth, not be- 
cauſe they like it not at all, but becauſe they hope by Exchan- 
ging it for Error, to.get ſomething 'to-boot, they like better,. 

All times and places have Experience of This. 


Now if thou expette# to be afſitted with ſome previous In- 
ftrudtions, for thy. more-Uſtfal Reading of what follows ; 
Know, I\need-but give thee Little here, having all-xlong in 
my paſſage enlarged t ſome will ſay, to a fault) on ſeveral 
' Heads, that E-m#icht acquaint thee with the whole Nature of 
the Subjett) "treated of. 'The' Fourth Part of what I have 
"written; might; I ſuppoſe, have [ufficed to have let my Adver- 
' ſery know"mp\ Mind,” ſo far ar he hath obliged mt to impart 
it. The Reft is employed in Unfolding Things for 'thyſake. 
And more I would have done for thee imthis kind, hudnov the 
"Multiplicity of my Aﬀairs, which for many Tears have aivi- 
ded my Endeavours into ſeveral Chanels, allowed me onely 
much-interrupted parcels of time for this'Octaſion, © -- 
Being jealous of being miſunderſtood, T ſhall explain « 
few things here, which otherwiſe mig ht poſſibly chance to be a 
" Stumbling-block in thy Way, of 
nl y? Zane call men Prieſts and-Biſhops, whiPjt-T am 
queſt ioning whether they be truly Such. And: Tay, They 
Baptize ad Ordain, whilf# I que#tion the validity of thoſe 
2063s. Which may ſeems to the® a fort of Contradittion. 
. But know, alt Authors ſpeak in-the like manner, who ſpeak 
of the like Matters, | deal with. The meaning is bjut this, 


's We 


to the Proteſtant Reader. 


We call them Prieſts and Biſhops, becauſe the Matter = | 
Form-of -Ordination hath been 
and they are therefore reputed ſuch. In like ſort, I = ay, 
They Baptize, egos Re. un the Outward Sacra- 
mental Ales i*pexfor aug] wt TY uted. 
to £ 0. al i I ps 

But (i ince the Roman 'Chyrch. d lares, That an inward 
inviſible Aft 0 _—_ the Minittes s Wi i called his Intention, zs 
neceſſary Hrheþe 1186 Ordibation and Bp &c. I 
therefore queition How BR ———_— ries or Biſhops can 
be known to be true Prie#ts, or Biſhops : Or their reputed 
' Baptiſms, true Bafitiſhs, aGo!ping pw > oft rine. 

To [ave aCirenit of Words Men gemerg/ly foe _ as Ys ore- 


ſaid; and the Meaning of the Word? ie 

2 Words they are connetted, with, in ns Dicowfe 
= PI any tint, I call the E Char ome - 

F he CBurch,tr #3 FORTE theC ontextubs iv; eth - 

we to 2a Hite by ab& ro Yep) oh bar al 

for I am falh ſatilfa rv; Ss Gmah #9 $4 Church, eg. the - 


C meh”; Viz. but 4 Send mot 'the \unfoerſal Church. 
2 If at: any time T Jay. Fothis Effett.---- Seen fre 


your other Sacrathents!* T But fond _ 
19 thetrs; as 0h att approving # ee 5 ; 
ments, God hath ble# me with bet Joy: Haji 


— for H, than to agvee 1 w HB AB the RS Church Fl .4ny 
| OT wherein She difatrees with th; ChareÞ of 'Eng- 
and. 

 TRdd I hhit "WE Subs in # Diſtorrſe of # op Nitups to expect 
x Stite areſPawith brick Wicta Pau or pretty Fitthe Faris vf 
Wit, nor yet with'nuth wiriery of MWhrds- To [peak openly | 
ana FEE! fire* *a exdente; +: the Provinte of” a” "Dipurant, | 
and all that a Wiſe M47 Looks for fromhan.” 
e  This%s atl>T Bad a (HAS, fo A Mich Ln P63 "tet. 
beartil ?, Farew ell./ 
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| 4 ln the CANS, 


ROMAN CHURCH: 
Proved againſt Mr. EDWARD GOOD ALL, Bk. 


Ys, 4” 


| The Firſt P art, 
Being chiefly Explitative of Terms. . | 


l 


SIR, 


| TFERE You and I called to repreſent -all 
= WV / - the accidental  Difeourſe that paſſed 
= 4 '- between us, when' Twas laſt at :Your 


"Houſe, I fear we ſhould vary in our 

Reports: for-whef you undertook within an hour after 
to tell part-of-it at 'the- Inn, you found your ſelf to. be 
conrradied'by thoſethat heir! us. Ant indeed? we 
penetrated" ſd little into'the' Merits of dny Point 'we 
ſpoke of, (but how that hapried our Auditors can beſt 
fay ) that it would not be worth rhe while either for us 
- tell, or others to hear, the unready fruitleſs ſtory 
Of 1t. tl FF (il CU JT gat IM 4 IS _ 
However, to tnake way to our preſent' bufiheſs, I 
think fit to entertain 'the Readers ( for as your? Papers 
lave already, -ſo-mine may meet with more eyes than 
os yours 
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yours and mine) with a little of what paſſed before the 
cloſe of oar Altercations. W hich beihg done, I ſhall 
proceed to the work which you have fince ſcored out 
for me. Ahd for better Order-ſake, and that you 'may 
with more eaſe let me know the Faults you find with 
me, 1 ſhall divide my Paper into ſeveral SeQtions and 
and Paragraphs. | 


SEC TE 
Matter of Fatt related. + 


S.1r. HEN you alledged that our Orders in the 
Church of Ergland were invalid, in the 
judgment of Roman Catholicks, (a thing I could not 
. wonder at, having cauſe to believe Tow had renoun- * 
ced them) I ſtraight-juſtified them by thoſe of the 
Church of Rare, unto which..our fit Reformed Bi- 
ſhops were admitred. You ſaid, They had indeed been 
good, had our Biſhops kept to the old Ordinal ; but 
that They forſook #7, and only gave power to diſfenſe 
theWord and Sacraments, whichany Deacon might do: 
and that afterwards, perceiving. the Nulhkty that hap- 
aed by it, They again altgr 'dthe Form, and gave power 
to-do the Office of a Prieſt. Thus you. aY 
$. 2, TO 7h# I returned, That Words.and Phraſes 
might be changed, and yet their matger, remain the 
{ame'; and: that fo it. was 4n- this calp. You'took the 
word. defpex/e, I told you, 1n too narrow and crampt 
a {enſe, making it denote only diftribution, with re- 
tpett to the Euchariſt ; whereas Our Church made 
it :here (agnifie Conſecration alſo. I added, Scripture- 
Language would ſecure us in this: for S. Pas! him- 
felf ſets forth rhe entire Qftice of the Goſpel-Miniftry 
by Oacorguiz, the Difer/ation of the Golpel ; andall 
Goſpel-Miniſtezs { thole of the higheſt rank not ex- 
| cepted ) 


Partl. in the Church of Rome. | 
cepted ) by 'Otxo:ouer, Diſpenſers of the Myfteries of 
God. Which you could not gain ſay. 

And hence I concluded, that the Alteration poker of, 
was Verbal only, and not Material. 

F. 3. This ended, to occaſion you to take a view of 
ſome Fetters which the Romer Church had put apon 
her own,claims, I denied that She could be certain, 
actording to her own principles, that ſhe hath any true 
Prieſthood, I thought, Sir, ſome of your Councils 
had put the ſtamp of Faith upon a DoQrin which 
would in its juſt conſequences ſo far blot the Evidences' 
of your Prieſthood, ( and of all other your things that 
depend upon it ) as to make them not certainly Legible, 
and therefore I uſed thoſe words---according to your own 
principles. | 

And finding you- not forward to prevent me by 
proving the Affirmative, I gained your leave to make 
good the Negative, which I attempted to do by the 
tollowing Argument. | 

S. 4. © All Churches that make Prieſtly Ordination de- 
« pend upon 4 Condition, that no man living knows whether 
« 1t be fulfilPd, muſt be uncertain, whether they have any 
« true Prieſthood, | 

* But the Roman Church makes Prieſtly Ordination de- 
*pend upon a4 Condition, that no man living knows whe- 
* ther it be fulfilPd: Ergo, 

« The Roman Church muſt be uncertain whether ſhe 
* hath any true Prieſthood. hs | 

$.5. When I complained of your'repeating my Syl- 
gia imperielily, you alledged it was a long one, and 


therefore deſired me to write it down for the help of 
your memory. Togratifie you, I writ the whole as it 
ſtands, ſaviog, that I only hinted the predicate of the 
Minor, as ſufficient for your help. | | 
After peruſal of ic you denied the DM7/zor, which I 
' proved thus; | 
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$. 6. © The Intention of the Biſoep is 4 Condition, 
* which no man living knows whether it be fulfilPd or no. 

*© But the Charth of Rome requires the Intention of the 
&©& Biſhop to Ordination: Ergo, 

* The Church of Rome requires 4 Condition to Ordina- 
<« jon, which nu3 manliving knovs whether it b2 fulfill:d or 
© 20. £ 

S. 7. Now, in compliance with the words of rhe 
former Syllogiſm ( not adverted to, through haſt, 
when I form'd the Second ) I ſhall preſent the Matter 
of this latter thus, | 

& The Intention of the Biſhop is a Condition, that no 
&* max living knows whether it be falfild. 

© But th: Roman Church makes Ordiaation depend upon 
&« the Intention of the Biſhop: Ergo, : 

"6 The Roman Church makes Ordination depend upon 4 
&© Condition that no man living knows whether it be ful- 
« fa. 

I have not, Sir, made this digreſſion for your ſake, 
who did not before by word, nor fince by writing, find 
the leaſt fault with my barely verbal Alteration : 1 did 
it only out of a reſpe&t to Decorum. But I muſt go 
on with it a little for the ſake of the leſs diſcerning 
Reader. 

The wor Propoſitions, wherein the variation lies, 
T will place together, for the more ealie compariſon of 
them. | 

« The Church of Rome requires the Intention of the Bi- 
&« ſhop to Ordination. 

« The Roman Church makes Ordiuation depend upon the 
&« Intention of the Biſhop. 

Upon the firſt view of them thus, placed, it appears 
that they are equivalent Propoſitions, giving the very 
ſame ſenſe; and ſo are both alike true, or both alike 


falſe. For by. the word requires, I mean, requires 4s 
neceſſary. This I have added, leſt any ſhould be apt to 


conclude, 
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conclude, They fee another perſon becauſe they ſee an. 
other drels. | 

But to return from this unneceſſary Digreſſion. 

You denyed the Major of my fecond Syllogiſm, al- 

ledging that it was not univerſally true, foraſmuch as- 
the Ordaining Bifhops knew whether they intended to 
Ordain or no. 
. $.8. To this I replied, by Explicating what I meant 
by theſe words, the Intention of the Biſhop, viz. the In- 
tention of-ſuch as were try and indeed Byhops. Upon: 
which I added, That your Biſhops know not whether 
they exert that Intention which your Church requires, 
to Ordination, fog want of certainty that thoſe duely 
Intended who OMained them, and conſequently that: 
themſelves are true Biſhops. For it is nor the Inten- 
tion of a man conſider*'d otherwiſe than as a true Bi- 
ſhop, that will. ſerve to the purpoſe of: Ocdination.. 
Nor can any Biſhop be' ſurer that 4is- Intention” ( toge- 
ther with the due application of Matter. and Form): 
s effeual to Ordination, than he is, that his, who un- 
dertook to Ordain: him, was ſo. But how he ſhould be: 
certain of that, Tam to learn. 

$.9. The Sum then is, Nothing ſhort of all this I: 
have expreſt, will reach home to the purpoſes of your 
Church; and therefore your, Councils have fallen tes 
of their main end, if in handling this matter they re- 
quire not af rhis.in their Dehnitions ; or at leaſt pre- 
ſuppoſe not that part of it as neceſſary, which they do 
not formally require. And ſure: I am, Fhat none 1s 
more {ure that he Intends as a Biſhop,. than he is ſure,. 
That he is a Biſhop: Which aflurance he may begin to 
ſeek when he pleaſes, but I am confident he. will never: 
find jt, till he hath found a Caſement in his Ordainer's 
breaſt, through which he may view his very heart. 

The Majo# then ( for -ought I ſee) remains true: 1n- 
the molt extended ſignification of the words, = man 
wing 


—_— 
_—  — 


The Uncertainty of trne Prieſts or Sacraments 
living (no, not the Ordaining Biſhops themſelves ) 
knowing that the Condition of the requiſite, effeCtual 
Intention of any Biſhop is fulfilPd in Ordination. 

Although, Sir, I ſpoke not all theſe words to you, 
yet you know Iexpreſt the full matter of them. _ 

$.10. But becauſe you was not ſatisfied with this No- 
tion, ( but why you ſhould not, let others judge) [ 
limited the Signification of thoſe words [no man 
living ] by contradiſtinguiſhing «/{ mex to the Ordain- 
ing Biſhops. And then the ſenſe ſtood thus, No man 
living, except the Ordaining Biſhops, know whether 
the required Intention be preſent in Roman Catho- 
hck Ordinations, Which explicatigg of the words you 
accepted, 

I was well content, I confeſs, to take up with this 
for that time, as thinking with my ſelf, That the Ro- 
maniſts might well forbear their mighty claims, if it 
could be made appear ( and this I never doubted ) That 
no Prieſt, nor Deacon, nor Sub-deacon, nor any of 
the leſſer Orders, nor any one Lay-perſon amongſt them 
can be certain, T hat there is any true Prieſthood in that 
Church, nor any true Sacraments given or received 
in it. 

S.11. I would with your patience, add one thing 
more. Immediately after. I had. received my Paper 
from you, you demanded to have it in keeping : and 
when I'told youthere was no reaſon you ſhould have my 
Script in exchange for your vaniſht breath, you aQed 
a ſort of triumph, telling me I durſt nor give it, as be- 
ing conſcious to my ſelf of its infirmities. You too often 
dared me to give it you, with repeated promiſes you 
would anſwer it. Ar laſt, wearied with importuni- 
ties, I gave it, and you engaged to anſwer it, under 
your hand. - | 

I have not reported this out of any deſign to blame 
your zeal, but to let others know you may thank _ : 
ſe 


Part in the Church of Rome. 


ſelf for it, if I chance to toil you a little more than you 
have a mind of, | 

g.12. Sir, I hope your memory whea a little rubb'd 
up, will ſerve to afſure you, That what I have now re- 
lated as matter of Pact, is ſubltantially true. How- 
ever Iam ready to give you a Certificate of any part 
of it, which you ſhall pleaſe ro queſtion, Signed by the 
hands of the thea preſeat Gentlemen. 


SECT. IL 


a | 
Mr. G. unſeaſonably calls for Explication of Terms. His 
requeſt is granted. The Order of proceeding in it ſet 
fe ort h. 


F.1. OW I come to acknowledge the receit of 
your Letter,. dated London September 29. in 
Anſwer ro my Paper delivered. to. you about the Szxth 
of Auguſt. It is, I hope, the iſſue of mature advice 
and deliberation, and cherefore may ſave me the trouble 
of expecting from you any thing of greater moment oa 
this ſubject. - *Tis ſome fatisfattion tro know the utter- 
moſt ſtrength of an enemy. You. pronounce it a full 
Anſwer to my Argument ; and fl! admits not of in- 
creaſe. Youalſo mſinuate- it probable that I may ac- 
quieſce in it, which indeed I ought to do if it be a full 
Anſwer; Truthbeing the thing you and I are to run 
in queſt of,; and to relt in; being found: But if I chance 
aot to ſee your Anſwer /uch, (as intruth, I cannot, for 
want of eye-light, or for want of Objet)-and will 
therefore purſue the point further, you invite me to- 
_ the Caſe diftiaQly and clearly.. Your words are: 
theſe, n | 
$.2. If you have any thing more to Offer againſt ue, 
” be pleaſed to ſtate the point diſtinitly and clearly, by tellng 
/" ws what ſort of Intention: you think. is. required in hee 
Councils, 


_ 
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” Councils, [ viz. of Florence and Trent ] 4s « Principle 
” of our Church, when you ſay, That the Intention of the 
” Biſhop is a Condition which no man living, Viz. tontra- 
” diſtinguiſhed from the Ordaining Miniſter, knows whe. 
” ther it be fulfilled, or no. Whether you think an Ha- 
” bitual, Atftnal or Virtual Intention ke there declared; 
9 and whether ſuch 4s is converſant about the Aft which is 
? exerciſed, or abont the End:; and whether this End be 
” Proximate or Ultimate. As yp what certainty you ſpat 
” of in your Propoſitions, whether it be Moral, Metaphyſi. 
” cal or Mathematical. That fo | may Yeturn you 4 aiſtind 
” anſwer. "ad , 

$.3. Sir, Your requeſt that T would explicate the 
Terms in my Propolitions, 1s reaſonable ; but it had 
been more reaſonable you ſhould have made it ſooner, 
if you really doubted of my meaning in them., Firſt, 
to write a deliberate Anſwer from a ſeven weeks con- 
ſideration of the Terms I uſed, 'and-after' that to ask 
the meaning of them, is wonderful- inartifigal : ſuch a 
vey Tere, as a perſon of your ſtanding in an'Uni- 
verſity is ſeldom guilty of. 13. $220. th 

While you look upon my Words as Equivocal, you 
can faſten no determinate ſenſe :on- them; - and then ex- 


cept you had run through all the various ſignifications 


of them, and ſhew'd that none of them would be ſer- 
viceable to me againſt your Church, you have anſwer'd 
but at a venture, and fought hoodwinkt. 

Had you proceeded: after this maniher © Sir, If you 
mean, That the Intention is required to be converſant 
only about the Sacramental 'Act, -norie in his wits can 
miſs it ; and ſono uncertainty ariſeth thence : if about 
the end, you miſtake our doCtrine ; or, ' we are ſure the 
Miniſters of the Sacraments, always carry their Inten- 
rion ſo far. If you mean an aQual Intention is required, 
you miſunderſtand our Church ;»if an habitual or vir- 
tual; this is indeed required, but thenthe Miniſters can 
never fail of Intending ſo,&c. Had 


PartL.” - in the Church of Rome: - 

Had: you done this, you had not needednow tocrave 
of me the Explication of the Terms, as having your 
ſelf met with them in all- their-ſhapes, and rendred 
them unuſeful to my intereſt. But not having done 


this ( as will appear beneath ) you have run the risk of. 


making an impertinent anſwer, whatſoever it may 
prove to be, at laſt. 

Not to ſpeak ad idemn, is to ſpeak to no purpoſe, and 
you know not you have ſpoke ad zdem, till you know 
what I mean. | 

$.4. Had you askt me at Preſcot whatTI meant by them, 
I muſt have told you, or become the obje&t of your 
ſcorn :- for he that cannot explain the Words he hath 
ſpoken by way of Argument againſt another, will be 
thought ro want common Wit, or Language; and he 


that will not explain chem to a fair inquirer will be ſa- 


ſpeRed,to have ſpoken no good ſenſe. But you were 
not chen-doubtful of the--Terms, as appeared by your 
bare denying a: Propoſition, without more ado. 

F.5. Or, Tad you, by -the Poſt, called me ſhortly 
aſter, to this performance, I muſt for the ſame reaſons 
havebeen'ydur Obedient Servant. © But not to ask this 
till your: Anſwer was given, isa very great rarity. 
-'$.6. However, though it come unſeaſonably for 
yourſelf, your requeſt is juſt, and I will ſet my elf co 
fulfil it. And I ſhall the more largely explicate the 
Terms you mention, ( with ſome other things, if I 
find, as I go on, that vccalion requires it) for the am- 
pler fatisfattion of the Reader ; for ſaving my ſelf all 
future trouble in this kind ; and for bringing the matter 
in Controverlie to'a more evident period, 

In Order to this work, I ſhall require that two things 
be granted me by the Romaniſts, [= 


$7. 1 That-when your Councils ſpeak of the_In- 
tention of the Miniſters of the Sacraments, they mean- 


ſomething by their Words; and alſo expreſs their Senſe 


Tn | Þ in ' 
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The Uncertainty of true- Priefis.0r- Sacraments 
in-ſuch fort that it- maybe underſtood,, To'deny merthis 
would be ta blaſt the.regutation of your. Oracles: - _, 

$18, 2. Thatthe Romagpiſts, ,(atlealt ) whoſe Faith 
is, guided by, or reſted upon ſuch Councils, are, and 
have beenable rodeclarethe true Senſe of their Necrees 
and. Definitions. , T his. follows from the. other ; for. if 
the Councils writ intelligibly (which 1 take for granted) 
the Romaniſts have' concern enough. to- inquire into, 
and skill enough to tind.out their Senſe; and therefore 
ſhall be concluded to have done ſo. . 

T his being: premiſed,. I ſhall explicate the Terms (fo 
far as is needful )- from Roman-Catholick Authoss. 
W hat - they mean- hy. them, I muſt mean'by them; 
otherwiſe our Controverſie can be nothing, elſe but a 
{trife.about words. 

9.9. 'To do this ;more;OQrderly, I ſhall ſhew, ( x. ) 
W hat your- Councils, ſay of the Intention: ( 2.) In 
what manner. of quality, or under! what; Notion they 
require it, with relation to the Sacraments: whereof 
they make Orders one. ('3,) Abour what it. is conver- 
fant there. . ( 4, ) What ſort of Intention js' required, 
C5.) What certainty I ſpeak of, when)I deny. that the 
Roman Church is certain of her having any :true-Prieſt- 
hood. This done, I ſhall attempt to; judge of the 
{ſtrength or weakneſs of your: Anſwer, according to the; 
ſtate ofthe Queſtion. | 


S. ECT. 4M :« 


What Conmcils have dealt with the Intention. - The Roman 
Church requires it as neceſſary to a Sacrament. 


S.1. Irſt, Two of your-Councils only have dealt-in 
this Matter; Whatthey were; and whatthey 
have faid of it, I: come-now:to Ihew. | 


Pope 


Part]: 2 the Church of Rome. 


Pope |Eygenius?s Decree propounded by way: of *In- 
ftrution-to-the-fdrmeniuns, was read and approved'in 
the Florentine Council, and thereby made a Synodical 
Decree, in theyear'1439. Wherein, after the Number 
and Namesof the Sacraments are'recited-and fixed, and 
the Ends'or Uſes they ſerve to, ſpecified : We read ehis, 

Hee omnia tribus per ficiuntur, vis. rebus tanquins Wa- 

teria, wverbu tanquam Forma, Perſona Miniſtri conferentis 
Sacramentum cum intentione faciendi quod facit Eccleſia. 
Quorum fi aliquod deſit, non perficitur Sacramentum. i. e, 
. © All theſe [Sacraments] are perfetted by three things, 
«Viz. Things as the Matter ; Words as the Form; and 
« be Perſon of the Miniſter conferring the Sacr ament, with 
« 1 Intention of doing what the Church doth : if any of 
« which be wanting the Sacrament ts not perfetted. 

S. 2. The Council of Trext in the year 1547. the 7th. 
Seſſion, x 1th. Canon ( De Sacram. in genere)  ſaith'thus, Sz 
quis dixerit, in Miniſtris dum Sacramenta conficiunt & con- 
ferunt, 'noz requiri intentionem ſaltem faciendi quod facit 
Eccleſia, anathema (it. 1. e. 

« If any one ſhall ſay, That theze is not required in the 
« Miniſters, whilFf they'make and confer the Sacraments, an 
&« Intextion at leaſt of doins what the Church doth, let him 
« be accurſed.. | | , 

Thus have we ſeen what theſe two Councils have ſaid 
of the Point. | 

$. 3. Secondly, T amitoſhew in what Manner, orun- 
der what Notion they requirethe-Intention.- -And here 
I doubt 'not'toaffirm, Thar they 'require'it as Necelſary 
to the very Being of the Sacraments ; inſomuch that 
though-all rhe Exrefnals, according ro- Chriſt's Inſtitu- 
-tionibeexaftly performed, yer there 15 4 Nullity in them, 
ifithe (Imrention/'be #-wahtmg: The Council 'of Flo- 

-yence {peaks<learly enough to this purpoſe, making the 
Word, Perfe&ed, equally reſpect Matter, Form and In- 
tention» And conſequently a Sacrament. may as hy 
Q & _ be 


- 
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be perfected without Matter, or Form, as without the 
Intentior.: That is,, Not at all. This the dulleſt eye 
may find by a review of the Citation. | 

$. 4. I confeſs, the Trent-Council only ſays, The Inten- 
tion is required, not adding How far, or in What man- 
ner, it is {o: Bur that it means, required as zeceſſary to 
the Being of the Sacraments, I prove by thele Argu- 
ments : | 

& 5--(1.) Ir will be granted me, that the two Coun- 
cils determining or declaring the very ſame Article, 
mnl{t by their Words mean the very ſame thing. And 
Nature teaches me ro make the more plain Unfolded 
Words of the former a Commentary upon the more 
general infolded Words of this. And then there can 
be no Orders or other Sacraments, where there is not 
the requir'd Intention. | | 

S. 6; (2.) I prove it from the Stile of the Trent-Conn- 
cil, which makes the Word, [requiri] required, where- 
ever it is mentioned in her Canons, to.fignifie required 
as of neceſſity to the thing it is applied to. For inſtance, 
.1n the 1 4th. Seton, gth. Teronx. De Pen. Sacram, we read 
thus,---- If any one ſhall ſay, That the Confeſſion of the 
.Penitent [ #ox requiri] is not required in Order to the 
Prieſts Abſclving him, let him be accurſed. 

Again, in the 4th. Canon, thus, If any one ſhall de- 
ny that Contrition,Confeſſion,and SatisfaQtion Frequirs] 
are required in the'Penitent, as the matter of the Sacra- 
ment of Penance, &c. let him be accurſed. And ſo the 
Word is uſed elſewhere. ' And then the Senſe runs thus, 
As there can be no Abſolurion without Confeſſion, fo 
there can be no Sacrameat without the Intention, 

$, 7. (3:) I prove this from the Rubrics of the Maſs- 
Book of Pope Pz#s the V. correted and ſer forth by the 
Decree of this very Council; De Defetibms circa Miſſam 
occurrentibus, Num. 1. Where we read, Quicquid ho- 
rum deficit, ſcil. Materia debita, Forma cum Intentione, 
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& Ordo Sacerdotalis ins Conficiente, nom: cgnficitiur Sacra- 
mentum. 1. e. LK AR 
' © Where any of theſe are wanting, viz. Due Matter, For 
« with the Intention, or Prieſtly Order in the Conſecrator, 
« the Sacr ament is not made up. 
Note here. Although the Euchariſt only be fpoken 
of in this Citation, yet by Parity of -Ground,: Orders, 
and the reſt are equally ntl as to the Intention. 
Thus then it hath appeared, That the Council of. Trex, 
as well as that of Florexce, makes the Miniſters Iateation' 
neceſſary to the Being of all the Sacraments, 
$. 8. However, lel(t it ſhould be ſuſpeRed, that T have. 
taken a falſe Survey of the Matter, I'ſhall go1o0n- ro ju- 
ſtike it from Reman Authors, fo far as can fairly be re- 
quired to our preſent purpole. | 
$. 9. Of theſe ſome aſlert the Thing expreſly, and: 
others by moſt certain and unavoidable implication, 
- '$. 10. But before I produce them, I ſhall defire the 
Reader to remember, in Order to the better underſtan- 
ding of what follows, That if ſome of the Authors I 
jhall cite, declare the Intention of the Miniſter to be- 
Neceſſary, or Eſſential, or Subſtantial, to this or that 
particular Sacrament (as Baptiſm, or the Euchariſt,&c.). 
It is as much as if it had been affirmed concerning all the- 
reſt of them; it being by virtue of its. generical ingre- 
diency, that it belongs to any or all the Species. If it- 
be neceſſary to Baptiſm as a Sacrament, it mult be equal- 
ly ſo to all the other Sacraments. 
- - $. 11. Of thofethat aſſert the Point diretly, Thomas 
Aquinas (hall ſpeak-firſt. * ® S1craments 
* The Sacraments. ({aith he) require the Intention of the Tnirum _> 
« Miniſter... And Cajetan upon him thus, | The Mini- igri parc3; 
« ters Intention # required to the. Perfeition of the Sa- 91. 64. *nt.8:: 
* crament, _—— ) 
4d perfetionem S:cramenti. = 


en 
{+ 


Accord- 


+ The Uncertdintyiof true Preeſts.or Sacraments 
—_ this Author jrappears, That:the Toten- 
tion is not called for onely as a thing congrugusFin the 
Miniſter; or:\ach as tharhecannor but "fin, it he confer 
the Sacraments without it :; Burt it 4s required to the 
perfeCting or making up the Sacrament -1t-elf. The 
very Nature of the'Sacramentsrequires'it, as well as the 
Churc? doeg. 010-10 13 t yd o a nt ni) wr'g wk No 
* Par.2, Yerb. 'S, r'2. The Sarma Sylveſtrine affirms,* © That there 
Pye. © are three #hinzs [de Subſtantia---] of the Subſt ance of 
© a Sacrament, viz, Due Matter, Due Form, and the In- 
© tention of the Miniter coupling \together the Matter ana 


S. 13. | Gabriel Biel. :is of the. fame judgment, Who 

1 Li. 4. Dit, ſaith, That ro conſtitute .a"fie Minitter the Encharift 

L3.4-1, * [de neceſlicate requiritur-- ] there. #5 neceſſarily required 

« the Power of Order, the Faculty of Speech, und Integrity 

* of Intention. 0501: Rr hOGG1%) ! "P08 

_'*$. 44+ Johannes. de 'Burgo' fpeaks to. the fame. pur- 

* Pupil. 0c. poſe, # * To' rhe Integrity of: Baptifon [(laith he) three 

: in ms things are required, 'viz, Matter, [Forms of Words | & 
| © Intentio Baptizantis] 44d the Intention of the Miniſter. 

TF. "$,' 15." Dom. 4: S2to:!ſpexks-on the Totecited-phce.of 

 Concluſio Aquinas thus, | - 5 The preſet Conaluſeor [of the hnten- 

praſens non ſ0- © x;pg] 35 wot onely underſtood of the Decent Ornament of 

tum imtelig'tir © the Sacrament, but the Intention is of its Efſence, as ws 


quantum ad de- ' : 
centem Sacra- ©* declared in the Council of Florence. 


menti ornatym, h - = LE... 
imo latentio de ejus exiſtit eſextia, quemadmolum in Concilis Floremino- declexgiium eſt,/ m4 
Senten, Diſt. 1.9. 5+ Art. 6. ts. 4 ah + WEESO1U; | 
S. 16. Befarmine may ſer ve me the1abonr of bringing - 

in more Teſtimonies for this Point, Who declares ir'to 

be the judgment of Catholicks in general 2 adding 

#46 aan «th, withal that che Councils of Florence and Frent teach it.* 
requiri Intemionem, fc. De Sxcram in genere. li. 1. cap, 279. =» ET \ | 
S. 17. When I ſpoke of producing ſome Authors that 

atteſt this Thing (not ſo exprelly, but) by moſt certain 

+01 impli- 


implication, .I-meant it of ſugh, as bring, the, Intention 
into.the definition, ofa .Sagrament.,., Now a.definition 
being non ag elſe but-am Explicenion, of the. Nature 
or Eſſence of a thing, their putting.the: Lntention: zhere 
infers that.chey held it neceſſary tothe. Being of. the Sa- 
crament;. - | 7; __— Men 

S.18.. Jp. de Burgo- tells -us, . in. the. forenamed place, 
* That the,'commpon definition.the.Schoal. Divines. give 
of Baptiſm þ eſt talis ] is tothjs effett 

”y Baptt m-isthe external maſbing of the; 
” with due 
" Words, 2” 

I could ina good1meaſure verifte this Authors words 
by ſetting down ſeveral definitions of the like ſort, out 
of Summa. Sylveſt, Gabriel, Alſtentaig and-others ;. which 
were founded before them by Gurl. Parifienſfis, Aquinas, 
Alenſis, Scots, Occam, &c. But I have no mind to burden 
my, Paper withneedlels. Ink, , on this aecount,... .. - - 

$.19. I ſhall trouble the Reader bux.with one definl- 
tion more, which the ſame* Author gives. of Penance; 
| The. Sacrament of, Penapce tn. the P; 
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dw.ld 


Boay with wates 


Intentions made. | nnder' 4. preſcribed form of 


olution of 4 Poni- \ jo. 


25 


* Eft atutio 
Corports exteri- 
or in 4qua,cum 
Intentione de- 


bits, fa4aſub 
forma Yerbo= 
rum  praſcri- 
p14. 


"tis 


” tent man; made, with. certain words pranoine'd by the Sa olutio 


» Prieft, with due Intent) 9:8 bonig9] 


1 
4 FAY wl 


inss peni- 


' 17: renths fala cer» 


t4 verbs cum. debits - Inemione,. prot & ,Sacordoie; ;ds. Savram.Porn.Jjo. gEQer. cap, 1. 


Q | 
# 3 


od ittigt On If rigioaa Hier Do bao Tyan anh: 
Now-by,the ſame reafon. that: Baptiſm \and; Penance 


may be.dehned by.the Jnrention,z Order-and the other. 


 Soramgntagmay. beſo... DA, 
Thug hays, Ibefiges exczgg, they two-Couneils if fill” 


view, given a-talte.of Roman Authors;. thatiived.ſome. 


of them, ſometime before either of them, ſome berween' 
them, ſome, at-agd after-tbe, zime. ofthe latzer.; who. 


apreeably. dec 

celſary.to! 

that.is abſent. 
RYE 


6,Minilters Intention, to"be"fo ne: 


. > 


I 


the Sacraments; that there\are none 'where.. 
W hich was, the. thing I. undertook -to -- 


-— 


16 The Uncertainty of true Prieſts or Sacraments - 
T have omitted to write' ſeveral Citations"ar length 
inthe Author's words, becauſe to do'it would clog my 
Paper, and I am under no fears that diſguiſing their 
Senſe will be:charged upon me. | | 
* ”Tis a fault I confefs, to overdo a thing, and I fear I 
am guilty of it, at preſent. But know, Sir, the grear: 
eſt part'of this Seftion is not writ for your ſake, who, 
1 acknowledge, did'notccall for it ; but for theirs, 'whe- 
ther of your or our Communion, that are not ſatisheJ, 
That any ſuch Dottrin is eſtabliſh'd as matrer of Faith 
in the Roman Church.” Iknow'tkere are ſuch of both 


— "I 
7 07. oo ES 


The Intention of doing the Exterior Attion is not required, 


vor P ref poet. METEOR, 


Am now to fhew what the' Totentign, which the 


L Romyn Churcli requires, is to be converſant about, 
Os === Saran |» ay 

. Yau, Sir, askme whether it be ſuch as is converſant 

' abbut the" AZ to be EXtcifed,” or abour the, End. ' Now 

that the leſs learned Reader may ' thderſtand the: Na- 

ture of ybiur Queſtion!” and bethereby betterrenabled to 

judge how I proceed, .I ſhall explain it to him from the 


Pen of Gabrie! Biel, bne of your own renowned Doftors, 
a is, fo S Yi WG He theſe TH Iurontio 
* [atentio potcft duplicitey fer- OLECULEINBIUNLSMG: 
ri in aliquid, velut in Objedwm ; | 's pay 7 ww n—_—_— we « be Cari a to 
vel ut in terminum aut fintm." | Tot [erlippaerrber as Ts Ybjevr, by its 
Gel o Terps, of * End.” So'the Intention of the 
0bj-fum, & fic mbil aliud oft | *” Baptizer tay be carried to the At:of Bay - 
quam velle aunt iftum pirfeere! "+ 59 þ/If zz bj ins Objects awd [o if is nothing 
*Poreſt etiam ferrs ju eliguig ut +} 5 Spa" ny Fruv A) dl bo ; 
in finem, ſcil in ilud proprer a ec an | 0 of 
Kod wult Baptizare ; at welle 9+ 4: - It Muy be bf 
{- ilud propter quod Buptiſmas 11: w_, 
eft inſtitu; 1.4.dift.6 q.1, | 


. Part I. *. in the Church of Rome. 
Ir is but making the caſe of Ordinarion parallel with 
the inſtance given of Baptiſm, and all will. be clear. 
If a Biſhop purpoſe, will, or intend barely to pro- 
nounce the words your Church uſes. in Ordaining 
Prieſts, viz.---- Receive thou power to offer Sacrifice in the 
Church for the quick and dead, in the name of the Father, <c. 
( which you make the form of that Sacrament ) and to 
deliver to them the Paten with Bread, and the Chalice 
with Wine, ( which you make the matter of it ) with- 
out going any farther : in this caſe the Intention is ſaid to 
be converſant about the ACt.But if healſo will or intend 
the Effet or End, to which the Sacramental AQ is inſti- 
tuted as ſub'ervienr, he is ſaid to intend the Effet or End. 
$ 2. The Firſt, for diſtinction ſake, is by good Au- 
thors called the Exterior [ outward ] Inrention, the lat-. 


ter, the z7zterior [ inward ] or Mental Intention. Which © 


Terms I ſhall uſe in what follows, for ſaving a Circuit 
of Words. And for the ſame end I will call che Appli- 
cation of Matter and Form the Sacramental Att, or 
ACtion. 

Having ſaid this in a previous way, I come now to 
Anſwer your Qineſftion, Whether your Councils re- 
quire ſuch an Intention as is converſant about the Act, 
or End of the Sacraments. | 

S. z. Ang 1boldly affirm, 1. Thatit is not the Firſt 
only (if atall) which they require. 2. But that it is 
the latter. 

And I hold my ſelf concern'd to make ample and 
firm proof hereof, in regard all the inferences I am to 
make againſt you in this diſpute, will eſpecially lye upon 
theſe two grounds. | | 

I. For the Firſt, That it is not the Exterior Inten- 
tion your Councils require by way of Decree or Defi- 
nition, I ſhall endeavour to prove by theſe Arguments, 

J.4. (1:) This point is not proper matter for Councils 
to deal with. It is Matter _— divine Paith, Worſhip, 

'TEP or 
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or Government that They { aCting-within their {phear) 
are to debate upon, and Synodically to determine : and 
not Matter of common - natural Knowledge, whereof 
the Heathen Philoſophers were as competent Judges 
as they. To an afſent to Propotitions of this (latter ) 


kind, - our judgments are ro be wrought by the power 


and force of Reaſon : nor can our 1gnorance of them 
be conquered by any other weapons. This knowledge 
is not tobe beaten into mens heads by bare Eccleliaſtick 
affirmations and Anathema's. Nor did ever wiſe men 
take this courſe to do it. Well, The neceflary pre- 
ſence of the Intention, or Will, to all external Actions 
that are humane and free, isa point of mere natural 
Knowledge; it being in plain ſpeech nothing elſe but 
this, That a man willingly doth (afting humanely) 
the external ations he doth. Which [ Yell ] motion 
of the Will cannot be wanting to ſuch Ations, excert 
inthe caſe of Drunkenneſs or Frenzy, or ſomething 
elſe, which in like manner robs the Will of her Guide. 
Yea, tt is ſuch a common Operation of the Will, we 
now ſpeak of, as no more concerns thoſe of the Sacra- 
ments than all other Actions in the World, that are hu- 
mane and voluntary, whatever the Obje&t, or End of 
them be. Thus when a man promifeth a thing which 


_ atthat time he reſolves never to perform, he yet-intends 


to. make that promiſe. When he threatens another 
only iz terrorem, without purpoling ever to execute 
that threat, he then intendsto make that threat. And 
the Intention 1s ſo.altogether preſuppoſed to outward 
Actions, that in common ufe of Speech we omit [ ſay 
nothing of ] it, in commanding, or forbidding, or re- 
citing exterior AQts,GFc. We ſay, Read me a Chapter ; 
make ready my Dinner,&c.' without adding any thing 
more. For though theſe Aftions now mentioned, are 
imperate AQts'of the Will; that is, though the Will 
commands the Mferiour powers todo them, as the hands 

to 
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to at, and the Tongue to ſpeak, &c. yet the A of the 
Will [vzz. the [ntention,] is not ſo much as named when 
we ſpeak of ſuch Actions : and to do it would be ſu- 
perfluous, inaſmuch as it is neceſſarily ſuppoſed to at- 
tend them. All men take it for granted that men in- 
tended to do,what they ſee them do in good Order. And 
this aſſurance is grounded on the mere Natural know- 
ledge of the Nature of humane AQs, which are there- 
fore called Voluntary, becauſe of the Wills Efficiency in 
them ; or becauſe of their neceſſary dependence upon 
and connexion with the Elicite Acts of the Will. 

$.5. And in particular; for this Reaſon, Learned 
Men diſcourſing about our very Queſtion, make the 
AQion of the Sacraments expreſs this intention, with- 
out otherwiſe naming it ; except upon ſome ſpecial oc- 
calion, Dom. Soro ſpeaks plainly with a reſpe& to 
this Point (in 4. Sext. Dz#. 1. 9.5. art. 8.) Aﬀus enim 
exterior & wolitio interior pro eodem reputantur. i. e. 

« The exterior Act and the interior Volition [_4tt of the 
«* Will] are reputed for the ſame. | 

His meaning can be no other than this, The Outward 
AR is the Object of the Inward AQ of the Will; and 
together with it doth compound or conſtitute one hu- 
mane AQtion ; and ſo may fitly denote the whole. W hich 
1s a very obvious Truth to all, whoſe thoughts have 
been any whit thinn'd and improv'd by Obſervation. 

SF. 6. Thus have I made it appear, That the Neceſlity 
of the Exterior Intention to all humane AQs.(of which 
number are the Sacramental) falls under the Cogniſance 
of Natural Reaſon: And indeed it is ſuch Doctrine as 
hath been taught paſſing well in the Heathen Schools. 
Wherefore I conclude that your General Councils at 
Florence and Trent (which yay muſt ſy knew and were 
mindful of their proper Province) did not gad 1o far 
out of their Way, as-to determine and decree mere 
unrevealed Natural Points, ſuch as this. we have. in 
hand. : . D 2 $: 7% BD 


®. 
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$. 7. To prevent miſtakes. I wot well there are ſe- 
veral Points of Natural Knowledg revealed in Scripture, 
which are therefore (by accident) become alſo Points of 
Faith:- And that if theſe were denied by any Body of 
Chriſtian People, Councils.m:ight cong: uouſly declare 
them. But the Exteriour Intention is none of theſe ; 
and my Argument reſpects only ſuch as this. 

E. 8. I add, if your Councils might draw within their 
Sphear mere Points of Natural Knowledge, like this I 
have inſiſted on ; Ariſftorlcs Books might chance to be 
adopted into our Chriſtian Creed ; which would look 
but cdly. Could juch work rightly be done, it would 
be worth a Courcil's while to make a Compleat Courſe 
of Infallible Philolophy, to ſave muc' pains and endleſs 
wrangling in your Schools. For if all ſuch things were 
once defined, a Roman Catholick could no longer queſti- 
on rhem. ; | 

8. 9. But this onely upon Suppoſlition your Councils 
have defined the Intention to be neceſſary to humane 
Atts. I, for my part, clear them from any ſuch guilt. 
But if you do, Sir, What means your Q teſtion ? 

E. 10, Ir appcars alſo, That there is iuch an evident 
dependence of the Sacramental, and all other humane 
Acts upen the W1ll or In:ention, that no Man of Senſe 
ever did or can queſtion ic: Arid therefore beſides that 
the work were improper for a Synod of Divines, it were 
alrogecher needleſs and fruitleſs to determine it : it were 
'to at without. a Motive, in my Opinion. Thoſe that 
would do This, might at rhe'next ſtep, be expetted to 
decree it Neceſſary, Fhat all LeQtors open their eye- 
Ids when they read a Chapter ; and: that all Preachers 
open their Mouths when they exhort the People. 

' Now, Sir, yod mult either-joyn with me in loading 
Four Councils with theſe abſurdities, or in concluding; 
Thar it is notche Exterior Intention which is the Mar- 
ter of their Decree and Canon. 


S. 11, But 
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&. 11. But whatever you do, Bel/armine will befriend: 
all I have ſaid on this Head. (De Sacram. in gen. 1.1. 
cap.27.) Neque tamen volumius a Concilio definitum id quod 
vult Catharinus,& Chemnitius vellet, nimirum ut ſolum im- 
tendat Miniſter facere att um exteriorem, quem Eceleſia fa- 
cit : id enim non erat opus definire, cum a Nemine unquam 
negatum fuiſſet, nec poſſet neg ari. 1. e. 

« We mean not that T hat is defined by the Conncil, which 
© Catharinus means, exd which Chemnitius would have ; 
« namely, that the Miniſter ſhou14 onely intend to do that 
« Exterior AF which the Church doth: For there was No 
« Need of defining That, #3 regard it hath never been de- 
« ied by any body, nor coald be denied. 

The Cardinal here declares, 1. That the Council [of 
Trent] did not define the Intention we now ſpeak of. 
2. That they had no Motive to do-it, foraſmuchas none 
ever did or could deny it. Whole Teſtimony ſhall ſhur 
up this Particular. | 

8. 12. (2.) I argue from:the Nature of the Contro- 
verſie between. Papi#t and Proteſtant about the Inten-- 
tion : Which cannot reſpect it in the preſent Sence of 
the Word, there being no Proteſtant, that I ever read 
or heard of, who denies its neceſlity to the Att. None: 
of us ever afſerted-that any Madman (as ſuch) was fit to 
manage any Civil Concern,much leſs Spiritual. In thts 
caſe then, we could hardly contend, becauſe we concur- 
in tlie Thing. Or at leaſt, it would follow, That the 
Learned'men of both Parties quarrel no: onely about: 
Trifles, but about juſt Nothing. Which thing, me-- 
thinks, a Romaniſt ſhould be unwilling to -impute (how- 
ever he judge of us): to the wiſe(t Men of his own Com- 
munion. , Hence then Fconclude,- That it-is a further 
Intention than this of the Act;which the Romiz Church: 
requires: And this breeds the Q'rarrel. 

'S. 13. Aﬀeer all this :- Were-c ſappoſed that your: 


Councils had ſtoop'd to that impertinent and -needlels- 
work. 
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work of defining the Neceſſity of the Exterior Inten- 
tion ; You are not a-whit the ſafer, except they had 
onely done that. Had they done that, and ſtopt there, 
we could not poſſibly have inferr'd from thence, Thar 
you were therefore uncertain of the Truth of your Sa- 
craments, Bur if they have required the Intention of 
the End, which lies not open to humane perception, 
you muſt ſtill be liable to my charge. And that it is 
ſuch a One which they require, I am to ſhew, in the 
-next place. 


SET SG 2 
The Intention defined, That of the End required. 


HP already ſhew'd, that the Intention of the 
_ 4 Act isnot that which is eſtabliſhed in your Coun- 
.cils, I apply my ſelf to evince what it was, that is: I 
affirmed it was the Intention of the End or Effect of 
the Sacraments. And I {hall prove this, according to 
my Method, from the Learned Writers of the Romar 
Church: Some of which aflert the Thing exprefly ; 
Others obliquely, by putting or ſtating Caſes, from 
which a very mean Underſtanding cannot but infer the 
truth of what I have affirmed. Burt before I produce 
them, I think fit to premiſe theſe things, 

1. What Intention properly ſo called, is? According 
to the general conſent of School-men, I may ſafely de- 
fine it thus, L +3 ; 

S. 1. © It i an At or Motion of the Will, tending to ſome 
& End, by or through ſome Mean or Means. , . 9 

To this very purpoſe: ſpeaks Aquizas, Gerſon, Gabriel, 
Sylveſter, and Others. The words of ſome of them, I 
ſhall ſet down, but need not Engliſh them, the fenſe 
of them amounting to no more than the Definition 


now given. 
Motus 
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Motus woluntatis qui fertur in finem, ſecundum quod 
acquiritur per ea que P wo 44 finem, vocatur Intentio, faith 
Aquinas, ( 1* 1* q.12.41t.4.) Eft aims valumtatis in 
aliquem finem tendentis per aliquid vel alique ad illum fi- 
nem orarnata, fauth Altenſt aig trom Gerſon ( verb.Inten.) 
Intentio eſt motus voluntatis tendentis in fin:m per aliquod 
medium, faith Sylveſt. ( verb.Inten.,) Intentio proprie ac- 
cepta eft wolitio finis aſſequendi per media, ſaith - Gabriel 
Biel ( Repert.l.2.dift.z8.) 

$. 2. I note from hence, That the mere Intention of 
the At, which took up our lait Seftion, is not Inten- 
tion, properly ſocalled ; inaſmuch as it came ſhort of 
the End, to which the Act was to ſerve as a Mean. [I 
note alſo that the Miniſter then-only properly intends 
whiles he celebrates the Sacraments, when he wills 
the End of them ( conſidered generally or ſpecially ; 
ſome way or other ) as attainabic by the Ule of the inſti- 
tuted Actions. | 

S. 3. 2. 1 premiſe, That. if my Authors prove:the In- 
tention-of the End to: be required, they.allomake out, 
That the Intention of the Act only 1s- not required, 
Your queſtion, Sir, is disjuattive, Whether--- of the 
AQ or the End. If E-prove the latter, I remove: the 
former. 


3. I repeat my deſire to have it kept in memory, That: 


the Sacraments faring all alike witha reſpect ito the In- 
tention, if my Authors ſhall, under that Relation, 
ſpeak of any of them, they as truly do it- of all the reſt. 
Now to my Authority. 

$.4. I begin with Gabriel: Biel, the:clearneſsof whoſe 
words leaves no room for cavil. * | 

To the truth of Baptiſm the Intention of 
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* Ad veritatem Biptiſmi ve- 


the Miniſter F2] required, not only in reſpect quiritur Intentio Miniftri, nou 
of the Act of Baptizing 45s its Objeft | viz. tantumreſpettu 44u Baptizendi 


as that which the Intention is only carried out 
to, flops at, or is terminated by, ] but alſo in 
reſpect of its effeit,as its End and Term, T his 


ut Objeili, ſed ctiam rejpe tu ejas 
ut Fins © Termini. 1 4 diſt. 6.4.1, 
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This Author divides this concluſion into parts, and 

-preſents Arguments for the proof of them. Bur it would 

: \. be ſuperfluous. to tranſcribe the whole. He- ſaith, the 

. Intention to do the AQ is neceſſary ; but aids [ »ox 
ſafficit ] that it is not ſufficient. And the Reaſon he 

gives amounts to this, That though the A of Baptiſm 

be done with [ntention, yet in ſeveral caſes it may be- 

come fruitleſs and vo:d [ there may be no Baptiſm nor- 
withltanding that At ] for want of another Intention, 

viz, that which reſpeCtts the End. - Again, our Author 

ſpeaks clearly, * Ir ſufficeth not that the Mi. 


* Nonſuffcit Intentio exercene 


di Baptiſmum, ut eſt talis Alm miſter intends to Baptize, as that is a Na. 


in Nurs, ſed ut eſt ignum ad tyra] At ; but as it is a Sign inſtituted to 
certum fincm inſtitutum. 


a certain End. 


F. 5. Here note, That none can uſe a Sign, as /uch, 
bur he muſt have a reſpett to the thing lignified, ro 
which the Sign, as /ach, hath an eſſential Relation, and 
cannot be conlidered, as a Sign, withourit. So that all 
Sacraments being [ i» genere Sjgni] Signs, as all the 
Roman Dottors do, and muſt teach; and the Miniſters 
being required to exerciſe them as ſuch, (as the cited 
place affirms) the Iatention, according to them, mult 
not be terminated or reſt in the Outward ACt of the 
Sacraments ; but it muſt in ſome manner reach the 
Effeft or End of them, without which, we ſee, They 
are not made and conferred. 

And hither (to ſave time) I refer Bellarmin's ſaying, 
That the Attion is to be done, not as it is a certain Na- 
|[Sduteſt 0pm tural work, but as it is a Sacred work, | which equally 

11 py proves our point, and is to be underſtood in the like 
manner. 

8. 6. Gabr. Biel writ im the time between the Two 

Counctls, and hath ſpoken fully and plainly to our pur- 

poſe : and his Seniors would affure us, had we a mind 

to conſult them, that his Language was no novelty - 
| | ene 
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the Romans Church. Alexander Alenſis * may ſerve to * Intendere fe 
dothis, whois very liberal upon the ſame fubje@: To Fetfeebe? 
Intend to do what the Church doth, is to intend to waſh out- tendere _— 
wardly to the-end that God may waſh inwardly. pa ming 
Hetells us, the Sacramental Action [ eft atio relata } riu, de _ 
is a Relative Action, and that which it relates to, is Bpt quzſt8, 
the Aftion of God, and collects [' #xde 7xtertio reſpicit 
utramque att ionem |] that the Intention reſpeQs both the 
AQtions, as a Cauſe without which there cannot be a 
Sacrament. 
Our Author hath here taught us by moſt tranſparent 
words, That the Intention muſt of neceſſity be carried 
to-the Action of God, which is nothing elſe but the con- 
ferring of Sacramental Grace; and this Grace is the 
End or Effet of the Sacraments. Which was the 
Thing to be proved, 
jg. 7. Guliel, Pariſienſis ſpeaking of Orders, cap. 5. 
aſſerts the.[ mental ] Intention ro be Effential to rhe 
Farm of the Sacraments ; and that though the *vords be 
duly pronounced, yet a contrary Intention evacuates, 
and robs them of their meaning. | = 
Again treating of Baptiſm, cap. 2. he declares, That 
vitious Minifters cannot deprive the Sacraments of their 
due Effes, nor defraud the worthy Receivers of them : 
but he doth it with this reſerve, That they ſtrive not 
againſt them with a contrary Intention. He implies, 
All is nothing if that ſhould happen. 
$.8. Aquinas || makes the Attion void, ” Whep the Mint. i Cum aliqui 
” ſter intends not to confer the Sacrament. > a. 
I grant he ſpeaks: a little before, as if it were ſuf- wn conferre: 
ficient to intend the bare Attion ; (art. 8.) Butbe- Par-3 4 64-rts 
ſides the contradiftion he would in that caſe be liable '*' 
to, the learned Romaniſts declare he. meant no ſuch 
thing I ſhall callewo of them out to ſpeak to this, be- 
cauſe I would nor have ſo great a man to (ſtand in my 
. Way. ; 


. | n c F 
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* Noneft imelligends ut verks 
foxant, pure quod now requirt- 
muy in Miniſiro Inicntio propric 
memaln, ſcd ſufficis Imtentio Ec- 
cleſis per werbs cxprefſ.t, quic- 
quid miendis ipſe Miniſtcr inie- 
1148, | 


l Vt Opinio ihe {alſifſims «ſt, 
ite nullzten.s ejt S$. Thom --- 
Kequiritur ſccundum eum [ntentio 
non [olumn ap.licandi materiam 
Forman, ſed ipſins efcus. 
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$.9. Thus ſpeaks Cardimal Caferan upon 


the place, ®” His mind is not ty be under flood 


” 4s the words ſound, as if there was not re- 
” guired in the Mrnifter an Intention properly 
» Mental, but the Intention of the Charch 
” expreſſed by the words would ſuffice, what- 
”» ever the Miniſter may intend 1# his mind. 
S. 10. | Dom. Sotoſhall make up the pair, 
who was one of the moſt renowned Mem- 
bers of the Trent-Council. © As the Opr- 
&* nion that Intending to do the Aff only is 
&« (ficient, is a moſt ſalſe one; ſo it is not 


* at all $. Thomas's---- For atrording to him 


« there is required not only an Intention of applying the 
& Matter ana. Form, . but. of the Effett it ſelf. 
S. 11. Aqninas's ſenſe of the Article being fixt, let 


us further obſerve Soro's judgment. 


* Eq ratione Chriſtu« diſcipulos 
ſuos Sci amerioru.' Miniftros fi- 
bl ſur fÞ1: uit, ut ſus ipfeus Inemi- 
one bajuſmodi obſequia perficc- 
rent, 


Now it bei 


He delivers it a 
little before thus, * © Chrift therefore [ub- 
« titated his Diſciples to be Miniſters of the 
* Sacraments that they might perform ſuc) 
« Offices with his very own Intention, And 
he calls This,an Intention liketo that of God, 

ng plain, that the gracious Fnds or Ef- 


fefAs of the Sacraments are intended by Chriſt, he in- 
fersthey arealſo to be Intended by his Miniſters, And 
this he all along makes Eſſential to a Sacramenr. 

$. 12. I cannot forbear to recite what-I meer with to 
this purpoſe in Alrexſt aig, viz. That it is required to in- 


k Tanguem ea que 4d certum 
efedum inſlituse ſum 2 Chriſto, 


tend to exhibit the matter and words of 
the Sacraments, | © as thoſe things which 


« are inſtituted by Chriſt to a certain Effect ; 
* 4nd This 7s to exhibit them in the Faith of 
«© the Church, 
$. 13. Al ſhall ſay by way of. remark upon the ſe- 
veral Authors already cited, is. only. this, That: if the 
Reader hath born in mind, what I was to make out,vis.. 
That 


& boc eſt exhitere in fide Eccle- 
fie. Verb. Sacram. 
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That the required Intention reſpets. the End or Efe& 
of the Sacraments, he cannot but ſee that they have ma- 
oifeſtly proved it. 

I deſigned alſo in a particular manner to confirm my 
Aſertion from thoſe Roman Caſuilts that have laid 
down Grounds, from whence the ſame appears by a fair 
and uaconſtrain'd inference. But to avo:d fufther te- 
diouſneſs, I ſhall onely point to their uſual way of hand- 
ling things of this kind ; and ſubjoyn two particular in- 
ſtances, of a pretty odd Nature. 

$. 14. They generally put the Caſe, That the Sacra- 
mental Form [or Words] may be abuſed by Addition, 
Subſtration, Tranſpoſition, and falſe Pronunciation ; 
and upon This they put the Queſtion, Whether a Sacra- 
ment be perfected in ſuch caſes. And they commonly 
reſolve ir thus, If thoſe Additions, &c. be not corrup- 
tive of the Subſtance of the Form, [that is, if they per- 
vert not the Senſe of the Words] there may be a Sa- 


crament notwithſtanding : Provided (till (Mark that) * 


that the Miniſter intends not that undue alteration ;- For 
if he doth, they conclude the Sacrament to be evacuated. 
Their Argument lies thus, He that on purpoſe corrupts 
the Form may be judg'd not to intend to do what the 
Church doth; and without this Intention there is no 
true Sacrament. But then if the intention be right, 
the Sacred Work is petfeted,notwithitanding the 'fore- 


ſaid imperfeQions. The Act is here ſuppoled to be the - 


ſame, whether it happen to. prove a Sacrament, or no ; 
It is the Mental intention thentthat makes or marrs all. 
Which was the thing to be ſhew'd. 
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* Siqui baberet Intentionem ſingu- 
S. 1 P Now tothe Inſtances. Soto, Lirem Bptizandi Petrum, ſcilicet fili- 


on the *forecited Article,teaches.thus,* - #* Keg# cum _—_ Cujreſcunque 


mente diceret, Si 


c a J alrerias, videlicet f 
* If any Miniſter ſhould have 4 ſinzular goes filius Regio,non te Beptizo ;runc 


* Intention to Baptiz2 Peter the K/12's ſiquemaliumbaptizares,ſeu feminam, 
t validum, quis 
tio Baptiz indi il- 


a . ; ; Sacyimentum non e//e 
Jon , excluſrvely of all other Perſons, Tou interfuiſſet _—_ 


"Viz. If be ſhonld ſay in his Mind, if Iumqui baytizatur: 
| E 2 * thou 
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* thow be not the King's Son, I Baptize thee not ; then 
* if he ſhould Baptize any other Male or Female, the $4- 
* crament would not be valid for want of his intending to 

* Baptize him, who is Baptized. | 
S. 16. I take my ſecond Inſtance out of the Maſs book 
of Pope Pires Quintus | , correted and 


! $i quts babeat coram ſe undccim 
boſtias,C5 intendaz conſecrare ſolum de- {et forth by Order of the Trent-Coun- 


cem,non detcrminens quas deceminten= Cil ; where we read, 


dit : in bu caſibus non conſecrat,quia 66 
requiritur intentio. De defect. circa if any Prie# have Eleven Hos be- 


Miſ. occur, Num. 7. * fore? him, and intend to Conſecrate 
«© onely Ten, not determining which 
« Ten he intended to Conſecrate;, in this caſe there is no 
* Conſecration made for want of the Intention, | 
S. 17. We are not to imagine that in either of theſe 
Caſes, the Prieſt ſees his miſtake till the Afton is over ; 
and therefore mult ſuppoſe him ſeriouſly to perform it, 
ard for ought he knows really to confer Baptiſm, and 
conſecrate the Euchariſt. And yet afterwards it being 
found out that there are Eleven Wafers inſtead of Ten ; 
and that the Child, waſht ſolemaly in the Name of the 
Father, Son, and Holy Ghoſt, was not the King's Son; 
here is neither Baptiſm nor Conſecration made,for want 
of an abſolute Intention. The Prieſt had as good have 
done Nothing. 
Oh, the force and value of the Intention ! 
S. 18. But not to protraQ this over-long SeCtion, I 
' ſhall vertually cite a hundred Authors more to the ſame 
purpoſe, by ſpeaking a very few Words.' All that make 
Matter, Form, and the Miniſter's Intention, neceffary to 
the Sacraments, (and which of your Writers that treat 
of that Subject, do-not ſo? do mean by the word In- 
tention the zn#eror Tntention, the extertor being inclu- 
ded in the Act. | | 
S. 19. In forma intelligitur verbum vocale ; ſaith Sylveſt. 
(Verb. Bapt.) i. e. By the Form is underſtood the Word 


ipoken. 
And 
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And then by proportion ; By Matter muſt be meant 
Matter applyed. And this is ſuppoſed to be ſpoken and 
done with the Wyll or Intention. Now then when be- 
ſides all this, the Intention is added as a diſtinCt thing, 
it muſt be interpreted of the interior Intention. The 
bright Words of Soto ſhall Seal up this, 

g. 20, Si nulla eſſet intentio neceſſaria faciendi quod facit 
Eccleſia, vana efſet aſſertio Doftorum & Concilii Florentini, 
qua definitur requirt preter Materiam Gi Forman, Intentio- 
nem Miniſtri : Nam in hoc quod dicitur Materia & Forma, 
intelligitur quod velit tam Materiam applicare quam fors 
mam, Attus enim exterior & Volitio interior pro eodem 
reputautur. Cumergo inſuper addatur requiri intentionem, 
alia intenjio intelligitur. 1, e:; 

* If the Intention of doing what the Church doth,was 
*not neceſſary,the aſſertion of our DoQors and theCoun- 
(«il of Florence were vain,by which it is defined, that be: 
*{ides the Matter and Form,the Intention of the. Miniſter 
*©15 required :.For in the naming the Matter and Form,it 
*is underſtood that he [the Miniſter] intends to apply 
*both Matter and Form : . For the exterior A and the 
©;nterior Intention [ of doing that AQ] are taken for the 
*\ame Thing or Att.When therefore it is further added, 
*That the Inteation is required, another [Intention ] 1s 
* underſtood, 

S. 21. Thus, Sir, have I declared that the Intention 
your Councils require, is to be converſant about the End 
of the Sacraments ; and ſhewed that the Stream of your 
Authors aſhſt me with their Suttrage. If I err herein, 
they have led me out of the way : But then it is to your 
_ harm, but not at all to mine. For if they under- 

and not what your Councils require, as Eſſential to the 
Sacraments in.general,then they muſt be uncertain whe- 
ther they have any true Sacrament ; and in particular, 
whether they have that of Orders,and ſo any true Prieſts. 


How can: you be certain you have enough, it you know 
| | not : 
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not what is enough ? were this the caſe, my point is 
proved from your confeſs*d ignorance, as much as it 
could be from the moſt ſhining demonſtration. 

S. 22. Indeed, Sir, | have been mofe luxuriant in my 
proof of the ſubject matter of this and the foregoing 
SeQtion,for theſe two Reaſons : 1. To lay a ſure Ground 
for the deduCtions I hope to draw anon, to your dif- 
advantage. 2. To confront ſome falſe Aſſertions of a 
certain Prieſt of your Communion, made ſome time 
ago, to a perſon of Quality, who was concerned to en- 
quire of him what the doCttrin of the Intention amoun- 
ted to, as eſtablifh'd by your Councils, 

He athrmed to the Lady, as I can ſhew under her 
well known hand, theſe three things : ; 

E. 23, 1. That the Intention reſpeted the&E xterior 
Act only, ſaying, That it is impoſſible for a Prieſt that 
is 1n his right Wits, to perſorm the exterior Aion re- 
quired, without Intending to do as he then doth. 

Now I have proved that there is required an Inten- 
tion of the End, which confounds his falſe account of 
the matter. 

_ F.24. 2. He ſaid, * The Roman Church never de- 
clared the DoCQtrin of the Intention to be matter cf 
Faith. 
But I have proved it to be One, if a Decree or 
Definition of ſuch Councils as the Body of Roman 
Catholicks hold for General, can Oblige to Faith. And 
if theſe cannot do that, farewel Pope  Piws”s Creed. 

JS. 25. 3. Heonly aſligned this for the occaſion of 
the Councils medling with this matter, viz. That ſome 
held an Opinion that the Conſecrating and Copnferring 
the Sacraments by madmen, who knew not what they 
were about, was valid. 

But I have ſhewed, thar it is granted aforehand, T liat 
the Exterior ACtion ſhould be Humane, z. e. the ilſue of 
previous K nowledge ; which a mad-man, as ſach, can- 

not 
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not exert. AndI have alſo ſhewn that the Intention 
the Councils deal about, reaches farther, and is of an- 
other Nature. And ſo-his frantick Story is void of 
Patronage. 

$. 26. I confeſs School men, treating of their Mat- 
ters, put _ ObjeEtion that can poſſibly come into 
their too fine fpun thoughts ; but if a man hatch f.om 
thence in his head ſwarms of SeQtaries, that are ſup. 
poſed ſerioully to embracethe matter of many of chem, 
hecan make them exiſt no where bur in his fancy. 

$. 27. And I doubt this is the caſe, when any one re- 
ports there were a SeCt of: pzople who held ſtark and 
ſtaring Mad men to be effeftual Miniſters of the Sacra- 
ments. Authors do indeed ſpeak of Mad-men with a 
reſpect to our Caſe, and*' pronounce them unfit Mini- 
ſters, becauſe they ( as ſuch) cannot exert Humene 
Atts: but then their Argument amounts to this, be-- 
cauſe Mad men cannot do the leſs, viz. Intend'the' ex- 
terior AQ, much kefs can they dothe more,viz. Intend 
the End or Effet of an Inflitution; which is required 
by the Romany Church. 

S. 28. I wiſh the Aſertor would telus, mwhat Age 
there were fuch a Set of men; in what Region! rhey 
hved; who headed them ; who began the'Erfror'; «what 
Pens ſeriouſly defended it ;- what Biſhop excommuni- 
cated any man for holding; it ; or what Pope ſuſpended 
or deprived any Biſhop for embracing/ic. IT would learn 
what Nototiety. of Fat chere.was for theſe things, that 
it ſhould be worth a General Councils while to caſt an 
eye this way, 'and-labour'to ſtop the growing evil. 

S. 29. I have read ſeveral Catalogues of Hereſies,. 
ſome Ancient and ſorme Modern, but I can find nothing 
like This amongſt them all, 

E wiſh my plain dealing with him, to which I have 
ladimore than ſufficient. provocation, may whet him 
tothe mnocent revenge of making good again!t me (if 
ne 
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hecan) his Affirmations above deſcribed, Till this be 


done, I ſhall conclude him either a moſt unlearned man; 


or pne of a poor Spirit, who could find in his heart foto 


abuſe and impoſe upon a worthy Lady's want of skill 
in Roman Doctors and Councils. ' 

Sir, I acknowledge I have ſtept out of our way, 
a while, toſalutea friend ; but I do not deſire you to 
take any notice of that, unleſs you pleaſe. ,' However, 
thoſe-that are more concern'd, will do it; and ſubſcribe 
to the juſtice of my Vilit, 


SEC Þ 


The End particularly conſidered is not required ; but gene- 
rally. TheVirtual Lntention is required, and held ſuffi- 
cient. \ | 


Fins alteady:proved the Intention of the End to 


be required, I come new to:view your .next Que- 
{tion, whether that End be. Praximate or Ultimate. 

S. 1. And I mult ſay, I ſee not what Reaſon you have 
toask this Queſtion 'here, the matter of it having no 
neceſlary influente upon:ithe:ſubje& of our debate. For 
Hit be the End; however confider'd, whether: confu- 
ſedly and in general, or diſtinQly and in ſpecial ; it is 
alike out.of the compaſs of the InſpeQion: of--others, 
which 1s the formal-Ground I. argue fram; toyour Un- 
my of havioga true Prieſthood or any Sacratnents 
at all. :: - 7 allot lO”) 09%) s 433077 

I ſay, ifit be the End more generally conſider'd,ex gr. 
to doan Acton as Sacred, as Relative to an Iiſtitution, 
as a Mean to this or that indefinite:Ead ; all this comes 
to one, with a reſpect tomy defign.. : 1 fn 
-S. 2.] Nevertheleſs;. 1 ſhall chearfully - go ſome paces 
( though upon a need{efs Errand:) which way you ſhall 


pleaſe to drive me.. »I affirm then, . Your Councilsand 


Doctors 


/ 
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Doors require not the intending any End, thus, or ſo 


diſtinly confidered or ſpecified ; but as ſomething in 


general, which Chriſt and the Church; or, Chriſt or 
the Church intends to do by the inſtituted Aion. 

Fd. 3. This ſomething is (it ſeems ) ſufficient to the 
Sacraments, although very hardly, as we may learn 
from the words of the Trext-Council, which I ſhall 
here repeat, There « required of the Miniſters of the Sa- 
craments an Intention of doing, at leaſt, what the Church 
doth, The ſaltem | at leaſt ] ſounds, to me, a poor 
word, where a dogmatical Article is defined : how- 
ever, I muſt take it as it is, and ſhall explain the matter 
briefly from your Authors. 

9.4. Aﬀer G. Bie/had told us (as is aforeſaid ) That 
the Miniſters are required to will that to be done, for 
which the Sacrament was inſtituted ; he immediately 
adds, | 

Et hec Intentio cft duplex, \cil. fpecialis, qua intend 
ut Baptizatus fiat filims Regni ; qui eft finis remotus : wel 


propinquns, quit eſt remiſ/io peccats Orig inalis & Gratie in- 
ls ; aut quod fiat Chriſtianus & membrum Eccleſie mili- 
tantis-vel generalis, ut fiat quod Ecclefia intendit, licet non 
cogitetur aut ignoretur wel etiam non credatur id conferri 


per baptiſmum quod Eccleſia intendit, 1..C. 
», And this Intention is twofold, viz. Special, whereby 
” he intends that the baptized perſon may attain Salvation ; 


” which is the remote End, or that he obtain the pardon E 


” Original Sin and the infuſion of Grace; or that he be 
” made a C hriſtian or a Member of the Church Militant; 
” which is the proximate End of it, Or it is general; viz. 
that That may be donewhich the Church intenas, although 
” it be not conſidered, nor underſtood, or not believed that 
” That is conferred by Baptiſm which the Church intenas, 
We ſee here, it is a very general and indiſtint End 
that is ſet forth by theſe words, what the Church intends 
or doth, And our Author goes on to reach our point in 
his third Concluſion, F Ad 
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. Ad veritatem Szcramenti non requiritur intentio Mini. 
ftri reſpetu.cffett ns Baptiſmatis in ſpecie : ſed ſufficit inten- 
dere quod Eccleſia intendit in genere, 1. EC. 

” To thetruth of the Sacrament there is not r(quired ſuch 
” an Intention of the Miniſter as reſpets the effett of Bap- 
” tiſm in ſpecial : but it ſuffices to intend what the Church 
” intends in the general. 
 $.5. De Burgo, (cap.s. 2. par.) having deſcribed 
the Intention in the like manner concludes thus, Re- 
quiritur ergo generalis intentio ad minus, &c, 1. e. There is 
4 general Intention required at the leaſt, &c. Which ex- 
atly jumps with the ſenſe of the Trent definition. But 
I need citeno more for This, the Roman Dodttors being 
gencrally of the ſame mind. 

$.6. You ask again, W hether the Intention required, 
he Habitual, Vertual, or Actual. To which my An- 
{wer muſt be the ſame your ſelves uſe to give, viz. The 
Habitual is too ſhorr, as being no more than one aſleep 
may have: The Actual through humane infirmity and 
wandring of thoughts may ſometimes happen to be 
wanting in well-meaning Miniſters, and therefore is 
not neceſſarily required. But the Vertual is neceſſary 
to the Sacraments. | 

S.7. By Vertual, Roman Catholicks mean the force 
of the Attual Intention,- exerted a little before the, do- 
ing of the Sacramental Action, ex. gr. If a Biſhop in- 
tends aQtually to make XN. XN. a Prieſt of Chriſt's 
Church, (or to do ſomething to him which Chriſt or 
the Church hath appointed the: Aftion of Ordination 
for, or the like,) and goesto Church and attires him- 
ſelf, &c. for that purpoſe; though while he applies the 


_ reſpeQtive Matter and Form, his mind happens to range 


out to-ſome other ObjeQs, yet the AQtiondone by ver- 
tue of the late AQuat Intention hath» thoſe influences 
fhed into it from the paſt Intention, which ſuffice ro 
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JS. $8. I ſhall ſet forth Belarmizes words toevince the 
point becauſe they are ſhort and clear, (de Sacrarn. ingen, 
l. 1.6.27.) Non requiritnr neceſſario attualis intentio, nec 
[ufficit habitualis, [a virtualis requiritur & ſufficit ; quam- 
vis danda fit opera, ut etualis habeatur, i.e. 

» Actual Intention is not required neceſſarily, nor is Ha. 
” bitual ſufficient ; but a Virtual Intention is required, and 
” is ſufficient ; although endeavours are to be uſed, that the 
» Actual may be had. 

$.9. To him I ſhall joyn a Book which will outweigh 
ten thouſand private Authors, viz. the Maſs-book of 
Pope Pins the 5th. ( de defet?. &c. num. 7.) Si intentio 
non ſit attualis in ipſa Conſecratione propter evagationem 
mentis, ſed Virtualis, cum atcedens ad Altare intendit fa- 
cere quod facit Eccleſia, conficitur Sacramentam : - curare 
debet Sacerdos, ut etiam attualem Intentionem abhibeat, i.e. 

” If there be not att nal Intention in the very Conſecration 
” [ of the Euchariſt | by reaſon of the wanaring out of the 
” mind ; but a Virtual one, when the Prieſt coming to the 
Altar intends to do what the Church doth, the Sacrament 
” is made : although the Prieſt ought to take care, that he 
" alſo att nally intend. 

We conclude then that the Actual Intention is con- 
gruous, but the Virtual is neceſſary, and ſufficient. 


SEGHTI. VIL 


Roman C atholicks not certain of their Priefthood taken in 
general by any ſimple or abſolute Certainty. Nor certain 
of it taken in ſpecial by any ſimple, or ſo much as a Moral 
Certainty. : 


Our laſt Queſtion is, What certainty I ſpeak of in 

my Propoſitions, (when I deny the Romar 

Church to be certain She hath any true Prieſthood.) 
whether it be Moral, Metaphyfical, or Mathematical. 

F 2 ' $.r. Here 
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$. 1, Here I muſt premiſe a diſtinQtion in Order to 
the clear reſolution of your Queſtion. Your Prieſt- 
hood may be conſidered either confuſedly and, in gene- 
ral, as inherent or exiſting in ſome perſons of your 
Church indeterminarely coclider'd ; as if it were faid, 
there are in the Romax Church ſome true Prielts, al. 
though it be not known that This or That individual 
perſon be ſuch a one: Or diſtinQly and in particu- 
lar, as inherent in Theſe or Thoſe perſons deter- 


minately conſidered, whoſe names may be told, or their 


perſons mark'd or pointed out, As if it were laid, Fa- 
ther. 4. or B. 1s a true Prieſt, 

$. 2. Now for Anſwer: I deny the Roman Church 
is ſimply or abſolutely certain that ſhe hath any true 
Prieſthood, in the firſt ſenſe. The Propoſition is not 
evident by its own light to all that underſtand the 
Terms ; and therefore I deny that you-have for it the 
certainty of Intelligence : which is all one, I ſuppoſe, 
with that you call Metaphyſical certainty. Nor is it 
any Concluſion evidently deduced from firſt Principles, 
and therefore I deny that you have for it the certainty 
of Science : which is the ſame, I ſuppoſe, that you call 
Mathematical certainty. If you make good your Prieſt- 
hood either of theſe ways, our underſtandings could not 
reſiſt the evidence preſented, inaſmuch as the Reaſon 
of our aſſent to firſt Principles. is the clear immediate 


.connexion of the Terms ; and the Reaſon of our aſſent 


to Scientifical Concluſions tis the clear connexion of the 
Terms with an evident Medium. But your men never 
pretended to prove this point either of theſe ways, that 
I have heard of : nor would I have ſaid one word of this 
kind, had not the Terms of your Queſtion offered me 
the eccalion, However, to accommodate my ſelf 'to 
your thoughts-ſo far as Ican, I will ſuppoſe, You meant 
not to uſe thoſe words, Mathematical and Metaphyſical, 


in a proper fenfe ;- but only in an alluſive way- todenote 
by 
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by the m aſimple ——_— to that of Intelligence 
or Science, which: you ſuppo 
root, viz. Divine Revelation. But then I'muſt anſwer 
on, as I have begun, by denying that you have any 
Certainty of Faith for the Matter. 

$. 3. For the Propoſition taken im the ſecond'Senſe, 
viz, That you have any Perſons in your Church deter- 
minately or ſingularly conſidered, as Father A. or B. 
who are true Prieſts ; I deny that you have for it either 


the abſolute and infallible Certainry of Faith,or ſo much; 


#s a Moral Certainty, properly ſo called. 

$. 4. And here it will be as needful a 'piece of work, 
as any I have yet done, to prepare the Reader for ma- 
king a ſure judgment. of what ſhall follow, to open the 
Nature of Moral' Certainty. And becauſe your Au- 
thors are ſufficiently agreed aboutit, it wilfnot-matter 
much, which of them T* call forth to deſcribe ir. Let 
Cardinal Belflarmine be the Man, who ſets forth the Mat- 


ter-very diſtinaly (Le juſtsf. lib. 3. cap. 2.) He then: 


(as others do) having divided Certainty into Evert, 
and Obſcure Certainty, aſſhgns three degrees to both of 


them. Of the Evident he gives the firit degree to firſt 


Principles, the. ſecond to Science, the third to Experi- 
ence. Of Obſcure Certainty he gives the firſt degree to 
Divine Faith; the ſecond to Humane Fatth; the third 
to Opinion. . | 

Having ſaid this in a-previous way, I ſhall now pro- 


duce what he ſays — Moral Certainty. * Secux- 
ng 


dim gradum, &:c. * Thoſe things (faith he) obtain the ſe- 


* cond degree of Obſcure Certainty, which are believed for 


* the ſake of Humane Authority, but ſo confirmed and cele- 


* brated 4a One, [ut omnem formidinem prorſus excludat] 


* that it altogether excludes all fear,, Such as are theſe, That 
*Cicero azd Virgil were famous Men : that Auguſtus go- 
* verned a great part of the World happily : that there are 
any -famons Cities in-Provinces at a great aiitance from 


e to ſpring from a diverſe 


cc. F 
: ms, 


97 


38. 


The Uncertainty of trate Prieſts or Sacraments 


«* 4s, 45 Alexandria iz Egypt, Conlitantinople i» Thra- 
« cia, Jeruſalem 42 Paleſtine, Antioch i» Alia. Ani 
&« this ts called the Certainty of Humane Faith, or Moral Cer. 
© tainty ; which although it be not ſo great, that it can be no 
© way falſe, ( for every Man # a Liar) yet it #« ſogreat, 
&« that he may deſerveadly be judged temerarious, who thinks 
or diſputes agaipit it, Thus Bellarmine, 

' $.5, Hence it is, obvious to collect, 1. That Moral 
Certainty is the experimental knowledge of others, con- 
veyed:to us by due Teſtimony. 2. That this Certainty 
bred from the Evidence of the Motives (I ſay not of the 
Object) that cauſe.our aſſent, fo far fills the Mind:with 
tranquillity agd ſecurity, that there is no place left for 
rational doubts or fears, leſt our conceptions ſhould not 
be anſwerable to their Objects. And truly when I re- 
flect upon my belief in this kind, and the grounds of it, 
(and fear can only ariſe that way.) I find my {elf no 
more tempted to doubt, whether there hath been ſuch 
a City as Conſtaxtinople in Thracia, which I have never 
ſeen, than I am whether there hath been ſuch a City as 
Lichone 19 Portugal, which I have ſeen. Though it be 
not repugnant to the Nature of Man to be deceived, and 
todegeive; yet how-ſuch Mulctitudes of Men of ſeveral 
ranks, qualifications and Couatries, ſhould be deceived 
in a molt ſenſible Object ; or conſpire to deliver a falſe- 
hood for truth, eſpecially when by the report they could 
not hope to reap to themſelves any boli ble advantage, 
(this, Flay) is ſo utterly naperceivable by, any regular 
Thoughts, that he may well be deem'd to want the ule. 
of his reaſon, who is afraid of being deceived in his be- 
lief, that there hath been ſuch a place as Conſtantinople, 
upon ſo credible Teſtimony. The bare pollibility of a 
thing's being otherwiſe than we judge it to be, (when 
the exaCteſt diſquiſition can make no more of it) ſo little 
affects rhe Mind, that I have not fo much as the Shadow 
and Figure of fear, leſt there ſhould not be ſuch a place 
as Conſtantinople. | 
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I know indeed there may be ſome degrees of Moral 
Certainty proportion'd to the' Motives or Mediums that 
beger it; but yet it belongs to' the Nature of it ir-gene- 
ral, firmly to adhere to its Objet, from the perception 
of truth and conviction of 'the Mind, ſo far that it is not 
- in our power, atting reaſonably, to diſſent from it, or 
to fear that we judge amils. .. | 
This Point will yet look brighter, if I ſet forth what 
—_— immediately ſubjoyns to the Words laſt 
cited. | 
$.6. Tertium gradurs habent illa, &c. © Thoſe things 
« (faith he) have & third degree of Certainty, which reit ox 
« {0 many ſigns and conjettures,as render a4 Man ſecure and. 
«exclude anxiety, [non tamen formidinem omnem ex- 
*pellunt] bt yet expel not all fear ; and this ts called con- 
« feet ural Certainty, and rather belongs to Opinion than 
« Faith. , Thus he. . 8. 7657 
$. 7. Now by comparing Moral and ConjeQtural Cer- 
tainty, according to their Delcriptions newly given, we 
find a conſiderable difference berween- them. The fir(t 
ſhuts out fear, as being the reſult of a brighter Motive ; 
the latter lets in fear through the in-evidence of its Me- 
dium. The firſt 15a firm-adherence toa Thing as true, 
the latter is an infirm adherence to:a.Thing as likely to 
be true. And therefore the firft deſerves the Name of 
Certainty, but the latter is abuſively ſo called. Where- 
fore the Cardinal ſeeing what he calls CorjeFural Cer- 
tainty, unworthy-to-{tand# upon the ſame level with 
— oy reaſonably. thruſts. it down. into an inferiour 
Place. 
$. 8. I know indeed that A4riſtorle and his Followers, 
ſpeaking as Natural-Philoſophers, make not. Humane 
Faith [or Moral Certainty] a Middle'thing; nor-place 
it-in a diſtiat Claſſe, between Science and: Opinion : 
But the Reaſon of that 1s, it was-not' their deſign to- 
makeany exat compariſon of the greater or leſs ftrength 
or 
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or weakneſs of Aﬀents to particular contingent things, 
and to.give them diſtinEt Seats,accordingly ; but tocom- 
pare them in a lump with Science; and to ſhew, That 
the higheſt Aſent below That, may poſſibly be falſe, 

And fo they leave theſe two lapt up in a Bundel without 
diſtinRion, under the Name of Opinion. But thoſe that 
ſpeak of them, as Moral Philoſophers do very manifeſtly, 
and upon good Cauſe diſtinguiſh them,as Be/armizne hath 
here done ; making Moral Certainty to exclude fear, 
and Opinion to admit it. And nonecan queſtion, but 
when there is foundation for them in the Nature of ' 
things, diſtinQions are to be allowed. 

$. 9. Butif any liſt toretain the former way of ſpeak- 
ing, it will. come to the ſame; provided we thus diſtin- 
guiſh of Opinion, viz. Opinion is either moſt vehement 

and intenſe, ſuch as, Morally ſpeaking, excludes all fear; , 
Or light and weak, which neceſſarily gives way to fear: 
And provided we make Moral Certainty the ſame thing 
with the firſt Member of this diſtintion : Men may be 
allowed to uſe what words they pleaſe in Polemical 
Diſcourſes, ſuppoſing we underſtand what they mean 
by them. 

—_ Sir, have I diſpatcht the Explication of thoſe 
Terms that you called for, and of ſome others which 
might puzzle ſome Readers, unleſs they were attended 
with ſuch help. This work I thought I was, obliged to 
extend to an unuſual length for theſe Reaſons, (ment 
oned before) 1. To enabl&the more unlearned to be- 
come competent Judges of the ſtrength of my Argu- | 
ments, or your Anſwers to them, 2. To fave my ſelf | 
much poſſible trouble of Papers, which might be-multi- 
plied upon Occaſion of a few Words left in ambiguity 
and darkneſs. When men are once ingaged in Contro- 
verlie, we find by daily Experience a ſmall matter ſerves 
almoſt endlelly to keep them doing, to the loſs of their 
time, and diſquiet of their Perſons. 3. I add, our Dil- 

putative 
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putative part will look clearer, when, we need not blend 
it with requiring and giving any explanation of words. 

Now becauſe what I have done 1a this kind lies ſcat- 
tered in the ſeveral SeQtions, I ſhall gather them roge- 
ther, and in brief, preſent them at once to your view, in 
the following Section. 


SECT. VIIL 


The ſeveral Explications before given, Summ'd up. po 
the Queſtion reſolved into its Parts. 


I, [| Have declared, That your Councils require the 
Miniſter's Tatention, as neceſſary to the Being of a 
Sacrament. See, 3. | 

2, That the Intention they require, is not that of the 
Outward AQ, (its preſence to the ACt being preſup- 
poſed:) Se. 4. s 

3. Butit is That of the End or EffeQs. Se. 5. 

4. That it is not neceſſary to Intend the End diſtin&- 
ly conſidered, as Proximate or Ultimate, bur as ſome- 
thing in general, which relates to Chriſt's Inſtitution,or 
the Appointment or PraCticeof the Church, or the like. 
def. 6. 

5. That a Virtual Intention is Neceſſary and Suffici- 
ent, Sec. 7... 

Your Senſe of the Terms muſt (as was faid before) be 
mine: And that I have truly repreſented your. Senſe, 
your Authors already produced, or referred to, will 
amount to a full Certificate.- They will ſecure me upon 
the Suppoſition made,that the Doctrineof your Councils 
is capable of being underſtood, at leaft by the leading 
Members of your own-Church. If it be not, you mag-- 
nifie thoſe your Councils without Reaſon, which either: 
could nor ſpeak intelligibly,or for ſame odd Ends ſeemed 
to define Faith, when they a Nothing. . = 
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6. I deny that your Prieſthood taken Indeterminately 
orin general, doth (in an Ordinary way,or without Spe- 
cial Revelation)admit the infallible Certainty of Divine 
Faith : Or that taken determinately, or in particular, it 
admits either the aforeſaid Cerminty of Faith, or an Ex- 
perimental, or yet a Moral Certainty properly ſo called. 

$.1, By certainty,lI {till mean an Intellectual certainty, 
ſuch as is conſentaneous to its Object, which is the Mea- 
{ure and Foundation of it. 


* "Theſe things being thus ſet 1n open view, it will be ea- 


ſily apprehended, That our Queſtion is a Complex Que- 
ſtion, and is reſolvable into two ſimple ones ; which as 
they are ſtated, will ſtand thus, _ 

'$. 2. 1. Wheger the Romay Church, which makes 
Prieſtly Orders neceſſarily depend upon the Ordaining 
Biſhops(at leaſt)Virtual Intention of the End of Ordina- 
tion, can-becertain with'an abſolute or infallible Certain- 
ty of Faith, that they have ſome true Pricſts,in general; * 

S. 2. 2. Whether that Church----. can beicertain with 
the aforeſaid Certainty of Faith; or with a Moral Cer- 
tatnty ;' That they have This or That true Prieſt in par- 
ticular. F wy IST 370 711 0 | 

Now. deny to your Church the fore-named reſpective 
Certainties of their having a true Prieſthood, in either 
Senſe :: and which is more, have taken upon me to prove 
the Negativey, a task I cannot complain of, (though it 
be not very natural) becauſe was, for once, content to 
take it upon my ſelf. 

Pray mark, That I moreover deny a Theological Cer- 
tainty of your Prieſthood taken in either of the Senſes of 
it above-mentioned. That «, I'deny thatiit-can be con- 
cluded either from two Revealed Propoſitions, or from 
one Revealed and another Evident:by the Light of Na- 
ture. | 

Beflarmine's Silence of it tempted me to omit it in the 


- lat Section. . 
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SECOND PART 


BRING 
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_ Argumentative. 


SECT. L 


The general Order of proceeding. The firſt part of Mr. G's. 
Letter ſet down and examined. 


AVING finiſht the Explications required of 
me, in a far other and ampler manner than 
was required, and whatever elſe I thouglit 
uſeful in a previous way, for the clearer ſight 

of the point in queſtion ; I ſhall now declare ia what 
general Order I purpoſe.co proceed.  - 

#.1. 1.1 ſhall evince by managing the Medium already 
exhibited, that the Rowiz Church is uncertain of their 
having any Prieſthood ; as Prieſthood is taken determi- 
zately, or (as I may ſay) im the parcels. 

This was the only thing I formerly/ſtood upon, -when 
I had occaſion-in a very ſhort Paper'{( a* ſingle Folio 
page } toexpoſe the Evils incident to Roman Catholicks 
from their dotrine-of the. Intention... Let me ſay, by 
the way, I mean that Paper,' to: which one of- your 
Prieſts told me in. your hearing, he had ſome years ago 
ſeen an Anſwer. I add, I wiſh T could fee it too, that 


I might, for ſome reaſons, compare 1t with yours. , 
= G 2 And 
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And this was the only thing I intended to do at the 
firſt ſtarting of the Argument with you ; as knowing 
it would cnable me (when made good) to load you 
ſufficiently with unwelcome conſequences ; and to ſet 
That in the light, which it would be your intereſt to 
keep in darknels. | 

S. 2. 2. I ſhall conſider a little (beyond my firſt pur- 
poſe) how far your Prieſthood taken indererminately, 
and'(asI may ſay) i» the groff, will follow the fate of 
the other. | - 

This being ſaid, I come to produce your Letter pur- 
porting an Anſwer to my Argument, and'to examine 
its force. If I find my ſelf ſobridled up by it that I can- 
not run my deſigned courle, I will acknowledge the 


power of your Curb : but if not, I ſurely go forward 
to-your laſs. | 


The former part of 'Mr. GoodalPs Letter. _ 


« Sir, It was alledged to you that the Orders of the 
« Engliſh Church had beex by Roman Catholicks judged in- 
&« valid by reaſon of your altering ths Form of Ordination, 
&%. and ſuffeient . diſcovering your. Intention not to do as the 
&* Church doth in that: Sacrament. And your -way- of des 
« fendling your Ordination ſeemed tome very ſtrange, when 
«yo, retarted- in this manner: I'deny, ſay you, that the 
« Roman Church is certain that ſhe hath any Prieſt- 
« hood or Sacraments according to her own Principles, 


6 2nd Foblige my ſelf. to deal: with Mr. Goodall about 


«this point.;:; Witneſs my hand; Thomas Marfden. 1 ac- 
< cepted and fubſcribed,, Edward: Goodall, For when you 
«deny that we are certain that we have ahy- Prieſthood 
«according to.our own. Principles; #t. were buy reafon- 
* able for you to expe of us, that we ſhould be uncertain at 
«eaſt, that you have any, ſince you ſoiearneſtly contend to 
«derive your Succeſſies and Orders from 3, | See for this 

« Mr. 
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«Mr. Maſon, Archbiſbop Laud, Biſhop Bramhal, Biſhop 
« Taylor, Dy. Fern, Dr. Hammond, &«c. ] And there is 
« :z old rule, you know, Nil dat quod in {e non haber. 
&« But whatſoever you pretend of our being uncertain con- 
© rerning the truth of our Prieſthood, yet, for our comfort, 
« you are certain enough of it, and therefore you never re- 
« ordain thoſe Prieſts, who ſometimes, though rarely, Apo- 
« tatize from the Roman Catholick to joyn 13 your Commu 
© zion. T he words you have uſed in Stating the point againſt 
« che Roman Catholick Church are wery -m—_— 
« when you deny her to be certain that ſpe hath any Prielt- 
*hood or Sacraments, according to her own principles, 
Thus you. | SS 


The Examination of it follows. 


Sir, Althouglrthe Prefatory part of your Letter here 
recited, does nor at all afte&t my Argument by way of 
Anſwer, and fo without any prejudice might be paſſed 
by without -regard ; yet on other accounts I find it-my 
concern to diffett it, - and toexpoſe its putrid parts. 

$..3. You then undertake two things in jt,. 1, Tore- 
late fome mattersof Fatt which paſſed between you and 
me. 2.. To infinuate ſome -difadvantages incurred on 


my part,- through” ( at leaſt ) an-unwary - manage -of : 


things. Both theſe ſhall be inſpeRed. 

For the .firſt : Your. Relation of FaQ contains two 
things ; | 

1. Your charging the Church of Ezy/a»d with the 
invalidity of her Orders, -both becauſe: we had altered 
the Form of Ordinarion, and alſo diſcovered our In- 
tention not - to'do as the. Church doth; in that. Sacra- 
ment 345 yor term 7t. 

2. My attenipt to diſcharge her by denying the Ro- 
man Charch to be certain, that ſhe hath a true Prieſt- 


hood or Sacraments, according -to her own Principles; 
and 
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and obliging my felt to deal with you on. that Head, 
1 his 1s what you declare for FaCt. 

Now I confeſs, were the caſe exaQly ſuch as you re- 
preſent it, I made but a very weak defence of our 
Chu:ch, how freely foever I might ſtrike at yours. To 
argue that my Coin is current, becauſe my Neighbour 
cannot prove his to be ſo, would be very incqncluding, 
But what would not a man give for Faith in a Hiſtorian |! 

F. 4. Sir, You have ſaid both too little, and roo much, 
concerning your ſelf and me. 

1. Toolittle. For when you affirmed our Orders to 
be #xvalid in the judzment of Roman Catholicks, I julti- 
fied them by thoſe of the Romany Church unto which 
our firlt Reformers wereadmitted. And when you ſaid 
the Nullity of our Orders proceeded from our forſaking 
the old Ordinal, and from our giving power to the Or- 
dained oz/yto diſpenſe the Word and Sacraments, which, 
ſaid you, any Deacon might do; I ſhewed: how you 
miltook the thing by taking the word di/pexſe in too 
narrow a ſenſe, whereas it comprehends the whole duty 
of Goſpel-Miniſters; and therefore the alteration was 
only verbal and not real. | 

This Fact I have-ſet forth more particularly, Part I. 
SefF. 1. whither I refer the Reader. 

This, Sir, was a dire&t Anſwer to your Objection, 
and conſequently a perfet defence of our Prieſthood 
againſt your aſſaulr. | 

Now I am ſorry you ſhould conceal not only the 
forenamed Relation I. made to your Orders, but allo 


the Inſtance you gave, and my Anſwer to it, on pur- 


pole (as much as I can gather from your words) to 
make people believe I had nothing at all xo fy in, behalf 
of our Miniſtry, but deſerted ir at firſt view of your 
wretched. Objection, and requited you with a bare Re- 


crimination: Nay, which is yet more groſs, that 1 


uied that as a Medium, and my only Medium for the 
| Vindi- 
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Vindication of our Church. Your own Conſcience, 
beſides the Teſtimony of our Auditors, ( who were no 
Children, ) can aſſure you that ſuch was the Matter of 
your ObjeCtion, and ſuch the Matter of my Anſwer, as 
is ſet down before. 

$.5. 2. You have ſaid roo much,in reporting that to in- 
validate our Orders, you urged our /ufficient diſcovery of 
our Intention not to ao as the Church doth. This, Sir, I 
am obliged to call' pure fiction, no ſuch words being 
named but by me upon the Queftion now in hand, after 
our {light sk1rmiſhes concerning the other were ended. 

I could make your own Authors ridicule you about 
the. very matrer of your charge, but I forbear' leſt you 
ſhould take ſome light occaſion from it to deſert your 
leſsgrateful POST. What TI quarrel is only your re- 
port: and truly I would hope that ſome cares or troubles 
had blended your thoughts when you writ theſe things, 
being loth to think there was much of Will in theſe 
Errors, However, I would as a friend" adviſe you to 
be.cautious hereafter, of treating even your enemies at 
{uch a rate, LACS 

F.6. For the Second, viz. the diſadvantages youſup- 
poſe me toly under by fome unlucky of unadvifed?pro- 
ceedings on my part. (I know not welt howto wotdit.) 

9.7. The firft (reputed ) diſadvantage 1s my ſtrange 
way of defending o#r Church by taxing yowrs. ' Anſwer, 
This is waſht off already by dete&ing' (ro ſpeak ſoftly ) 
your-partial Relation"of Fact. See er 

The Second is; If we-make you Uncertair of your 
own Prieſthood, you muſt be ſuppoſed to be, ar leaſt, 
Uncertain of Ours, who contend to derive our- Orders 
and Succeſſion from you. , | 

$8. Anſwer, 1, Pray, 'W hat mortal'harm 'is [this 
to us, who reſt not for any thing of moment upon the 
ſole judgment of the Rowen Church? * 2; For'our'de- 
riviog our-Orders from you,' we mean only this by it, 

that 
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that our firſt Reformers received their Orders from 
Chriſt by the Miniſtry of ſuch Ezgliſþ Biſhops as were 
ia Communion with the Romazy Church ; and theſe 
conſidered onely as Chriſtian Biſhops. Which ſurely 
might be done, and yet you may have embraced a Do- 
Etrine, which till you diſcard it, will render you un- 
certain that you have, and conſequently covey true Or- 
ders. ' And whether that of the Intention be not ſuch 
is to be the matter of the approaching tug between us, 
and therefore is to be referred to its proper place, 
3. Your Nihil dat quod in ſe nox habet,ſeems quite beſides 
our bulineſs;; which is not to ſcan whether you have 
none, but whether you are uncertain of your having any 
Prieſthood. You may have and give, without, being 
certain of either, whillt you hold to the DoQtrine of the 
Intention. 

The third is, Though we pretend you to be Uncer- 
tain, yet for your Comfort, We are certain enough of the 
truth of your Prieſthood, and therefore never reordain, &c. 

$. 9. Anſwer. You are, it ſeems, grown wonderful 
kind upon a ſudden, in granting us #0 be certain enough 
of the truth of your Prieſt hood, 

To be certain, is a great Word : Certain enough, a 
greater ;. And your Prieſthood is a great Matter to be 
certain of, You puzzle me to think How this ſhould 
be : For your great Writers allow not us (you call He- 
reticks) to underſtand Scripture, or Fathers, or Coun- 
cils, but appropriate all this tothe Sons of your Church. 
And then what Way is there left for us to arrive at this 
Certainty ? But will take your Word for it, and deſire 
you to remember again(t another time, that Proteſtants 
(whilſt ſuch) may be certain of Matters of no ſmall mo- 
ment in Religion. -But 41 ſhould nor, -I think, build coo 
much upon this: conceſſion, becauſe I have ſometimes 
found a trick in chings of:this kind, viz. Our judgment 
is good when-we declare any thing in your Favour : _ 
when 
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whea we charge you (to the beſt of our judgments) 
with any Errours, We are very Idiots. 
 $. 10. This is ſurprizing alſo, that you build Comfort 
upon our Certainty of your Prieſthood. I had thought 
Roman Catholicks were ſo top ful of Comfort from their 
own Grounds, that there was no room left for our fupply. 
ing them, but you have undeceived me here; We add, 
it ſeems, to your ſtock. Comfort 1s a precious thing ; 
and you ought henceforth, inftead of counting us a mere 
Offence to you,to acknowledge us for your BenefaQors. 
$. 11. But heark you. If we be certain of the Thing 
(which you grant) and you chance to be uncertain, how 
redounds this to our diſadvantage, unleſs our perfetion 
be reckoned againſt us as a Crime ? Or, what is the 
Reaſon of your mentioning our Certainty here? ls it, 
that if we be certain, you mult be ſo too ? 

Non ſequitur. If one Man ſo hoodwink himſelf that 
he cannor rightly diſting.iſh Objetts relating either to 
himſelf or others, may.not he yet do both, who keeps the 
muffle oF his face. This is the caſe, You are hoodwink'd 
with the DoQtrine of Intention (as will be found anon) 
but we are not ſo: And till you put 7hat of, you will not 
be able to ſee any one man in your Church to be a true 
Priet. And, by the way, if you put off That, you with- 
all put off your (pretended) Infallibility. 

The Fourth is, That my Words are very Extraordi- 
nary,when I ſay, I deny the Roman Church to be certain 
that She hath any Prieſthood or Sacraments, according to 
- her own Principles. 

S. 12. The Extraordinary words you refer to,if I may 
gueſs by the. ſcore of your Pen under them, (to expreſs 
which, I have put them in a difterent CharaQter) are 
theſe,---- 4:y Prieſthood or Sacraments. | , 

Anſwer. The words are ordinary, that is, in fami- 
liar uſe, taken ſingle, or apart ; and in their Contexture 
they are not otherwiſe, unleſs they give 'tmpertinent 

H 


Senſe 
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Senſe or Nonſenſe. But till- you be at leiſure to make 
this appear, I ſhall not beat leiſure to frame an Apology. 
$.13. Bur you may perhaps think it extraordinary, 
that I deny' you to be certain----- accoraing to your own 
Principles, and may have put your /izeal Mark under the 
toregoing Words by miltake. For I perceive, that for 
{ome reaſon or other, you afterwards give me a Memento 
concerning them. It it chance to be ſo, (for that I ſup- 
poſe is but a ſmall Error)I ſhall return a few words toit: 

Had I made a Doctrine common to you and us the 
Baſis of my Argument, though my manifeſt Inferences 
from-it muſt have bound you, yet I could not properly 
have called this Arguing from your own Principles : But if 
I prove the undertaken Concluſion from a peculiar Ar- 
ticle of your own, Viz. that of the Intention ; then you 
are uncertain that you have a Prieſthood, &c. accord- 
ing to your Principles; foraſmuch as a Concluſion evi- 
dently deduced is the genuine iſſue of its Principles or 
Premiſſes, and virtually contained in them. 

S. 14. Thus have I (if I flatter not my ſelf )-diſarmed 
the ſeveral diſadvantages you ſuppole me to have incur- 
red, of all the Advantages you could hope to reap from 
them ; and therefore abide-hitherto in a ſtate of ſafery, 
Which is all a Man can deſire, conſidered as Defendant ; 
and I have ſuftained that Notion well-nigh throughout 
this whole SeQtion.. 

Having done with the Proem of your Letter, I ſhall 
in the next place ſet forth the Anſwering part of it, 


SECT. IL 


Mz. Goodall ſets forth the Argument, and his Anſwer to it, 
"4: follows. | 


*.-—JDUT your bare ſaying-ſo, wilt not make the 
* World believe it. Let us then: ſee how you 
4undertake ta prove it. « Al 


—_—_ | 
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&« All Churches, ſay you, that make Prieftly Ordination 

« depend upon 4 Condition, which xo Man living knows, 

« whether it be fulfil” d, mu#t be uncertain whether they have 

« any true Prieſthood. But the Roman Church doth ſo. Ergo, 

« The Roman Church i uncertain, whether ſhe hath any true 
« Prieſt hood. 

* You endeavour to prove your Minor Propoſition af- 
ter this Manner, 

« The Intention of the Prieft #® a Condition, lay you, 
&« which no Man living knows, whether it be fulfill'd or no in 
© Ordination. But the Church of Rome requires the Inten- 
« 2302 of the Biſhop to Ordination. Ergo, 

« The Church of Rome requires a Condition in Ordination, 
« which no Man living knows, whether it be fulfill d or No. 

©I admit of the following Interpretation, wherein 
you ſay , That by every Man living you mean all Perſons 
* contradiſtinguiſhed to the Ordaining Biſhops, 

*In anſwer to your Syllogiſms or forms of Argumen- 
*tation, you mult give me leave firſt to diſtinguiſh in 
the major Propoſition -of the former, between that 
*Knowledge which is obtained by the Obſervation of 
* the exterior Aftions and Geſtures, and attention to the 
© Words of the Prelates in any particular Ordinations ; 
*and that knowledge we have from the conſideration of 
*the Nature and End of Ordination in general, and 
*which is alſo neceſſarily deduced from other known 
* Principles of the Roman Catholick Church grounded 
*upon Divine Revelation. 

© Firſt then, if you underſtand by knowing here know- 
*ing in the former way onely, which you-leem to me to 
*do, I deny this your firſt Propolition to be true. For 
*{uppoſing ( not granting?) that the: Roman Cathelick 
* Church doth make Prieſtly Ordination to depend upon 4 Con- 
*f dition, that no Man living, contradiſtinguiſhed from the 


* Ordaining Biſhop, knows, in the former way (viz. by ob- ' 


f ſerving only what is outwardly done, &c.) Whether - 
" BW 2 | he 
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© be fulfilled or no, yet it doth not follow that ſhe :»ff be 
* uncertain whether ſhe have any true Prieſthood : Becauſe 
$ others, beſides the Ordaining Prelates, know, that ſhe 
* hath true Prieſthood by the lecond way of knowledge 
© above-mentioned, that 1s, from the nature and end of 
*the thing, -and neceſſary deduCtion from other true 
* Principles : For they know, as to the nature of the 
* thing, that it is Morally impy/ible that all the Prelates in 
the Roman Catholick Church ſhould be ſo Malzciors, as 
*wilfully to have omitted any thing in Ordination, which 
© they beliered to be eſſential to it,and which the Church 
* requires as ſo, ſuppoling it poſſible for them to do it,and_ 
*not be diſcovered. Ir is 1mpoſlible for us to believe, 
* according to our Principles, that they ſhould all turn 
© Devils, and con{pire, as much as in them lies, to dama 
*the whole Church in their time, 'and all ſucceeding 
* Apes, when withal they could propoſe no advantage 
*at all to themſelves by this, but the clean coatrary, 
* Again, Roman Catholicks hold this as a Principle, viz. 
© That there is but one Holy, Catholick, Apoſtolick 
«Church, and that Thz, in the Communion of which 
* they live, is It ; and that God will preſerve and conti- 
*nue this Church to the Worlds end, and all this from 
* Divine Revelation. 

* Now they are not ſo dall therefore, as not to be able 
*to conclude neceſſarily from hence, that they muſt al. 
*ways have a true Prieſthood : For the Means is necel- 
* fary for the end. Therefore whatſoever Intention of the 
© Prelates js by them believed, as neceſſary for this end, 
*they do certainly believe according to their Principles, 
© that God's Providence will ſecureit. His Omnipotence 
*35able to make good his Fidelity, Remember now that 
*you are arguing with Roman Catholicks, according to 
$ their own Principles, and theſe laſt mentioned are cer- 


- *tainly ſo. 


* Thus I have ſhewed the firſt Propoſition in your firſt 
| * Syllo- 
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«* Syllogilin to be falſe, chough upon it your whole Ar- 
*gumenration depends. Secondly, If you mean by 
© Knowing that way of Knowledge which 1s thus neceſſa- 
© rily deduced from Princip'es, and the Nature and End 
* of Ordination, then for the lait mentioned Reaſon, 
*the Mznor of your former Syllogilſm, and rhe Major of 
*your latter are both falſe. For the Roman Church 
©doth nor make Prieſtly Ordination *depend upon a 
© Condition which no man living beſides the Ordaining 
© Biſhops know, (viz. in the way of knowledge laſt men- 
£ tioned ) whether it be fulklPd. And the Intention of 
*the Ordaining Biſhop is not a Condition, which no 
* man, beſides himſelf, thus knows to be fulfilPd. If 
*you underſtand the word kzows.in one of rheſe ſenſes 
*1n your firſt Propoſition, and in another in your fol- 
* lowing , then your Syllogiſm is vicious, becau'e 
*it hath four terms, | 
* My Anſwer will be made more clear by an Taſtance 
*which I ſhall uſe by way of Retort upon your. Argu: 
*ment. Youtake it for a Principle amongſt you, Thar 
© there is a certain number of thoſe chat are truly eleCted 


*to Salvation, in your Communion. And you will» 


* allow this alſo as a principle that theſe Elect mult 
*Mve true ſaving Grace in their. hearts, as acondition 
neceſſary to their Salvation ; which ſaving Grace be- 
*cauſe you do not know to be in any particular mzn, 
*therefore you cannot be certain that he 1s one of thoſe 
* that is EleQed to Salvation®: yet you: would*ſay that 
* theman were avery bad: Logician, and ma/iciouſly bent 
*again{t you that ſhould thus argue: That Church 
* which makes Salvation depend upon a Condition, 
* which no man living: knows whether it be fulti'd in 
* order - to Salvation, mult be uncertain whether: they 
* have any who- ſhalt be ſaved in their Communion. 
. © But the Exg/ifſþ doth ſo. -Ergo, The Erzliſh Church 
*18 uncertain whether they have any which ſhall be. 
*aved in their Communion. *Frue 
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*True Grace in the heart is a condition which no man 
*living knows whether it be fulfilPd or no in order to 
« Salvation. But the Exglsb Church requires true Grace 
* in the heart in order to Salvation. Ergo, 

* The Ezzliſh Church requires a Condition in order 
© to Salvation which no man living knows whether it * 
* be fulfilld or no. For you will ſay that in the general 
* way of knowledge beforementioned you know certain- 
*ly that this Condition is fulfld, though you know it 
*not as to particulars. The Argument may be thus ap- 
* plied toany Chriſtian Church in the world, or to all 


© of them together ; but you ſee it is vicious upon the 


* ſame reaſon that I have alledged againſt yours, as is ma- 
© nifelt : Therefore ſois yours too. I delire you allo to 
© take notice here, that I do not deny that the Intention 
© of the Ordaining Prelate may be ſufficiently known in 
© both the ways of Knowledge abovementioned, which 
* will make the caſe different from the inſtance but now 
* brought. Burt it is enough for the preſent that I have 
* fully anſwer'd your Argument. 


S © 2. 


Mr. G's Anſwer ſumm'd up, and ſomeſtrittures made upon 
i. 


SIR, | | 

. Have done you jultice ic#truly exhibiting your An- 
{wer, and have preſented it at once, as it lies in 
your Paper, to the Readers view ; leſftif I had givea it 
in parcels, and interpoled my Refletions by the way, 
it might have been ſaid, .I had robb'd it of ſomewhat of 
Its beauty or ſtrength by breaking its face or dependance. 

The ſum of it ( to my underſtanding ) comes to this, 
S. 1. The Ordaining Biſhop's Inteation is knowable 
either by the obſervation of his doing the Exterior Acti- 
on, 
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on, and his Geſture, in particular Ordinations: or by 
conſidering of the nature and end of Ordination in gene- 
ral, and alſo by deduCftions from other known Prin- 
ciples of your Church grounded on Revelation. You 
deny not but itis knowable both of theſe ways, but you 
ſeem to fix your confidence eſpecially on the latter : and 
ſo berween hope and fear, apply your diſtinction to ſe- 
veral of my Propoſitions. Suppoſing, not granting, ſay 
you, it cannot be known that way, yet it may this way, 
and ſo if the firſt way fail, our Church is not yet un- 
certain of her Prieſthood. Then you tell more parti- 
cularly what you mean-by Nature and End of Ordina- 
tion. 1. As to the Nature of the Thing, that it's Mo- 
rally impoſſible all the Prieſts of your Church ſhould 
maliciouſly conſpire to omit in Ordination any thing 
which they believe to be eſſential ro it, and which the 


Church requires as: ſuch ; and thereby endeavour ro - 


damn the whole Church. 2. That this is a Principle 
with you, That the Roman Church ( I mean it in your 
latitude of ſenſe) is the- Univerſal - Church, which 
Chriſt hath promiſed to maintain and -propagate to the 
worldsend. 3. That your Prieſthood is a neceſſary 
mean tothis end, and therefore God's power will make 
good his promiſe, by the continuation of your Prieſt- 
hood. Laſtly, you pretend” to retort- the like Argu- 
ment I have urged againſt you, and that zr failing, 
mine muſt doſo. To this purpoſe yor. 

S. 2. In the-way tothe work I chiefly intend, I ſhall 
acquaint you with a- few of the incongruities of your 
_ reſerving the farther lifting of itto its proper 
place. 


$. 3. 1. When you-have diftinguiſht of 'XKyowing a 


Condition to Ordination- to be gained either by obſerving 
the Ordaining Prelates exterior Aftion, Words and 
Geſtures, &c. Or by conſidering the Nature and End 
of:Ordination,&c. You ſay, if Lunderſtand by knowing, 


know- 
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knowing in the former way only, which you ſay, I ſeem 
ro you to do, then the firſt P.opoſition of my firlt Syllo- 
giſm is falle. 

Now that the Reader may ſee whether you dream 
not both of my ſenſe of the word kzowing, and allo of 
the falſeneſs of the Propoſition, I will ſet it down before 
his eyes. Ir is thus, 

All Churches that make Prieſtly Ordination depend npon 
a Condition which no man living knows whether it be fulfil'd, 
muſt be uncertain whether they have any trae Prieſt hood, 

Let it be nored that theſe are the very firſt words put 
by way of Argument upon the Queſtion,and then let any 
man tell me what he ſees in them that hath any ap- 
pearance ſo groſly to ſhackle and confine my ſenſe of 
the word kzows, Nay, I muſt firſt be ſuppoſed to att 
the mad man before 1 could ſeem ſo to mean : for to 
what purpoſe do I charge another with the ignorance 
of a thing, and hope to annoy him with conſequences 
drawn from that ignorarce, if all this while I ſuppoſe 
that though he cannot know it oze way, yet he may 
know it well another, and (o is not at all ignorant as [ 
pronounce him to be. Sure it muſt be thought I meant 
it could no. way be known, ſpeaking relatively to the 
og. I give, which appears in the ſtate of my Que- 

ion. | 
Now, Sir, I leave it to judgment what a ſorry ſhift 
you have made to get a colour to accuſe a Propoſition 
of Falſchood. I alſo leave it to judgment, whether it 
is not moſt probable that the Un-Scholar like courle you 
took of deferring to call for the State of the Queſtion, 
till your Anſwer was given, was not choſen on purpoſe, 
that when your Matters failed, you might have this 
toſay, for ought I knew he might have underſtood the terms 
otherwiſe, But it will not ſerve you for a Blind, evento 
the meanelt capacity that reads what I have ſaid of this, 
Part I. Set. Tl, : 
t 
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It remains then. that your Suppoſition is falſe, and 
my Propoſition true, for any thing you have faid, as 
et. | | 
, $.4. 2. I note, If your making and applying the ſaid 
diſtinftion to the former Syllogiſm be either a neceſſary 
or proper work, then you were wanting to your cauſe 
at Preſcot, where you barely denied the Mizor without 
any hint of diſtinQion or limitation offe:ed ; or ſaying 
one word to the Major. = 

9.5. 3. You put me in mind, that I am to prove 
you Uncertain according to your own principles, Which 
is a needleſs office, ſince you find me doing it already, 
if you own ( as you mult) theſe two Articles to be 
your Principles, viz. That the Inten:ion i neceſſary to 
the Sacraments, and That Ordination & truly and properly 
4a Sacrament, But then for you to take a poor colour 
from thoſe words to mention your other ( fanciful ) prin- 
ciples, particularly your believing your ſelves to be the 
Catholick Church, and to aim at obliging me by vertue 
of thoſe words of mine, to ſubmit to your deduttions from . 
them, is an apparent deſign to eſcape from me, and ſuch 
as betrays your apprehenſion of the neceſſity you are 
under to quit the field. I have accounted for the ſenſe 
of thoſe words before, and will keep you within juſt 
Boundaries. 

PS. 6. 4. I ſhall ſhew from the manifeſt drift of your 
Anſwer, that it is not a fu{ Anſwer as you pretend, 
and your undiſcerning Friends proclaim it: tobe. This 
will appear as follows. | | 

S.7. I purpoſed at firſt, as I have told you, only to 
prove you Uncertain of having any true Prieſts i par- 
ticular, becauſe the Prelat*s Intention is not diſcover- 
able in your particular Ordinations (an Opponent, let 
me lay, by the way, may be allowed ro givethe Senſe of 
lis own words, provided the Senſe he gives make againft 
his Adverſary,and ſo contain him. within the compaſs of 
an oppoſition to him.) | I $.8. I 
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$.8. I add, it appears you apprehended That to be, 
at leaſt, part of my meaning: for when you had di- 
ſtinguiſh'd of Knowing the Prelate's Intention either by 
obſerving his Actions Words and Gefture in particular 
Ocdinations, or by conſidering the Nature,&c. you fay 
thus, 1f you underſtand by K nowing here, K nowing in the 
former way only, which you ſeem to we to ao, &c, I meant, 
Sir, at that rime what in part I ſeemed to you to mean, 
viz, to confound the certainty of your Ordinations iz 
particular. And it was ſufficient to argue from your 
Not knowing by any ſort of means the Ordainers, In- 
tention in particular Ordinations to your Not knowing 
the Ordained, in particular, to be true Prieſts; there 
being wzth youan eſſential dependance between the one 
and the other, The reſt your words fix upon me you 
ſhall hear of afterwards, as you have done in part al- 
ready. 

$. 9. You knew I meant this, as appears ; and now 
I refer it- to all diſcerning Readers whether you have 
hinted one ſingle ground in your Anſwer in Bar of fuch 
my attempt againſt you; or ſo much as pretend you 
have. For ought you have ſaid, I may go on with my 
deſign againſt you without —_— remora, | perceive 
you thought, I might alſo by defeating your Certainty 
of having any Prieſthood, in particular, go on to con- 
clude by way of Induction your Uncertainty of it, in 
general ; and therefore you have caſt up ſome ſort of 
Mud-walls ( whoſe ſtrength I ſhall try anon) to ſecure 
your ſelf on. that ſide : but you have left your ſelf na- 


. Ked and open, where you were ſenlible I muſt firſt al- 


fault you. Which hapned not, I think, for want of 
regard to your cauſe, but becauſe you had no general 
ftory to tell, which would ſeem to-ſecure-you, as to this. 
S. 10. 5. Tapprehend not your Anſwer to beeither ne- 
ceflary or artificial, When you. hold the Intention 
knowable in both. the. ways you. mention, and conſe- 
| quently 
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quently that my Propoſitions you apply your diſtiaQions 
to, are altogether or abſolutely falſe, what need you as 
Reſpondent, do mort than Simply deny them? In a 
courſe of Argumentarion, a full ſtop is that way put to 
Falſhood ; and ſo there needed not very many Words 
to have effeCted this. It is the Truth of Propoſitions in 
one Senſe, and not in another, that makes diftinftions 
requilite; and therefore yours cannot be requiſite while 
you deny Mine to be true in any Senſe. The manner of 
applying DiſtinCtions by Learned men evinces all I ſay, 
which uſually runs: thus, If the Word, or, &c. be taken 
in thi Senſe,your Propoſition is falſe for :his or that Rea- 
ſon ; but if in #4t Senſe, I may grant the Thing with- 
out any diſadvantage to my felf. 

But if a Man pleaſes to make an unneceſſary diſtinQi- 
on, ſaying, Such a Propoſition may admit theſe two 
Senſes, but it is falſe in both of them ; and if he proceed 
toaſſign Reaſons why it is not true in one of thoſe Sen-, 
ſes, me-thinks Order requires he ſhould likewiſe do it 
in the other, there being the ſame Reaſon he ſhould 
omit or perform it in both. | 

S. 11. This, Sir, is your Caſe; your Aaſwer is made 
up partly of a diſtiaQtion, which is unneceſſary upon 
your Suppolition of the abſolute fallity of my Propoſiti- 
ons; and partly of (ſeeming) Reaſons given why they 
are falſe in one of the two Senſes, mentioned ; but there 
is no Cauſe alledged why they are not true in the other : 
Wherefore I conclude your Anſwer is neither neceſſa- 
ry nor Artificial. : | 

I heartily beg the Readers pardqn for having ſpent too 
much time in the more general conſideration of your 
Anſwer, which yet I have done to undeceive the Ap- 
plauders cf it. I ſhall now bend my ſelf to my Under- 
taken Province, viz. to prove the Major.of my ſecond 
Syllogiſm, to which your diſtinQtion may (in ſome fort) 
be applied, though it could -not congruoully to any Pro- 
poſition in the firſt. I 2 SECT. 
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SECT. IV. 
The Intention proved not to be KR nowable by Reaſon. 


IR, the Propoſition which you deny, and I am now 

to prove, is this, The Intention of the Biſhop is a Con- 
dition which no Man living knows, whether it be fulfilPd or 
#0 in Ordination, To be ſhort and clear, I put it thus, 
No Man knows whether or no the Biſhop's Intention be pre- 
ſent in Ordination. : | 

Weare to keep in mind,that his Intention of the End 
(in ſome ſenſe or other, in ſome degree or other) is here 

» Pcy,l.S:2.5. meant *, and that the Intention 1s a mere interior A& 
i «7.1.2.4. of the Will, as was ſhewn above}, This premiſed, 
5: 1- Thus I prove the Poiat : 
$. 1. © No man knows whether th: Biſhop's Intention be + 
* preſent 07 no in Ordination, either by Reaſon or Authority, 
* Ergo, No man knovs whether or zo the Biſhop's Intention 
« be preſent in Oraination. 

All the ways whereby the Intention can be ſuppoſed 
to be knownare put in the Antecedent; if Which be 
proved, the Conſequent muſt be gaod. 

Now I proceed to prove the Parts of the Antecedent 
in Ocder. 

1. It cannot be known by Reaſon, as I prove thus, 

S. 2. © No man knows whether or nothe Biſhop's Intention 
&« he preſent in Ordination, either by the Evidence they have 
« of it in its ſelf,or in any Effetts of it : Or (whichicomes 
«all to 0ne)z0 man knows it either by Intuition or Diſcourſe, 
«Ergo, No man knows by Reaſon whether or no it be —_ 
« ;z Ordination. 

All the ways that can be ſuppoſed to know the Inten- 
tion by Reaſon,are reckoned upin the Antecedent ; and 
therefore if That be made good, the Conſequent ſtands 
firm, by reaſon of its juſt-dependance on it. 
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I ſhall evince thar it can be known neither of theſe 
ways; and ſhall uſe more and freer words to do ir, than 
a rigorous frame of Argumentatic.1 would admit, be- 
cauſg Men not bred to the firit formality of diſcourſe 
may that way judge more naturally of what is offered ; 
and might otherwile be at !ome loſs. 

S. 3. I ſhall, in paſſing, deſcribe Seeing of a thing in it 
elf, or intuitive Knowledge to be That which is formed 
by the proper Idea, or Similitude of the Thing known, 
and when the Underſtanding is carried immediately to 
the Object, without the help of Diſcourſe. Ir may be 
illuſtrated by our Experience of Sealitive intuition, ex, 
gr. We immediately know thoſe proper ObjeQs of Sight 
that are ſet before our eyes; and not by any run of our 
thoughts from one thing to another, in order to get the 
Knowledge of them. By this we may meaſure the Na- 
ture of intuitive. Intelleftion. Now to the Point. 

$.4. 1. The Intention of one Man capnot be known 
to another, i= it ſelf, or by intuitive Intelle&tion. For 
though God hath given us Faculties to aſſure us imme- 
diately of che proper ObjeQts of our Senſes, and of thoſe 
Verities uſually called Firſt Principles, or Wommon No- 
tions, by which we meaſure the knowledge of other 
things ;. yet he hath not thought ht to give us a»z, imme- 
diately to inſpeCt the ſecrets of another's heart. Now the 
Intention of the Biſhop, whereof we treat, is moſt pro- 
perly one of thoſe Secrets. 

Liberty and Freedom is Eſſential to the Will, (which 
is. the onely pawer capable of exerting that AQ: and 
therefore, though it be furmiſhed with all prz-requilites: 
toits Alting, yet it may /xtexa, or it may not ; and how 
can any man pretend to. knaw. whether it do, or not*? 
Humane Underſtanding,cannot penetrate the receſſes of 
that free immaterial power, nor break.open that beft ſe- 
cured of all created Cloſets. | 

$.5. Sofar are the particular mere ACts of the w_ | 

com 
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from being pervious to the eye of man, that according 
to the mol and greateſt Authors, the Angels themſelves 
cannot (at leaſt, this way) know them. Aquinas,Cajetan, 
Suarez, Valentia, Vaſquez, Hurtad, and many more, de- 
termine the Thing, as I have ſaid: And indeed the caſe 
is ſo clear, that I need but touch upon the words of one 
or two of them. Lo 
L | : The Queſtion in Aquinas, is *, Whe. 
+ th, ap6n0 eng Cognoſennt ©08Þ j her the Angels know the thoughts of the 
4 Ex ſols vcluntare dependet quod heart ? And he reſolves it in the Nega- 
2 __ Far: 1. tive, upon this ground |, 1t wholly de- 
pends upon the Will that any one attually 
. conſiders any thing. Becauſe the Will is the only power 
in Man, that is formally free, and this power ſets the un- 
derſtanding on work, he concludes that the particular 
aQts of the underſtanding cannot immediately be known 
by the Angels themſelves. If then theſe cannot be known 
for the Reaſon alledged, much leſs can the mere AQts of 
the Will, which is intrinſecally and formally free. 
Cardinal Cajetaz words it thus *, We 


* Dicimm quod Cogitatio, eo quod [7y that the Thought, becanſe it is volun- 
volita ſeu libera, eſt udturalitey 0c- [+ Jy got, Tl 


@ 7ary or free, # therefore naturally ſecret, 
or hidden. 
Suitably to theſe two Authors doth 
| Llverte ſeererum cordis ee [0 HTurtad offer the ſame DoQrine by way 
log am volunteer, Oe of remark||. Merk, ſaith he, that only 
the Acts of the Will are the Secrets of the 
Fleart. 

Now if the Will be ſealed up from the view of An- 
gels, much more is it from that of Men, Were it need- 
ful, Saint Pau/'s Queſtion would put this Point out of 
daubt, 1 Cor. 2.11, What Man knoweth the things of # 
Man, ſave the Spirit of Man which is in him ? 

$. 6. It will farther appear, that theſe Secrets fall not 
within the immediate cognizance of Man, if I ſhew in 
a few words, that they are onely open to the eye of God, 

| Who 


culta. in locum, 
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W ho at once knows all things, paſt, preſent, and to come, 
by a pure and immutable Act ; that is, by his-very Eſ- 
ſence. The Authors newly named, having derited that 
view to Created Beings, go on to appropriate it to God. 
I will only mention Aquiz45's Words, 


which are ſhort and plain *. wo Fs que ex veluntet ſole deten- 
« Thoſe things which depend on the Will fol pe ” C— _ 


« onely, or which ave in the Will onely, 
| © zxe known to God alone, 


But a far greater Authority, v/z. the Scripture,leaves 
no doubt for this, afferting in many places, that God re- - 


ſerves the Knowledge of thoſe Secrets to himſelf, as an 
incommunicable Prerogative. I need refer but.to a few. 
Jer.17 9,10.----T the Lord ſearch the Heart, I try the Reins. 
1 Chron. 29. 17. 1 Sam. 16. 7. Pſal.7.9, Ads 1.24,0. 

The Sum of what hath appeared here, is, That the In- 
tention of the Ordaining Biſhop is not Knowable /mme- 
diately or in it ſelf, by any created inteHlect : Nor can it 
be ſeen in its Cauſe, by reaſon of that Dominion a Free 
Agent hath over its own AQts; which it may, or may 
not, exert, when it pleaſes. ELF 

If it be askt me, Why God hath given any Faculty to 
any of his Creatures, which as to its particular tenden- 
cies, is impenetrable-to the ſharpeſt eye of: Man or An- 
gel; I might take-up: with reſolving it ſolely into the 
Divine pleaſure. However, it ſeems congruous to Rea- 
ſon,it ſhould be ſo: Which thing I ſhall ſet. forth in the 
Words. of. Balthazar Teflez: *, and lo 


ſhut up this particular. |  * Ordo Naturals praſtemizque 
inteledualium. Creaturarum poſtula- 


* Natnrat Order. ? ſaich heard the Ex- bant, ne Secret4 (uorum cordium in- 
*cellency of intelletFual Creatures did re- titive als manifeſteremur, prater- 


” $ou; that the Secrets of their Hearts.- 


quam D-0, qui .ſolum, ut teſlatuy 
Scriptars, renum teftss eſt, & cordis 


& ould not be intuitively manifeſted FO Scrutitor vers. In Zo;ic Diſput. * 


© any- beſides God; who alone, as the Scyi- 4+ Seb. 1, 
© pure atteſts ,is the Witneſs of the Reins, 
* and the true ſearcher of the Heart. 
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2. As Ihave ſhewn that the Biſhop's Intention can- 
not be known in zt ſe/f by any beſides himſelf; ſo, Sir, 
.I now come to ſhew that it cannot be known by any 
effects. | 
S. 7. The Reaſon is, It is ſo merely and intirely an A&t 
of the Will,that it is the Act of no other power ; and con- 
ſequently doth not of it ſelf produce any Term or EtfeCt 
without the Will; for which reaſon ſuch At are 
called immanent both by Philoſophers and School Di- 
vines. But ir would be needleſs here tocite them. The 
Term or EffeQ then being ſhut up in the Will, it is no 
more diſcoverable than the AC it ſelf, which you, 
without ground, ſuppoſe to be manifelted by it ; and 
ſo you have nothing to argue from in that caſe, as from 
a thing more known, to a thing leſs known, and there- 
fore muſt remain uncertificd of the Being of the'AR, 
unleſs you can, invent ſome other mean of diſcovery, 
TheWill hath no ſuch dependance upon, nor connex1i- 
on with any natural cauſe in its acting, as that it muſt 
impreſs upon the Body any ſenſible marks of its mo- 
tions, in which we may ſurely read when and what it 
acts; as alteration of Voice, change of Countenance, 
or any the like thing from which you pretend to make 
a judgment of it. Aquinas will tell you this, with the 
reaſon of it. * "1 
No change in the Body neceſſarily 


* [x au appetitus intclleFrvi non 7equi- | 
ritur aliqua tranſmutatio. corporalis, quia attends an Att of the Will, becauſe 


bujuſmodi agpetitus non eſt virtue alicujus ſach an appetite i pot the virtue of 
Orgaui, prim, ſecund. q 22, Ar. 3. any [ bodily ] Organ. 
I add, if any motion ſhoul by accident reſult in the 
Body from the attual Will, as {igns of ,joy, or forrow, 
or {hame, &c., yer. rhis can lead only to the-diſcerning 
ſome affections of the Will, in general; but not any 
particular Act of it. 
Hence I conclude, you can never ſecure your notion 
of knowing the Biſhop's In:entiaa by obſerving his 
Action, 
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AQion, &. . till you make the Will to'be a material 

wer, and immanent Actions to be traxſiext ; which 
yet is impoſſible to be done. | 

Now becauſe you aſſign no other way of knowing 
the Intention in particular,* than making the fore-men- 
tioned obſervations, I will take the freedom to deal a 
little more familiarly with you abour it. | 

I will ſuppoſe here, that a Biſhop doth with a laud- 
able ſhew of Gravity pronounce the Words, and do the 
exterior Attion your Church requires} to Ordination, 
and that hardly any Biſhop comes ſhort of that, who pre- 
tends to confer holy. Orders; but when I have done, 'I 
remain ignorant how I may certainly conclude from 
ſuch his performance, whether he thereby intend to 
confer Spiritual power, or to do as the Church doth ; 
and therefore would learn that skill from you. Either 
inform me-that there is an individual connex1ton between 
his doing the one, and intending the other, or tell me 
when, and in what circumſtances, the connexion fails. 
The exterior Action is too dim, and indeed too uncer- 
tain a Glaſs to ſee this 1n. 

s.8. May not a man do a thing materially good, and 
direttly commanded by God, without intending the 
End God requires ? What think you of ſome mens re- 
lieving the poor, from no higher a Motive than that of 
vain-glory ? Matt: 6. x. What think you of ſome mens 
frequent ſaying their prayers for the ſame low end ? v.5. 
Our bleſſed Saviour: plainly. intimates that others may 
miſtake the Intention of ſuch, and earneſtly applaud 
them for righteous perſons ; - and that God only, who 
ſees in ſecret, can deteCt their carnal purpoſes and 
crooked wills- Did not F445 declare-it his deſire to 
have the Bag ſaved for the ſake of the poor, when he 
meant it only for his own advantage? John 12.6. He 
ſpoke good words, and did a ſeemingly-kind action to 
our Lord, he ſaid, Hail _ and kiſſed him, oy 
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he intended not to expreſs any true affetion: but to 
betray him, Matth, 26. 49. I forbear to multiply in- 
ſtances of this ſort, theſe now given being ſufficient to - 
evince, that there is no neceſſary dependance between 
the exterior ations of men and their interior''Inten- 
tions, and conſequently it is noſure arguing from thoſe 
to theſe. | 1714 

#.9. For the Ordainer's Geſture, I think you bring 
it in to no great purpoſe. Do you fancy Fudas laught in 
our Saviour's face when he paſſed upon him that trea- 
cherous Ceremony ? Or that the Phariſees flear'd or 
made Mowes, 'when they gave their. Alms, or ſaid their 
Prayers, in token of their ating for undue ends? Are 
there not Simons yet in the world? May not a ſerious 
face frequently diſguiſe a diſſembling heart.? Were the 
outward appearance always the 'true 'PiCture 'of the 
mind, Hypocriſie would upon the matter, be wholly 
diveſted of its Eſſence. In anJrony there is indeed ( as 
it were) a natural diſcovery of the contrariety of the 
Mind to che Words ſpoken ; but in formal Hypocriſie 
a ſtudious concealment cf the.repugnance between' the 
motions of the heart and the outward appearance. * 

Were your Biſhops wont in an openly ludicrous or 
ſportive manner to pronounce the Form and apply the 
Matter of Ordination, your obſervation of their Geſture 
might tend to your diſcerning that ſometimes they were 
not in carneſt, but ſtill we want a mean to know when 
they intend aright. We have proved a grave out-fide 
will not aſſure us of this. But I think no Biſhop in the 
world will do ſo childiſh an a&, or expoſe himſelf to 
{corn.or hatred, or danger by an. apparent. mock-Ordi- 
nation, and ſo your obſerving of their Geſture will not 
{o muchas enable you to know when they iztexd nor. 
I will. put the Caſe further, may not a Biſhop who 
aQuually intends to make a Prieſt, chance to ſmile at 
fome odd fight when he is pronouncing the words---- 

| Accipe 
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Accipe poteſtatem, &c. Or would any man in that caſe 
pronounce the Ordinationa nullity ? I think not. Pray 
tell us then in what manner youare guided to the know- 
ledge of the Ordainer's [ateation by your obſervation of 
his Geſture. Iamafraid, when you explaia- your felf 
we ſhafl have a ſad ftory of it. 

Beſides, there is a manifeſt inſufficiency in your Rule 
of judgment, which is the Biſhop's words, aQtions and 
geſture in Ordination ; for after your way, you can 
only pretend to know whether or no he aQtually intends 
in the Adminiſtration of Orders: but ſuppoſing you 
could find that he doth not 7hez /o intend, your obſervation 
'is worth nothing; For, 1. Your Church requires it 
not as neceſſary that he ſhould ther atFually intend ; if he 
do it virtually, it willanſwer the End ir is required for, 
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as is proved before *, 2. Your obſerving his ACtion * part 7. 
afterwards cannot ſurely lead you to an intrinſecally &#. 717. 


contingent Act of his Will which paſſed a minute or two 
before the Action done. He may have intended for 
ought you know, before, ( which is called the virtual 
Intention in the time of the Action ) but whether he 
did or no, you cannot be certified by the ſubſequent 
AQiion, except you have a ſingular gift of diſcerning, 
not known to the reſt of Mankind. 

If you have ſuch a gift, and can communicate your 
Skill of knowing the ſecrets of man's heart by obſerving 
his Words, ACtions and Geſtures, it may be of extra- 
ordinary uſe to the world. Many ſorts of men might 
avoid great harms otherwile incident to them, by virtue 
of your inſtructions. Princes 'would be ſecured from 
employing ſervants that meant not Faith and Secrecy 
when they promiſe them. Maſters and Parents would 
at a notable rate inſpe&. the minds of ſervants and chil- 
dren. And Mental Reſervations would hereby become 
unprofitable, which would be a great loſs ſomewhere. 
If you can in the manner aforeſaid, judge of ſuch a par. 
K 2 ticular 
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(na Intentio 
AMentalis. A- 
quin, par. 3 


qu. 64, art. 8. 
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ticular Actof the Will, you are ſufficiently enabled to 
make all theſe and many more ſuch diſcoveries. 

But alas! Your Notion 1s a mere dream, as I have 
{hewed by barely declaring, That the meer interior, 
elicit Acts of the Will (and owr Intention is one of 
them) make not of th:*mſelves any ſuch ſenſiBle im. 
preſſions upon the Body, as that another can make there. 
by any ſure judgment of them : and that they make no 
ſuch impreſſions by accident as will reach that end. 

I have therefore forborn to confirm what I have ſaid 


of the Nature of the Will and her As, by nume- 


rous Teſtimony, becauſe I expe no Adverſary here. 
However I will add a few words more to confront 
your method of Trial. 

F. 10. Your greateſt Authors deſcribe the Intention 
I ſpeak of, by ſuch Epithets as ſhew they held ir nor to 
be knowable by your way. They call it mental (a), 
properly mental ( b), interzal ( c), occult (d), &c. 


(b ) Proprie mental, Cajetan in locum. (c) Interna, Bellar, de Sacram. in 


Gen, L, 1.c, 37+ (4d) Occults, Medina in prim, ſecund. qu 112, art. 5, 


Now they would not have ſpoken thus, merely be- 
eauſe the Intention is not knowable immediately, or in 
it ſelf, if yet it had been knowable by any neceſſary 
connexion with ſome other thing we know by the Mi- 
niſtry of: Senſe or Experience; for they call That evi- 
dent knowledge which is ſo colleQed. But they call it 
properly: Mental, Occult, &c. becauſe it is not ſo con- 
netted with any other thing which-may ſurely lead us 
to it. Tfhall illuſtrate this by an inſtance, when out- 
ward Actions are done immediately or proximately by 
the. lower executive powers, upon the' command ( as I 
may ſay.) and motion of-the Will; ( which are there- 
fore called imperate) ſuch Attions are called the actions 
of theWill, or voluntary ations :- and yet no wiſe man 
will call theſe Occult or properly. Mental. For though the 

motion 


# 
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motion of the Will be /ecrer in it ſelf, yet we havenow 
ſome ſenſible effet fo dependent upon and connexed 
with it, that all thatare not ſtrangers to the Ordinary 
courſe of Nature, may be aſſured of the preſence of the. 
Will in ſuch Adtions. I muft grant, Sir, your writing 
an Anſwer to my Argument to be a voluntary aQtion, 
and that your purpoſe to write it was not vilible 1a it 
ſelf; yet it is ſufficiently made —_ your doing it. 
And on this ſcore your Wilt or purpoſe to write it ought 
to be called an opex or exterior, not an interior Or hidden 
purpoſe. But then if we ſeek after the particular End 
you intended in writing' it, we ſhall not be able to find” 
the ſecret, Whether you thereby intended to honour 
God by vindicating a /»ppoſed Truth of his, which I 
had faulted ; or to pleaſe your ſelf by baffling your ob- 
ſcure neighbour, or to gain ſome reputation (or other: 
advantage ) with your party by a dextrous defence: of: 
your Cauſe, is, and muſt be, a ſecret to all beſides your 
ſelf; nor would the beft obſervation made of your 
Action and Geſtures, while you was at work, have 
aſcertained the SpeCtators of your Intention: 

So then your purpoſe to anſwer me is manifeſt by 
what I ſee ; but your #»#ext in doing.it I muſt remain 
uncertain of, for want.of a fure ground to argue from, 
tothe knowledge of it. 

Well. That cancernedin.our Qaeftion'is the Inten- 
tion of the End, &c, which effets nothing without the 
Will,, from whence we. may derive any certainty of it, 
and'therefore it is truly. called /»zward and hidden, and 
mental by your Authors. laſt cited; and conſequently 
the Ordainer's Intention is ſuppoſed by them (and many 
others that ſpeak the ſame language) not to be'dif- 
coverable by your external obſervation. . 

$:11.I add, If it be God's prerogative to ſearch theHeart, 
your Notion of diſcerning the Intention wants foundati- 


On, in as much as That doth not only exelude Man from: 
*  . as. 
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the intuitive,but alſo from the diſcurſeve Knowledge of it. 
For if it might ſurely be known this wayghen Men were 
alſo Searchers of the Heart. On that ſuppoſition, the 
Thing is not denied to Men, but- onely the Mode of ir. 
But if the Manner of Knowing made all:the difterence 
here, Why ſhould the Knowledge of the Heart be more 
eminently aſcribed to God, than the Knowledge of any 
thing elſe, ſince he knows all things alike, and the ſame 
way, viz, by his own. Eſſence. I conclude then the 
meaning of the Attribution to be this, That God hath 
reſerved the inſpeCtion of the Heart tohis own eye, ha- 
ving by the Spirituality of its Nature, ſo ſhut it up from 
others, that the Agent himſelf cagnot in-fome caſes al- 
ſure another of the Being of its particular Atts. And 
the Prelate's Intention (as hath been often ſaid) is one of 
theſe. -Hence your ableſt Writers ſpeaking of this Act, 
do not onely ſay, it may be hid, but that it is always (o. 
Take a ta(t of ſuch their language. | 


— . «The Intention 'of the Miniſter is al. 


* Semper Intentio Miniftri eſt © ways hid from us, without which we 


nobis occults, ſine qua Sacramentum 
non c6nſt4t. in prim. ſccund, qu.1 12. 


&rt. 6. 


© cannot know there is a Sacrament, 
« faith Medina *. And again he faith 
in the ſame Article, | bi 


| Lui interſunt now poſſunt fl4- « T hey that are preſent [ at Baptiſm 


tucye an Aliniſter babuerit Intentio- 
nem faciendi quod facit Eccleſia, 


© cannot Wetermine whether the' Minifter 
« [ntend to do as the Churth doth ||. 


Now, Sir, what becomes of your pretended Know- 
ledge of the Intention, by obſerving the Aftion, Words, 
and Geſture of the Miniſter ? Tell us how Tos therein 
ſee the lively Effigies of it , whea it is not viſible to 0- 
ther-Men. 


Man'may indeed gueſs at, and fancy things, but none 
in the World are ſo Eagle-ey'd, as to fee That in any Et- 
fects. D. Soto's eyes were in his Head, and he had oc- 


calion to make a narrow -ſearch for this Thing, and after 
all, 
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all; he-afirms by a! Rhetorical:Queſtis -. 


"'Baptizeth hath an-[ntention to-Baptize ? 6s, Ni Js f: 33: 


Thus have I ſaid enough (and I fear far too much) to 
evince, That the Intention of the Ordaining Biſhop can- 
not be kaawn by Reaſon,” as being ovident neither init 
ſelf, nor in.any Efteds. . 


SB CT; -V. 


The Intention is not \knowable by Authority,” whether Divine 
or Flumane, £4290 Lolly vlecd 


Econdly , I: ſhall prove the ſaid Tatention cannot be 
J known by Authority,  inthis manner, ri: 2 5 -; 
$. 1. ** 1t cannot be known either by any general Revelas 
« tion made by God, nor by the Authortt=:rve. Teftimmay of 
« Mex :. Ergo, 1 cannot be known by Authority. 2 
I mention not: Good Angels here; becaule,. 14. The 
Secrets of man's Heart, as appeared beforg, 9s lockt/up 
from: ther, / : 2, Were they privy to them, ytt we have 
no Ordinary Ob/ervable Commerce with rhem: r: 3: Nor 
have Rules to-diſeern their true Declarations 'of: Fatt 
from Satanical Deluſtons. . - -.. uo han f ih 2h 
I therefore made the Teſtimony. of God and Men to 


be a ſifligient Partition of Authority in-the preſent: 


caſe: -- 


(34 3 F' 1's {4 
| ihall now make good both Parts of the Antecedent, 


and then the Conſequent will ſtand firm, . 
$. 2,2, It is not knowable by any Revelation of God. 


For if we read Scripturefrom begianing to end, weſhall' 


find neither Prophecy: to-foretel;, nor Promiſe toaſfure, 


That, all the Romer Biſhops in general, nor this or that- 
in particular, throughout the ſeveral Centuries from: 


the Apoſtles days, 'nor.in anyone. of them, ſhalt in -— 
| | . Ordi- 
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*» a _—@ certior omnino eri, 

on, that no-'man-conldſurely find it F. - quod eq Lopes, vert ors 
« Who can be fully certified that he who nem Bipyzandi. De Nuura & Gra 
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Ordinations intend the end of their Inſtitution, ' or to do 


therein as the Church. doth. Nor doth the Scripture 


farniſh with any Rule, by which we may certainly judge 


when they /o intexd, and when they do wet: 

Tradition is alfo ſilent here; nor is it, whatever other 
-uſes it may ſerve to, pretended ito prefent us with ſuch 
Notices. Wherefore I conclude, We cannot attain the 
Knowledge of the Biſhop's Inteation by Revelation. 

S. 3. 2. We have for This no ſuch Humane Teſtimo.- 
ny, as may beget that certain Knowledge of it, which 
is properly called Moral Certainty. ( And what is below 


this, excludes-notrational fear, and therefore.is but abu- 


fively called certain Knowledge.) 
To make this good to full ſatisfaftion, 1. I ſhall rec- 


kon up the ſeveral things required to found the faid Mo- 


ral Certainty:: And withal ſhew what-like Aﬀent they 
breed. : '2. I ſhall manifeſt that thoſe requiſites do not 
concur in our caſe of the Intention, .and that therefore 
we cannot know -it. with the foreſaid Knowledge; The 
Houſe cannot be ſtrong, where the Foundation is weak. 
'$.:4. [To Moral Certainty-it 1s required, 

- (i -- That the: Objects of it be:Senhble ObjeRs ; and 
{uch as are obvious ta the Obſervers; Things ſo nota- 
ble br Remarkable, that if ſome Men ſhould chance to 
make falſe reports of them, others may, or might have 
contradicted them, | 412 | 

*I note it there as 'a Thing ordained bythe: Divine 
*Wiſdom, to preſerve us from Impoſtures, that Men 
Fare (as it were ) naturally bent to'deteQ the Errors of 
© others, and torexpoſe ſuch as they obſerve to advance 
*a Fiction for true Fatt. A ſecret pleaſure attends this 
© work, and a Reputation follows it ;- and ſometimes an 
© uncharicable Temper promoresit. And conſequently 
* inſen{ible notable Objects, the miſreports of ſome will 
{be blaſted, by the contrary affirmation of others, at leaſt 
* fo far, that they ſhall not gain the Authority of an Unt- 
* verſal, uncontrouled Teſtimony. $.5 (2.) That 
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$. 5. (2.) That a competent number of Perſons of 
known Senſe and Probity,openly and conſtantly declare, 
that they have a Phylical Certainty of fuch ObjeQs ; 
that is, that they ſaw ſuch Sights with their own eyes, 
or heard ſuch Words or Sounds with their own ears. 

© Nothing leſs can be of Weight and _—_— to per- 
{\wade Men to entertain a prudent Belicf of what the 
©frſt Reporters ſay, and to (et on foot a Tradition of it 
f to Poſterity. 

S. 6. (3.) That no Advantage can be well thought to 
accrue to the Reporters, by impoſing upoa others Falſe- 
hood inſtead of Truth, | 

« Every Eye ſees what vaſt power Secular Ends have, to 
* deprave the Heart and Tongue of frail Man ; and there- 
« fore nhen it may be reaſonably ſuppoſed,” that Perſons may 
« ſay this or that in 4 ſubſerviency to ſuch Ends, diſcreet 
© Men cannot entirely credit them. 

$. 7. (4.) Thar none qualified,as I have ſuppoſed the 
firſt Reporters to be, oppole their Experiences in Con- 
tradiction of them. | 

« Vere there ſuch Oppoſers, it would forbid all Certainty. 
« For the Eyes and Ears of one Man may be as good, and 
« ought to be regarded 4s much as the Eyes and Ears of ano- 
«ther ; provided the Object be Evident and Obvious, and 
« the rene ſes alike credible on both ſides. | 

$.8. Where theſe Requilites meet together, cake their 
Teſtimony to be a Virtual Communication of their Sen- 
ſations ro Others.” We'do, upon the Matter, ſee with 
their eyes, and hear with their ears, and cannot reaſons 
ably fear, that the Matter ſhould be otherwiſe, than it is 
repreſented to us. Though That was pioficcty evide:1t 
to the SpeQators, Fc. which is onely Morally ſo to me ; 


that is, t they had the-aſſurance of. an Obje&by 
Eye-ſight, and I only by Hear; {ay, yet my Hear ſay may 
de ſo encircled with falid and convincingCircumfſtances, . 
that I can no more queſtion the Truth of what I hear, 
L than 
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than:I can of what I ſee. Ex.:gr. When our Seamen or 
Merchants are failing, firft rxyme, for Am#erdam in Ho! 
land; they are no lets fure beforehand, that there is ſuch 
a City;-than they are when —_—— there. ' This 

"+ WPI FER certainty 15 exprels'd by Medina thus *, 
aliqus | res x oh prkrnnetg cy * That which ts Morally certain, « Man 
firmari. inprimſecund.qu. 112.art.y. ©& apgy ſmear to without Heſitation. 

His-notion, I confeſs, ſeems fomewhat uncouth, but 

it amounts to a full deſcription of the Nature of proper- 

ly-Moral Certainty, as it is excluſive of all Fear, leſt 

Things ſhould be otherwiſe in.the Underſtanding, than 

they are in themſelves. The Author means the ſame 

thing, (and no more) by the Words now cited, that he 
ſets forth in theſe Words ||, 

| Certitudo moral omucm excludit « Moral Certainty ſhuts out all doubt, it 
In as Os eefſnet © convinces and neceſſitates the Under- 
poteſt vegare quod Kema ſit. ibidem.. * Sanding 10 aſſent.” For no Man in his 

«Wits cax deny, that there is ſuch a place 
« 4 Rome. evi C7 
Melchior Canwue, ſpeaking of Things fo atteſted, comes 
up to the ſame height *, 


Mu pede -wboye y = « It is a moſt fooliſh thins, not ay to 
Locis Theolog K.11. £4. * 6 theſe things, but even to doubt of 


« them, 
It reaches ſo-near to the Certainty 
I Humans quedem evidentis, De of Senſe, that Szarez advanceth:- ſuch 
Jhippice-Theok Dp. co.tets, an atteſtation to a kind of Evidexce |. 
Having thus recounted the Pillars that bear up Moral 
Certainty, and alſo ſhewn the-weight of the Aſent, 
that reſts upon them, I: ſhall now ſet forth by way of Com: 
dery/on, that the pretended Knowledge of the Intention 
ath no fuch Firmament to ſupport it. | 
6.9. (1.) It is not a Senſible-Obje&t,/but a Spiritual 
or immaterial Act, ſhut up in a Faculry,. whict/ (as we. 
* Part 11, have keen already *) is inacceſſible to the eyes of Men 
3.4 and Angels. 
S. 10, (2.) And 
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gd. 10. (2.) And conſequently, as nocreaturecan ſee 
" jt but the fingle Agent himſelf, fo none is capable of 
contradicting his Relation of it, if it ſhould be (as it 
tnay be ) ia it ſelffalſe. So then a grand Rule of Trial 
moſt conducible to Moral aſſurance, is wanting on this 
ſcore, and then what a rational rreſs can be latd on fach 
Teſtimony ? | 
S.11. {3.) Were the Objett of it /e/f liable to com- 
mon obſervation, yet one witneſs is not ſuffictent to 
challenge our Credence. 
God himſelf was pleaſed in the Old Teſtament * to « per 19.5. 
intimate, that a fingle witneſs was leſs credible than 
many, and not to be truſted in matters of momeat ; 
and our Blefled Saviour hath repeated it in the New |; | 27atb.18, 16. 
---That in the mouth of two or three witzeſſes every word 
may be eſtabliſhed, From whence we may eſtimate bow 
ſlender a ſatisfaQtion the Biſhop's word would give in 
that great concern, if he ſhould ſay, 1 intended ro da as 
the Charch doth, dm my Ordaining ſuch 4 perſon. 
$. 12, (4.) As there can be no more but a ſingle wit- 
nels in the Caſe, fo he may reaſonably be ſuſpeRed ts 
affirm on his own behalf, or for his own Intereſts : 
and if ſo ( which will appear ſhortly } it will muctrlel- 
ſea the value of his Teftimony. Wirth a reſpeCt to Thi | 
our Bleſſed Saviour ſaid *, I1f I bear witneſs of my ſelf, * Fobs 5. 31; 
my witneſs is not true, p; 
Gagneiw's Gloſs upon the Text may both illuſtrate 
and accommodate it to my Caſe, | Jeſws 
ſpeaks as a meer owan : and it is unuſual to ci —— 
give credit to 4 meer man when he bears wit. de ſe vecipi non ſelct. in 8, * 
neff on his own behalf. , caP. Jobings, 
$.13. Now that any Biſhop in the world may be a 
party cofhcernet} ( and therefore an incompetent. wit- 
neſs) in affirming he intended as the Church requires, 
will be ealily made appear. If he be declared Anathenta 
(asheis by the Trezr-Council } wha denies the: 'ne- 
L 2 cellity 
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ceſſity of the Intention to the Sacraments, ſure no light 
punithment would be allotted to "that Biſhop who 
{ſhould diſcover that he defeated his Ordinations of their 
Efficacy by omitting to intend as the Church requires* 
This crime is called Sacriledge by your Authors ; and: 

- it muſt be ſuch in a high degree according to your Hy- 
potheſis, it _ beyond compariſon, niore hainous 
to rob mens ſouls of Sacramental Grace, than 
Churches of conſecrated Cups or Patens, Excommu- 
nication may be well ſuppoſed to be inflited upon the 
Criminal Biſhop, which Cenſure is followed with ſu- 
ſpenſion from Office and Benefit, and with the loſs of 

| See for ths the priviledges cf the Laws, as your Authors teach|. 
Card. Caje” Art beſt ſhame and reproach will attend ſuch a diſco- 
++ 47 om very > on which account 1 find ſome of your Caſviſts 
ſhie of adviſing the Miniſters of the Sacraments to re- 
veal the matter, when they have rendred them inefte- 
Qual through their Not-intending or otherwiſe. For 
example, when a Prieſt hath given an #xvalid Abſolu- 
ws — * n—_ of making it 
* Ne ſi penitexs admonettur, known *, Leſt [ome [tandal or infancy fol- 

PRYy —_—— "Ts low his — zt to fe Penitent: yy 
Set. 6, | But on the contrary, he is obliged ( fay 
they) to make the defet known, when # 
may be done without-any great harm-t0 him- 

ſelf, and without ſcandal}, 

But gnilt is jealous of the harms ſometimes ſubſe- 
quent to ſuch diſcoveries ; and fince the offender will 
be judge, he will hardly think himſelf. ſafe, fave ina 
deep concealment of ſuch his faults; and-therefore will 
like thoſe Authors beſt that furniſh-him-with the-beſt 
Evalions. _ Pp 

C. 14. 'Fhus have we found' that the Biſhop's con- 
feſhon of their Not-intending aright,: may expoſe them 
to loſs, or ſhame, or-both; and ſad experience tells us 
that many are more tender of their Rickes.and Reputa- 


ti0n, 
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tion, than, of their Conſcience; and apt to factiſice 
Truth to their worldly welfare. And therefore when 
a Biſhop is askt, how he intended in ſuch an Ordination, 
none knows but ſuch reſpetts may prevail with him to 
make an untrue Anſwer, If he have wilfully oFended 
in that point, we may expect he will cloak his malice 
witha Lye; if through grols careleſneſs, he may ſftu- 
diouſly conceal it : But ſuppoſe he bath done his duty, 
his telling us ſo cannot prove it,. becaule it is but every, 
way the ſame Anſwer they give, who have tranſgreſs'd 
It, | 

$:15- The ſumm hereof is this, There's hardly any 
thing alike betweep the two Things I have now com- 
pared. There an objeC liable ro the obſervation of ma- 
ny ; not: ſo here, There ſeveral Witneſſes affirm, here 
is only ſing ularis teſtis, There-no perſonal intereſt makes: 
the Teſtimony ſuſpicious,. here. the ſingle witneſs de- 
poſeth for himſelf. 

The Inference from hence. is this, There-a. ſtrong: 
Aſent is founded, here a weak one. Thereis-certainty, 
here 1s none. | 

$. 16. 1 add; Tam perTwaded that Roman Catholicks 
ſeldom (if ever ) aQually have the ſlender ſecurity of 
the ſaid ſingle-Teſtimony, For I never heard in my 
Converſe with them, nor read in any of their Books, 
that-they uſe to ask their Miniſters, whether they In- 
tend aright,or no, They preſume they do fo, and 'reſt - 
in that- good-natur*'d* belief; without: troubling them 
with ſuch queltions. Bur we are to conſider, that a 
bliad Perſwaſion and Intellectual certainty are far diffe- 
rent things. That is incident to all ſorts-of Hereticks, 
This to the Orthodox only. 

$. 17. Now, Sir, if Iam not a partial judge in'my 
own Cauſe, I have made-ir. plain, that the Ocdaining 
Prelate's Intention cannot. be known either by Reaſon 
or Authority ; (than which I:find no other . grounds of 
certain. 
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_ certain Knowledge. ) Which was the thing I under. 
took to prove. 


.S ECT... 


Roman Catholicks have but a bare Opinion to ſecure them 
of the point. 


#.1.J T now remains, Sir, that I only leave the Ro- 
- man Catholicks that weak aſſet to the point, 
uſually termed Opr/zation, Had this been granted me 
at firſt, viz. That you hold your Prieſthood conſidered 
in particular, by no other claim thap that of bare Opi- 
nion, as Opinion is oppoſed to moral certain Know- 
ledge ; I had not taken the trouble of writing much, 
oe gone on immediately to infer from that Grant the 
razy eltate of your Church. I ſhall briefly ſay upon 
W hat ſome of your great men found their Aſeant tothe 
preſence of the Miaiſters Intention, and then erince 
that their Foundatioa will bear up no more than bare 
Opinion, 

$. 2. 1- Itis the Probity of the Miniſters of the Sa- 
craments they rely 6n, as a ſufficient fecurity that they 
intend aright. Soto ſhall declare this for himſelf and 
others *, 

* Cum videmn: bomines pro. - * hex we ſee honeſt | ſincere, vertuous] 
bos uti forms & Materia Eccl= ? men uſe the matter and form of the Church, 
HA þ— gprotg ty _ ” we alſo believe that they bave ſound and 
craments miniſtrant, in 4. Sent. ” Chriſtian minds while they adminiſter the 
diſt. r, qu F. art. 8. » Sacraments. 

2. To {hew what a ſmall weight this ground will 
bear, I will proceed by ſome degrees. But in the way 
hereunto I pretniſe theſe things, 

S. 3. (1.) Your Authors agree That thoſe may be 
true Miniſters of the Sacraments who have neither Faith 
nor Probity :for which they give.this reaſon, Sacra- 
| | -MCcats 
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ments have their Efficacy from the Divine laltitutor, 
and therefore depend not for t4, upon the Qualtficati- 
ons of the Miniſter, provided he perform whar is requi- 
red by the Inſtirurion. And I fnd 
them accurſed by your Trext Council, ,,, eco 
who deny that a wicked Miniſter doth aut conferre Sacramentum, anathems 
validly adminiſter the Sacraments *, # $-7-Ca. ut. 

8.4. (2.) -| never found it in practice among you, to 
judge the Diſpenfing your Sacraments more or lefs valid 
for the greater or lels Temperance, Continence, Devo- 
tion, &c, of your Minifters. 

S. 5. (3-) I then account ir your great infelicity, if 
as the cited words intimate, you canngt be. well ſatisfied 
that.any Miniſter intends aright; whom you -know not 
to be a good and ſincere Man. | 

Among the vaſt Numbers of your Clergy, (as it alſo 
happens to thoſe of other Churches ) there mult 'be 
many irreligious- and immoral men, not ſo Chriſtianly 
qualified, as.Y-ou and T could with: And then according : 
to the Rule laid down, How many Holts conſecrated by 
ſuch, may be adored with doubting Minds ; How many. 
Abſolutions given, whoſe Virtue may be rationally que- 
ſtioned, &c ? 

$ 6: But enough of this. I'will now try how firmly. 
your ſecurity lies, even upon the conceived Probity, or 
Sincerity of your Miniſters. I take the Argument to 

e. this, | 

&* Good men-will not be wanting to their duty. Good Mi- 
< niſlers will bes{ure to Intend as the Church requires. 

W hat I ſhall ſay to this Argument, is as follows, 

I confeſs, a good Conſcience, or a Princip!e of Grace, 
sa very Operative thing, and excites to watchful dili- : 
gence-in duty; where it really js : Butiit is fit-we ſhould : 
know, 41. In whonv it 1s, before we.conclude the Mini- 
lter's Intention, or any other good Effects from it, in 
particular. 2. Whether that Effe& necellarily follow 
from that Cauſe. | S. 7.. Firſt, 


ot 
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S. 7. Firſt, Let us inquire, how it can be known, 
where it ſurely is. For fatisfaQtion in which Point, 1 
ſhall lay this down as evident, That we know not any 
other Man's frame of mind, ſo well as himſelf knows it; 
as v hether he ligh tor his (ins in fecret, ſtrive to mortife 
the unruly Motions of his Heart, values himſelf chiefly 
upon God's Mercy, through Chriſt, loves God above all 
things, and-purpoles to obey him without Reſerve, cc. 

Having ſaid this, I ſhall determine according to your 
own Dottrine, (for I am not:concerned here to interpoſe 
my own judgment) how far your Miniſters of the Sa- 
craments are certain, that themſelves are ſincere Chri- 
{tians, or in a ſtate of Grace : And then compare That 
with What others know of it. 

$.8. (1.) Themſelves cannot infallibly know this, 

without ſpecial Revelation, as your 
* Null ſcire vales certitudine F= Tyent-Council defines *, 
IT por - 1x; EM No man can know with the infallible 
Cap. 9. * ertarnty of Faith,that he hath obtained 
<« the'Grace of God, 

&. 9. (2.) Roman Catholicks cannot agree to allow 
any Man ſuch a Certainty of it, as is equal to Moral 
Certainty, which excludes all rational Fear of being 

| Homo non foteſ} per certitudinem dece ved. Aquinas ſaith n 
dijudicarc urrum ipſe ba' eat Gratiam, No man can Juage cert ainly, whether 
prim. ſccund. qu. 112, Art. 5, « he have Grace. 

And he proceeds to ſay, Men know this only by way off 

lbidem. conjetture, gained by ſome Signs or other : [ Conj: ur: 

liter per aliqua Sig na. ]. p 

Medina (upon the place) words it 
_ * Vir juſiw non poteſt babere eer- thus *, * 4 5/ft man can have no more 
EET cammans 46 reft ural certainty of his Grace 
conjetluralem, & qu# non tran cendis 14171 4 CORJEct urar certalnty of DU Grace, 

limites Opinionis bumene, .que'babet © and ſuch as tranſcends not the limits of 
ſemper formidinen adjuaitam. *« Humane Opinion, which always hath 

« Fear acoined t0 it. 
S. ro. (3.) From the Ki:owledge you allow _ Mi- 
n ters 


be eaſie:to collect in what meaſure others are able to 
kcow their ſtate, if the Rule of judgment, I premiſed, 
be remembred, v7z. | 

« That every thinking man knows the affettions and tate 
« of his own Heart, better than another man can'do it, 

S. 11. :If your Miniſters then, who have experience of 
their own internal Atts, know not certainly whether 
they Fear and Love God above all things, (by which I 
now deſcribe being ix Grace) .much leſs can others, who 
can view onely outward Signs and appearances, but are 
ſtrangers to the Root and Spring of them. 

S. 12. Suppoling your Minitters had undeniably a 
certainty of their Grace, equal to a Moral Certainty, 
which admits no fear of the contrary; yet all beſides 
themſelves, for the Reaſon given, mult fall ſhort of that 
Aſſurance, and ſo take up with Unſtable Opinion. 

F. 13. Bit ſince you will not agree to allow them to 
be fo certain of ir, others muſt ſti] proportionably fall 
below them, and be content with a lean and languid 
Aﬀent, which ſhakes and totters for want of Evi- 
dence. | 
From what hath been thus ſer forth, I ſhall now de- 
ſtroy the Argument offered by the cited Author, in fa: 
your of your being ſatisfied, that your Miniſters of the 
Sacraments duly intend in the Adminiſtration of them. - 
YS.x 4. © If Roman Catholicks cannot be ſo-much as Mo- 
©rally Certain of the Probity and Chriſtian mindedneſs (to 
s beak with the Author) of their Miniſters, on which Qui- 
* lificatians they ground their confidence of their due Intend: 
«© inz ; (45 d have proved they cannot) then they cannot be 
« Morally certain of their ſo Intending. The building can- 
«* uot be ſtronger than the foundation ; nor the conclifion” 
© more evident than the premiſes. ; * 


S. 15. Moreover :. Your caſe is yet worſe than this ; 


For you are greater. Strangers to the particular Mental 
M 
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nifters to have of their own Sincerity and Grace, -it will 


ry 
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AQs of your Miniſters, than you are to the Frame and 


Habit of their Minds, For you may fairly gueſs at This, 
by obſerving a full courſe of their Outward Aftions, but 


not near ſo well at theſe Acts. The Reaſon is, a good 


.Man may omit a good aCt, or do an ill one, withour the 
- CeſtruQtion of his good habit, which denominates him 


ſuch. To accommodate this to our caſe, it is to be no- 
ted, That the Miniſter's Intention may be obltruQted, 
not onely by malice or contempt of Religion, or groſs 
Negligence ; but alſo by Natural inadvertence, or ſuch 
accidental prevalent cares, or fears, or deep concerning 
Studies, as in groſs, and (as I may ſay) ſwallow up the 
mind, or hale it from a duty 1n hand, elſewhither. In 
theſe latter Inſtances, there may chance to be a defect - 
of the Entention, without a wicked Habit in the Mini- 
ſter : So then the Connexion between good Habits and 
ſuch-particular AQts is not certain, and therefore not to 
be depended on. 

$.16. -The reſult, as to our preſent concern, is this, 
1. As it is but probable (as-probable is oppoled to moral- 
ly certain) your Biſhops have Chriſtian minds, (remem- 
ber I ſpeak of them #x particalar ) So is it o probable 
that ia their Ordinatfons they intend as your Church re- 
_ the Evidence of the latter depending on that of 
the former, according to the Argument I deal with. 
2. It is not {0 obable that they ſo intend, as it is that 
they are Chriſtianly affefted, a good man being liable 
to omit a good AQt he ought to perform, and this not 
deſtruQtive of his gracious Habit. Nothing is left for 
you, but looſe Sand, inftead of a pretended Rock, to 

uild your certainty upon. | . 

Having largely examined the moſt plauſible Plea, Ro- 
man Catholicks have for their Security, that their Mini- 
fters intend as they ought,and diſarmed it of its ſtrength; 
I ſhall now, in way of ſurpluſage, ſhew how hopelels it 
is,for the end it was brought for, from the Context of the 
cyed place. $. 17. For 


PartIl. in the Church'of Rome. 


fixing to it the foregoing Words. 

The Author had declared, that though the interior 
Intention be required to the Sacraments, yet when men 
ſee the exterior Attions done,they may quiet their minds 
with a perſwaſion, that the Miniſters intend as the 
Church requires them : And ſeeing an ObjeCftion ftare 
him in the Face, He ſets himſelf to An- 
{wer it. The ObjeCtion is this, * 

That certainty [or perſwaſion] is no E- 
vident certainty. ' 

- He returns this Anſwer to it, 

« [ ingenuouſly confeſs it ; nor us an E- 
« vident Certainty required ; but That i 
« (ufficient to quiet the Conſcience : be- 
* aſe we are not always certain that the 
« Minifters are true Prieſts. Bat wher we 
« ſee honeſt men uſe the Matter and Form 

* of the Church, We believe that they have found and Chri- 
« tam minds, while they adminiſter the Sacraments, 

Behold, here a Learned maa is forely puzled, through 
the infirmity of his cauſe. He would have men ſatisfied 
of the validity of their Sacraments, by ſome affurance of 
the Miniſter's Intending,as he oughs co do. 'But ſee how 

he is forced to cook the matter. 

S. 18. (1.) Hegrants there is no Evident Certainty 
of the Thing: And conſequently that it isnot liable to 
the view of the Underſtanding. F , 3 
 $.19, Tomake it as intelligible as I can,' I will give 
a ſhorr account of the meaning.of the Terms, Ewiderce 
and Certainty, And this I will do (according to the-me- 
thod I. haye uſed) from qne of your Authors... Peter Far- 
tad de Mendoza defines both of them || : 4 

- © Evidence # that clearneff/or perſþi- 
* cnity, by which the Underſt andizeg doth -0bjete. | 
* 45 it were, ſee Objects. | 


Fatemuy equidem 


neque ſcm. 
an 


3, Oc, 


© Certainty 


M7 


S. 17. For this end,I wilt repeat the cited paſſage, pre- . 


Ingenme : 
c 0u;cientia quictem 2: quonies 
f ——_ C——_ 
i fint were Sacerdotes. 
Sed cam videwm bomines probos u- 


* Ifl4 non off evidexs certiudo. 


ſel 
, ils ſat 


24540) 
| [EvidemtiC ef} claritzs ſive pry- 
ficuns que intelledus quaſs vides 
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i firms dexernilnazio ad- *. 4 Certainty is a firm determination and 


1dieriem 1 ur” 4 , 
ejt. Diſp.10, Sect, 3, de .. * adheſion of 'the Underſtanding to Truth 


CHAIEE Cir [ruth. 543 (L117, + 
; The Author then having granted that there is no E- 
vident Certainty of the Intention, doth in effect grant, 
thattbe Linderſtanding cannot view it for want of light, 
Nor-iimbrace it as a T hang io Being. Evidence doth in» 
deed Naturally caule certainty. As I'can-no longer que- 
ſtion the Being of what T ſee plainly with my bodily 
eyes, ſo neither can I, what I ſee with thoſe of my mind. 
But no Natural Beams lighten this ObjeQ ; it is confef- 
ſed to lie in darkneſs. , \ Ft 
""$,20. (2.). He faith, ſuch certainty is not neceſſary, 
in order to_the Quiet of the Conſcience. But, I ſay, 
ſomething is neceſſary to that 'End, becauſe Anxiety 
would opprels the Soul, were it left to flutuate abour 
the weighty matters of Religion, ſuch'as the Truth of 
our Sacraments are acknowledged to be. - And it hath 
been' ſhewa that the Truth of theſe cannot be known, 
unleſs the Miniſter's Intention be fo too. Well : Evi- 
;dent certainty-1s given away ; but what brings the Au- 
[thor to ſupply.it ? Why,he lays no claim to that obſcure 
 Certainty: that is founded on Authority, He neither 
MAich, Thete .is, the infallible Teſtimony. of God-for-the 
Thing, nor yet the credible Teſtimony of men : - Which 
 filence is a tacit confeſſion, he had no ſuch thing to plead, 
it being then his Province to ſay all he could' ro ſecure 
the Soul in that Point. rib | 
. » $. 21. / (3. Hegives this moſt ſorry Reaſon, ' why it 
was not neceſſary ſv to know the Intention in Baptiſm, 
(of which he was ſpeaking ) viz. beeauſe, ſaith he, we 
. are -not always certain ' that our ' Miniſters are true 
Prieſts. 4 p{'9 1 Mi : | 
> *The relation of theſe Words to'the former, feems to 
make the whole ſound but chzs, 'viz.' Baptiſm fares no 
worle than Ordination ; let ys hope well of both,but we 
| M__ 
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ire ceftain of neither. When he cannot cure the ma- 
{ady;” he gives them Narcoticks to ſtill and ſtun the Spi- 
" Fits, that they may be leſs ſealible of their pain. Let us 
not' torment our felves but believe the belt, is the effect 
of his words, -to my underſtanding. 

6. 22. Yet he minces the matter. We are. not al- 
ways certain,c. ſaith he, Then never certain, ſay I, 
upon the- account of: the Inteation : ( which he pur- 
poſely treats: of in that Article.) Bur are there not 
greater hopes-when' moral men Adminiſter ? Yes. But 
Þ have proved there 1s no-certainty. | 

F.23. But becauſg of ſome inconveniences which that 
diſtintion of good afid bad Miniſters; as applied before, 
may chance to breed amang Roman Catholicks, -I will 


now ſuppoſe-thatby the words,Good Men *, the Author * Homines 
meant-ro deſcribe all their Miniſters promiſcuoully. How- probes, 


ever not-daring to truſt this Notion; I have conlidered 
them as implying the fore-named diftinttion.I would not 
 impoſea meaning upon any man's words, but take- his 
own, if I knew #t. In this method-I cannot miſs his 
Senſe : it muſt be-here or there. 

#. 24. Well, I conftrue'the- words -thwus,, when we 
ſeeany Miniſter do the Sacramental Actions, we believe 
he-hath a Chriſtian mind and duely Intends. Now 1 
proceed to ſay, it- hatly already appeared that there is 
neither Evidence nor Authority claimed by-the Author 
t ſecure the Confience in this matter: And therefore 
Tronelude his Credimus' | We believe] only denotes the 
judgment of: Charity, * which he conceives ſufficient co 
fey and ſettlethe mind; Kt 
*- J- 25/\Str, I will: freely-grant you-this judgment of -- 
Charity for your Miniſters, -and conſequently: for-their 
intending aright For whbrs thergarenot manifeſtito- 
kens of Vice; we areto/account every man Virtuous ; 
and for things that look doubtful, * weare rather -to- in- 
ferpret then in-the more favourable ſenſe, when there 
ur 42 | ; IS 
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1s ant Obligation upon us to paſs- our judgment. But 
this tye of making a-charitablejudgment 15 too weaka 
ſtay for Conſcience in the great concerns of Religion, 
ſuch as the Miniſter's Intention, on which you make 
your Baptiſm, the Conſecration of the Euchariſt, &c. 
_ This will appear by conſidering theſe two 
things, 

s.: 26. (1.) The judgment of Chariry alwaies ſup- 
poles the Object Uncertain ; or to ſpeak more properly, 
the Underſtanding Uncertain. For what needs Cha- 
rity come into the Scale, if Evidence hath weighed it 
down beforchand ? What needs the Will come into the 
work, but that the Underſtanding is at a loſs ? 

$.27. (2.) The Soul is not a jot nearer Truth by 
this judgment of Charity. The pious affeQtion of the 
Will is 1ndeed exerciſed, but it makes not the ACt of the 
Underſtanding more certain. Truth is the Objett of 
the Intellect alone, and therefore certainty is not art all 
taken from the Will, but from the Evidence of the Ob- 
je, or from the motive to Faith. 

S. 28. I forbear toadd, That the Underſtanding may 
be eaſily, and is often expoſed to the danger of falſe- 
hood by the charitable inclination of the Will ; and 
that ignorance may contribute much to the falſe quier 
of the mind. The will hath nothing to do with the 
Underſtanding (that I know of) in order to Know- 
ledge, but barely to ſtir it up to att; When that is done, 
it mult judge for itſelf, and hath. Rules: of its own to 
examine things by. ; but the bent or biaſsof the Wilt is 
none of them. And he that makes: himſelf ( as I may 
{o ſay ) certain without or beyond Rational Motives, 15 
butblindly, perſwaded pr pertinacious, 

I have laid enough, if. Mot too much, to convince 
T hat the judgment; of Charicy concerping; the: Intea- 
tion, amounts not; to-an- intelleFual certainty of it. 
Which is the only'thing.1 was concerned to-make- out, 
in this place, S. 29. Now 
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S. 29. Now ſince neither Reaſon nor Authority will 
aſcertain the Intentjon, 'and {ſince the Judgment of 
Charity falls ſhort of the mark, I may, 1 hope, with- 
out preſumption conclude that my Propoſition is veri- 
fed, vis. 

That the Intention of the | Ordaining ] Biſhop is a Con- 
dition which no man living, knows whether it be fulfill'd or 
#0 in Ordination. 

And then the premiſes being: true, the conclufion is 
ſo too, Viz. _ 

The Church of Rome requires 4- condition to Ordination 
which no man living knows whether it be fulfil d or no. 

L confeſs I have extended* my proof to a far greater: 
Latitude ( as Fhave done ſomeother things in theſe Pa- 
pers) than anything you have offered; exacted from me : 
but I had rfther be accuſed of being over than ſhort. 
Beſides, I-hada mind: to prevent the often re-hearing: 
of the Cauſe, to which ſeveral little new Suggeſtions - 
might give occalion,. by. a-more particular ſifting of ir. 
] had'alſo a reſpe& to ſome others, who had never ſeen - 
the SubjeCt ſet:in a full light. Byt after all, Iam ſen- 
lible I have done ſomething more than needed. 

S. 30. L:bave iadeed conlidered the Propolition only. 
under the limitation. before expreſs'd, excepting the: 
Ordaining Biſhops out of zo man living knows. Who - 
may therefore pretend to know their own Iatention,. 
and by conſequence that; there. are true Prieſts among. 
yoy, Bur if an Interpretation 1 gave you .of my Pro- 
polition at- Px. had not-(@without Reaſon) been diſ-- 
plealing to you, . what I:have already. done- would: have . 
left your Biſhops unſecured of your Prieſthood, as well: 
as all rhe reſt of:your Communion, Ns 

However I ſhall with little ado; cure that: defeRt by 
o.fering the ſame thing in fych words, as-will nor, I: 
think, be evaded. £91060 
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The Uncertainty of true Priefts or Sacraments ' 


SECT. VIL:_ 


The Ordaining Biſhops -not certain whether. there be tra 

Priefts in the Roman Church, 
Hingis proved, That all Roman Catholicks, 

except the Ordaining Brtſhops, - are Uncertain 

whether the ſaid BiſhopsTntend aright in their particu- 
lar Ordinations, and conſequently as uncertain whe- 
ther they makeany true Prieſts, T come now to prove 
That-the Ordainiog Biſhops (focalled) are uncertain 
whether or nothey Iocentd with fath an Intention as is 
available or effe&tual to Ordination. | 

4n order hereunto I will let my firſt Syllogiſm ſtand 
as before *. The 9i»or Propoſition of it, which only 
could regularly be denied, 4s ithis, The Roman - Church 
requires a condition to Ordinatiow which' no*man living 
knows whether or no it be fulfil d; OOO 

To wrap upthe Biſhops in the ſame uncertainty wich 
the reſt, I prove it thus, == | | 

*The Intention''of a-perfon'who-isa true Biſhop is a 
< Condition which'no man livirfg knows,” the Orgainers 
© themſelves notexcepted, whetheriit be fulfilled in Or- 
*dination, KEAR VA TO 70 C7; vb 

But the Rowan Church requires the Intention of a 
* perſon who is atrue@ Biſhopto- @rdifnation. Ergo, 

© The Roman Chutch requitts #eondition to Ordina- 


<tiony0 which - no !nief{lividg' knows, the Ordainers 


©themſe}ves-notexceptedj whetherit be fulfilld in Oc- 


= 


© dination, --' + 


The minor is clear,- for it - is moteevery man's uſing 


the Matrer:#nd FormwPrhs Church, and intending'to 


dod9thei@hurchbderh, iGalthough you fiy,- Phis may 
ſuffice to Baptiſm) that you hold tobe ſufficient to 
Ordination, You judge not only Lay-men but _ 

- Prielts 


o 


Pact UE". ia the Charch. of Rome. '- © Wh 
Prieſts'uncapable'of doing that work, as the Curſe of 
opens cp mou yd p gy y WEL5 
« If any one ſhall ſay, That Biſbops are ,* St quis dixcrit Eyicopos non ee 
<< not Superior to'Prieſts, or have not the nh 7 ante, — y 


« 2ower of Confirming and Ordaining, or vl cam quem babent ils cum Presby- 


4 | 1 tcris communem cefe, Auatbems fit, 
. * that the power they have is common to con "of f 


« rhem with Prieſts, let him be Anathema. 

The Ordainer then muſt 'of Neceſſity be a Biſhop. 
This for the eMzzor. 

[f there be any difficulty in the matter, it reſpeRs the 
Major: But I am now to ithew there is none-at all. 
This then I lay down as. evident, except the Ordainer 
know thar he is in Truth what he'is called, viz. a Bi- 
ſhop, he knows not that his Intention is ſuch as operates 
m, and is effetual ro Ordination, nor conſequently 
that he makes a.true Prieſt, My Medium, you know, 
points direQly ar this, and the-connexion is unqueſtion- 
able,. according to your ſelves. Which being aid; it 
onely remains that I make out, | | 

That none of your B.ſhops know that they are true 
Biſhops. I do it thus, TRI: 

«* No Bifhops that are Uncertain, whether or- no they are 
"© rrue Prieſts, . know that they are trize Biſbops. \ 
 *Bzr off che Roman Biſbops are uncertain, whether or no 
* they are true Prieſts." Ergo, - - © © h 

«* Vo Roman Biſbops know that they'are trae Biſhops, + 
-. To verifie the Major, I need but ſay,: r. Your Church 
bolds; That no mancanbe a. Biſhop,' whos [not firſt # 

Prieſt. cy Authoriry Rh 3+ (ary this. © 

* If anv.one (fairkSuarez*:) ſhould po i, ol 

« of 4 Deacon be mide Biſhop without firſt | yer Pn Ur Sabdederii orc one 


* taking Priefts.Orders,: he doth not only JED uy ne folew 4 
; ; F £8 x0 _ 08 MAanere Con 
SIrevzain ſuſp2nded, but. Unconſecrated:s ! them hit chipdeer Epiſcopulin 
$ tecguſe the. Fpiſcopd Charattirif there: *fi quis tft," efſeitialiter requiri cha- 
6:be14try fachy, i: Efſeirally requires. the 74575 Steerdotalem, Snarez, Tom, 
ti. , ER 5. Dilp 31. 5.53. 
Prieflly. Chanaffers ii} ets 3 a 34D 
390%. N D. Soto 
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| iD, Sato delivers the matter infſhort |. 


| Fpiſcopatus depender F Sacerdo- «The Epiſcopete depends onthe Prieſt. 


tio, nam conjecratio Epiſcopi amte- «6 E | . : | 
quem fr Store, ou res, ie 199 5 Jo7 the making « man Biſhop br 
] 


.& jure, ſ,1o. qu1, art.2, * fore he & made Prieſt, would be of no 


« avatl, 

The Reaſon hereof, is, No man can give that which 
he hath not himſelf; the Pre-eminent- power the Biſhop 
hath, was eſpecially given ha. for Conſtitnting Prieſts 
for the Service of the Church ; and therefore it is necef. 
ſary, that he have og _— St 

Le enki Gti « {he power of the. Keys is founded 
0% | ——_ frees Did = © iz the: Prieſtly Charatfer, Gd Gab. 
qu. 1, art. I, _— - << Biel ®, ” oe | 

Though your lefſer Orders.may be jump'd over, Fam 
ſureyouwill not ſay, This can; Whichif he want, he 
hath-the Name of Biſhop, and no more. This for the 
Dependence of the two Orders. , | 

' 2. As:your Ordainers. know not whether they, had 
Prieſtly Orders, ſo they.cannat know, for that Reaſon, 
whether they had-Epiſcapal Orders. The Uncertainty 
of the former neceſſarily deſtroys all certainty of the 
latter. Thus mich for the Major,  -. | 

As for the Mipor Propoſition, «it is largely. proved be- 

fore-harid, | via. 'Thet. af Roman: Biſhops. are Uncertain, 
whether or no they be true Prieſts, for want of knowing their 
Ordaimer's Intention, 
; Now the Premifſes being: ſafe, the Coneluſion is ſet 
beyond all hazard,, viz.” No Roman: Biſbops know that 
they are.true Biſbops ; And conſequently they know not 
that their Intcxd:zs is available to Ordination.. 

But ſuppoling them to know that they were truly 
made Prieſts, (which yet, as appears, they neither do, 
nor can know) yet they cannot know that they aretrue 
Biſhops, for the ſame Reaſon that Prieſts cannot know 
that they are true Prieſts, viz Their Ignarance of their 
Confecrator's Intention. Biſhops are as far from in- 

ſpeing 
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ing the Hearts of their Confecrators, as Prieſts are 

rom: inſpeRing the Hearts of the: BDoÞR, . :'Thiere i is 
Parity-of. Reaſon on-both ſides, i >" 

I will advance one other Medium, to prove your Bi- 
ſhops to be Uncertain of their Orders. I take my Ar- 
gument from their Not-knowing that they wete' indeed 
Baptized. And I will take your Sittple Prieſts atong 
with them for Company. In Form it'ryns thus, . 


&« No Biſhops or Prieſts, that are uncertain whether or on 
© they =_ truly — know whether pr na they be [re- 
© ſpeQtivel ly] true Biſpops or Priefts, |. 

© But if omen Bi y_ and Pritfts are Uncertain, whe- 
« they or n0 they were or /y Baptized, - Ergo, 

* No Roman Biſbops or Prieſts know whether 79-4 be true 
* Biſhops or Priefts.: .; 

The Major Propoſition muſt be granted, if theſe two 
Thidgs appear; | 

(1.) That rhere is 'n Neceſſary Dependence of Holy 
Orders upon Baptiſm. . - 

(2.). Thar there. is| between them a Dependence-of 
Knowledge, as-well as Being. What ſhineshor of it 
_ 11: All, afrer i ing! wont, Prove fnum your" dvr Au- 
t rity. ; 21207 

For the Fir#t. Your Angolical Dogtor hack wing 2&0 


"acquainted.us *, .' jr 
4'Thet: he:is wot ripuble of receiulag. re vc gory 
« ery othe? Sacrament, ho. hath: not the 2 po+ pee. - Addy: ad terciam par- 
ho Bapriſmul Charadter. I beb191919 ods 20 ge 8g; 
And he doth not on ſay this in ge- 623 1] 
neral, which. yet. had been ſullicient, - 4 + BITS 
bue he applies ir ro our particular: p_l-; 4 patifem "I Sacrements- 
© Beprifom i the Gart-of the! Sactal" ng. 222 ay DO E_—_ 


it 5 i[mKum- 
' "ments ,> and therefore fence Drde? 51.4 Ta Y: "y 


* certain Sacrament, "it preſuppoſes Bas” 
< tiſm. tie $4idi 114d 


i N 2 He 
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N — 21 -:; ,- --: He gots on to cernific - * $6 That i 
* Tali fi propevegtarged Saecre ' Ef] Tnbaprized perſon be promoted to 
—_—_ 12 4 — 05 Aug tou fe EE Preto ates Prief Nor can 
ccre poteſt, ncc abſobvere, Ce, iþ1igem. , . > 
HT SOY \ * he either confſerrate, or abſolve, &c. 
LA w% | Totbe:ſhort, Your Canon teacheth |, 
| In Decret. Dt 43s cap. 1.3, That: they who are promoted to Orders; 
do "Precoms. mon Lepraghe _c.- + unbaptized, foul be! Baptized and Re- 
T - of | -:-: ongdaphed: nin tt} 
This I have ſaid, is enough to evince the neceſſary 
dependence Orders-have upon: Baptiſm:, which is the 
Gate throvgh which your other Sacramentsenter ;. and 
which being ſhur, they are. kept forth. 
-i For the Secozd, :L need add: nothing: to enlighten it : 
For the aboveſaid dependence being acknowledged, no 
man bath power to deny, That he'who is uncertain that 
.he .was Baptized;, mult be ſo- that. he- was: Ordained. 
This for the proof of the Major. 17 
The Mizor is this, 4/7 Roman Biſhops aud Prieſts are 
Uncertain whether or no they wife tralpHaptized.. But this 
is proved before-hand, by thoie Arguments:that convin- 
"ced;thataheMuiniſter's Intention is not Knowableby any 
.belides-higafelf. ::;: '7 Qld 26 199-05 1 P04 7 
.1 /NowsbePremiſſesbeing ſtedfaſt,theconclufioniands 
moſt firm, viz. No Roman Biſhops or. Prieſts know*whe- 
ther they be-true Biſhops or Priefts, . */ 5 os 
I ſhall not be reckoned to have made ſiperfluous proof 
-* of this. Point, ik the: Reeder ſhall confider- the Fruit-it 
mo 'the ſeveral Mediums being ſomany. Hammers to 
eak” to-pieces the pretended Certainty of: the 'Rowan 
Priefthood. If is be born in mind, that the Intention is 
a Mental contingent At,which the Agent may, or may 
mt do,attis pleaſure-;.' and that none candifcover,whe- 
'' ther” he'exert that Act; 'ar not, -ir will be very: 6bvious 
' ' here'to view the ſeveral Grounds of the Uncertainty of 
their Prieſthood. If the Biſhop was not Baptized with 
due Intention, he cannot Ordain. If he was not /o made 


Prieſt, 
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Prieſt, he cannot Ordain, if he was not /o conſecrated, 
he cannot Ordain. And it plainly appears that himſelf 
cannot be certain of any of theſe, and therefore cannot 
be certain he makes a Prieſt, becauſe all-theſe go to qua- 
life him for that Work. And- the Prieſt, belides-theſe 
inſuperable uncertainties, common to the Biſhop with 
him, is vexed with one more as bad as the reſt, He 
knows hott hat:the Biſhop (if he ſhould chance to be ca- 
pable.of doing it) intended. to communicate Spiritual 
Power to him. | 
* So-that there are three hazards-to allay the Biſhop's 
confidence of- his. making- Prieſts, and a fourth more to 
allay Thar of-the Prieſt. > 
- But-this may-be accounted a ſmall-thing in compari- 
ſon of-what follows. The Confecrator of our preſent 
Biſhop -was liable-to-the ſame rhree Uncertainties, and 
theſe. are chargeable, in their EffeAs, upon our Biſhop. 
If his Ordainer and Conſeerator were not truly Baptt- 
zed,made Prieſt,and Biſhop,(and God only knows that) 
They had no Faculty to Ordain or Conſfecrate, and then 
our Biſhop hath but-an empty -Name..: And the fourth 
comes in too, he knows not. what. his- Conſecrator In- 
tended” - : | 
' 'So then our Biſhop and his Conſecrator, with reſpeCt 
to their Knowledge, whether they ordain Prieſts, are ne- 
ceſſarily liable to Sx Contingencies, any of which fal- 
ling-ont wilUn biſhop him, -and therefore make void 
his Ordinations,* ON | | 
Think then how vaſtly theſe Contingences will mul- 
tiply from the*Apoſtles times to ours, and that our -pre- 
ſent-Biſhop is /s far chargeable with any one of the faid 
Omiſffions of Intention; that he hath Joſt his Power and 
Office, if-any ſach haehthappen'd in a 4:xe# deſcent. 
According rothe Suggeſtionsof common Realon,your 
Maſs-books;aad other Books contain Suppolitions, That 
there may be defeCt of due Intention : And Prieſthood 
| comes 
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comes down no other way but by a claim of-Succefſion ; 
Iatention 1s neceſſary to hold the links-together, and is 
concerned in the manifold particulars ſpecified ; and if 
any-of the links be broken-all falls to pieces ; No Biſhop 
or _—_ afterwards in that particular Line to the worlds 

end, w 

Now l refer it to every inquilitive man, whether the 
ground be not too ſlippery for Certainty to ſtand on, 

-amid({t the manifold variety,of thoſe coatingeacies *fore- 

mentioned. ""RE 

Though I allowed 'you, for Argument. fake, the 
judgment of Charity for a& your Biſhops of thi time, yet 

. fuppoling they mean never ſo honeſtly in their  Afts, it 

'appears #ow That is hot ſufficient to decide the queſtion ; 

for their Intention may be void and ineffeual, though 

'not through want of W:4, yet for want of Power, . Their 

- Baptizers or Ordainers may have negletted them, and 

Thele upon this ſcore are made uſeleſs to others. The 

:faule may have been commitred ſeveral Ages ago, which 

yet the poor Geatlemen can neither know nor remedy. 

*What room then is there for certaiaty ia this thick con- 

texture of hazards? - | os: 052 5 2: 

*We ſhall find that even the dark judgment of Charity 
will run very low, if we follow the Ordainers up into 
ſame diſtant Ages, wherein Ignorance and Vice ftrove, 
as it were, for maſtery in the Rowan Church, 'W hat 


fay you of the geh. and toth, Ages, and the four next fol- 


lowing, wherein Learning was gezerally fatlen afleepia 
the Weſtern Earope, and witkednels.as much awake in 
it? If Hiſtorians of thoſe crimes may: be- credited ( as 
they muſt, or fareve/ Authority ) great breaches might 
very probably be made in the Succeſſioa of Biſhops in 
many.Sees ; for ſuch as are blind -and carelefs; of their 
own Souls will hardly 'be fare to {ork aut. fberp, and be 
regardful of the Salvation of others; -in their! Admini- 
ſtrations, | ww! . 

" It 
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It ought to be obſerved, With what eaſe and ſpeed 
Nullities may. be. diffuſed and multiplied. Let us put 
a fair caſe, Suppoſe a Biſhop, within whoſe Dioceſe 
the greateſt Univerſity of a Nation is, ſhould out of 
unbelief, contempt of Religion, ſupine careleſneſs, or 
from any other cauſe, omir to Intend as is required, 
in his frequent Ordioations of the C_ ir would 
follþw that the Biſhops taken out of theſe Prie(ts,though 
never ſo. good men and careful to Intend as they ought, 
muſt yet a& ineffeftually, and fill many places with 
empty names, inſtead of power. The more ſuch, fo 
much the worſe; and the longer they live, the bigger 
is the miſchief. And who can ſecure us againſt this 
Suppoſition.? Now conſidering that Nullities may have 
at any time thus ſpread, (I ſpeak ſtill with a Relation 
to your dottrine ) and that the farther they go, they 
grow far more numerous, what can a thoughttul man 
—_ allthis for the certainty ofthe Romaz Prielt- 
hood ! 

If it:beſaid, No man knows on the other hand, that- 
they fail to Intend. I a»/wer, It is not enough to Cer- 
tainty not to know that they fail, we are to know that 
they fail not. Knowledge ftands notin /Vegatives, it is 
Poſurues that ftay the. Underſtanding. 

Give a poſitive Reaſon why.they maſt hit the mark, 
and I-ſhall be ſure they cannot miſs4r. But-none we. 
have found can do:this. 4 , 

The reſult.is, Not-one of the Roma Church, except 
the Ordaining Biſhops, can know the Iatention. of the. 
Ordainers, They know it not cither in it ſelf or in its 
Cauſe, or by any Effefts. They are-not aſſured of it 
either by Divine Revelation, or by ſufficient Humane 
Authority. And therefore they have no true certainty 
of their Prieſthood which depends upon it. They have- 
not ( to uſe your own terms) either a Metaphyſical, or - 


Mathematical, or yet a Moral certainty of it. Tang 
ave 
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' * Dubitare nemo poteft Grdinem cfſe ve- 
re & proprie unum ex ſeprem perf, rn ” truely and properly one of the ſeven 


fie Sacra mentis. Sell. 23. cap. 7. » Sacraments of the Holy Church. 
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have not (to ſpeak my own language) either-Divine or 
Theological or yet Moral certainty that any one of all 
the reputed Clergy of -the Romen Church is a true 
Prieſt, 

For the Ordaining Biſhops, —_ may indeed know 
whether themſelves Intend, but know -not whether 
there be any force or virtue in their Intention for making 
Prieſts, for want of knowing the Intention of the whole 
Succeſſion of their Baptizers, Ordainers and Conle- - 


 crators. So that not. one Soul in the Church of Rome 


hath any true certainty of the matter. 

You 7M I have laid the weight of what hath been 
ſaid, on theſe two grounds : 1. That.a Mental inte- 
rior Intention is required to the very Being of your Sa- 
craments, which hath been ſhewa from your own 
Authors. 2, That Holy Orders is a Sacrament, and 
{o as much depends upon the Intention, as any other of 
them. This I have indeed takea all along for granted ; 
but ſhall now prove it from the Council of Trex? *. 

» None ought to doubt that Order us 


Theſe Two (I ſay) are your own Principles, and from 
them I haveconcluded your Uncertainty of your Prieſt- 
hood conſidered #x perticular, and ſo have made good 
my word. | . 

' Tt now remains that in the next Seftion I draw from 
hence ſuch Conſequences or Conſettafies as will ſet the 
feeble eſtate of the Roman Church in ſo full a Light, 


that all that wink not, muſt needs fee it. 
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S.EC'T. VIIL 


Conſequences drawn from the Uncertainty of the Reman 
Prieſthood : and the feeble condition of that Church, 


iſſuing from thence, ſhewn. 


#.1.J F no Roman Catholick can be certain that there 
is any one true Prieſt /z particular, in their 
-Church, This neceſſarily follows in the general, That 
each of them muſt be uncertaia whether he have the 
benefit of any one Sacrament which depends upon the 
Prieſtly charater. Now you teach that all your Sacra- 
ments do ſo depend, except Baptiſm and Matrimony : 
So then five of the ſever. are unavoidably uncertain to 
each of you, by immediate inference from the Uncer- 
tainty of your Prieſthood, 
#. 2, Moreover, You are uncertain upon the ſame 
ground, viz. your ignorance of the Miniſter's Intention, 
. of having the zwo other, whether adminiſtred by Prieſts 
who are the ordinary Miniſters of them, or by others 
whom neceſſity makes ſuch inthe Prieſts abſence. 
Chriſt ſurely inſtituted his Sacraments for great Spi- 
ritual Ends, which are as ſurely attained by the worthy 
partakers of them. How deplorable then is the eſtate 
of the Roman Church, ſince not one of its Members 
knows that in his whole life time he receives any One 
Sacrament |. rhis in general. | 
S..3. 1 will now infer-nore particularly, from the 
Virtue of the Premiſles already laid down and proved ; 
1. Not one Member of your Churgh can without ſpe- 
cial Revelation ( which is excepted in the State of our 
Queſtion ) be aſcertained he had the Bleſſing of Chri- 751% dixeris 
ſtian Baptiſm, which you hgjd to be a- Sacrament- nece[- Mr 
fary to all; and without which your Trent Council 44 ſluren, 4- 
laith, There is no Salvation * .. yp 


Sell; 7. C. 5. 
O ; "PR hay 
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S. 4. I know the Canon is generally interpreted thus, 
An adult is Savable by Contrition and the deſire of Bap- 
tiſm, if the Miniſter chance to have robbed him of it 
by Not intending. But behold the mrſeries he is yet 
liable to, notwuhſtanding that: (1.) You cannot 
plead that ſuch a one is capable of any Office purely re- 
lating to the Service of God's Church, (2.) nor that 
he is capable of the 'Benefits of any other Sacrament, 
Sacraments, as I ſaid, were appointed by Chriſt for 
great Bleſfings to his people, as being not only ſigns, 
bur alſo inſtrumental cauſes of the Grace they ſignihe : 


' and therefore the next to the miſery of wanting them, 


it is moit lamentable to be Uncertain whether or no 
a man indeed has them ; which is apparently the Caſe 
of all Romax Cartholicks. 

S. 5. But if an Infant dye defrauded of the Baptizer's 
Intention, ( and none can be aſſured that any particular 
one is not) according to the current of your doQtrin 
he is eternally ſhut out of the Kingdom of Heaven ; 
in as much as he is not capable of making up the defect 
by Contrition and defire of Baptiſm. If there be no 
aſſurance had of the Baptizer's Intention, there can be 
none had of the Child's Salvation, according to your 
dodrin. Which muſt make the Funerals of poor Babes 
far more bitter to their Chriſtian Parents.and Friends, 
than they would be, had they juſt grounds of ſecurity 
for their Reigning with Chriſt in Glory. ; 

$.6. 2. No Roman Catholick is ſure that after a Con- 
feflion of ſins made to his Prieft, he gains from him a 
true Sacramental Abſoſution. 

As Baptiſm is, with you, neceflary to all without 
exception, for taking away. Sin, and for the infuſion 
of Grace ; ſo is Penance neceſſary to all them that after 
Baptiſm have fallen into mggtal ſin : and the effetts of 
it arenoleſs, fay you, than Pardon and Reconciliation. 
This is the only Plank to ſwim ſafe to ſhoar on, after a 

: c moral 
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moral Shipweack ; without which all ſuch ſink down 
into the Abyſs of Perdition, Well, the more neceſſary 
you eſteem This to be, and the more valuable its EfieQs, 
the more comfort would proportionably fall to your 
ſhare, if you were ſure you had it. But on the contrary 
it will be your miſery not to know you are inriched 
with that treaſure, When you have come to the Prieſt 
Contrite, and opened all your ſins to him without Re- 
ſerve, and are diſpoſed to. ſatisfie for all injuries done by 
you, it is a mournful thing, afcer all this, to come 
away Uncertain of yonr being indeed Abſolved, for 
want of Knowledge that the Prieſt could EffeQtually, 
and did Actually Intend to Releaſe you of your fins. 
Which is the ſad caſe of every Roman Catholick, 
 $.7. 3. No Roman Catholick is certain that he at 
any time receives the Sacrament of the Euchariſt. 
Though you make not This altogether ſo neceflary, 
as you do Baptiſm and Penance, yet you. hold it to be 
matter of great advantage to the Soul. The Subſtan- 
tial Body of Chriſt, you ſay, is received there, and with, 
and by it Spiritual Nouriſhment, whereby the Graces 
of the Spirit areſuſtained and increaſed ; and the Soul 
conſequently made more vigorous. for performing, all 
Chriſtian duty. Now the more excellent the Effects 
of this Sacrament are known to be, rhe greater comfort 
It is apt to yield toall that are certain they receive it, 
and do this, as they hope, Worthily. © But on the con- 
trary, how doleful is it to be uncertain ( how great ſo- 
ever their preparations have been for it Y whether they 
at any time truly have it, for wang of Knowing that 
the Prieſt could Effeually and did AQuually Intend to 
Conſecrate, without which the Elements remain Un- 
lanQified, and cannot be Vehicles of thoſe Bleſſings de- 
ligned by Chriſt to be communicated that way to the 
_ And yet this is the ſad caſe of Roman Catho- 
icks, 
O 2 $.8. Ir 
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S. 8. It remains that I add, you are not 8nly unhappy 
in not knowing This, with reſpect to the foreſaid Blel- 
{ings to be received by it ; Burt alſo with reſpeC&t ro two 
great Duties (as you count them) to be done, which de- 
pend upon the Conſecration. One 1s the Adoration of 
the Hoſt; the other the Offering it as a Sacrifice both 
for the quick and dead. ' If your Church do both theſe 
on Uncertain grounds, it will look a very ſad thing : 
And that ſhe doth ſo, will be inferred from what hath 
been already proved, Conſecration it felf, which alone 
can be ſuppoſed to ſupport them, being found to be an 
Uncertain thing. That-nothing may remain obſcure, 
touching theſe matters, I ſhall rake room enough to ex- 
plain them. 

For the Firſt, viz. Adoration of the Hoſt; The T rext- 
Council delivers this Dottrine to warrant the praQtice 
of it : 


There 1s no place left for doubt, but 


zur, quin 07165 Chriſti fideles — 14- all the faithful of Chrift may exhibite 
triz cultum qui vers Deo debetur, buic Adoration, which is due to rlie true 


ſendliffimo Sacramento in vexeratione - God, to this moſt Holy Sacrament, in 


* Nullu dubitandi locus relinqui- 


exbibeant, Sell. 13. CP. 5. their Veneration of it.* 


* And the Council there fubjoins; that the Cuſtome 

' was pioully and religioutly brought into the Church, of 

Yearly ſetting a Day apart, for carrying the Sacrament 

in Solema Proceſſion, through frequented Ways and 
publick Places, in order to its being Adored, &c. 

It is too well known to be inſiſted on, that aſſoon as 
the Prieſt hath conſecrated, he pays to the Sacrament 
the Worſhip that belongeth to God alone ; andthe Peo- 

. ple preſent, upon the Uſual Notice given them, do the. 
fame: And that in the moſt populous Towns of the Ro- 
man Communion, whea it is carried through the Streets 

- to any Sick perſon, under a Canopy, all that meet it fall 
gown and adore it. : 

$. 9. I have faid all this, to evince that the Adoration 

ſpoken 
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ſpoken of, hath not for ts Obje& our Bleſſed Saviour 


conſidered ag corporally preſent in Heaven, but as pre- 


ſent under the Species of Bread or Wine ; or both. It 
is the Sacrament that is to be Adored, your Council and 
praQtice tell us. But now the Body is no Sacrament with- 
out the Speczes, for there would be wanting in tha: caſe a 
Viſible Sign, which is the Gems of a Sacrament. This 
Point being fixt, I come to ask, Whar if there happen 
to be no true Conſecration, when the Exterior Sacra- 
mental Action is done, which is a thing you all grant 
may happen ? 

8. 10. Why, the ſame Adoration is paid ſtill, upon a 
preſumption of true- Conſecration. If I ask again, 
What 1s adored in that caſe? It muſt be anfwered, a 
Creature, viz. the Bread, is adored inſtead'of God. 

And then this is in one ſenſe or another, Idolatry. 

It follows alſo, upon the ſame ground, That when men 
are Uncertain whether there be true Conſecration, they 
are alſo uncertain whether they commit not Idolatry in 
ſuch their Adorations. 

Now I conclude;that Roman Catholicksare at no time 
certain, that they commit not Idolatry in Worſhipping 
the Hoſt. 

I add, God is very jealous of his Honour, and Men 
ſhould be tender of it roo; and therefore I would think 
they ſhould have either ſimple Evidence or Revelation 


for the Divinity of the Object, before they pay ro it that 


greateſt Tribute of Adoration : But Roman Catholicks 
foht far ſhort of that Certainty of the matter, and yet 
venture to adore, hit or mils. | 

F. 11. For the Second: The Euchariſt, according to 
you, is a proper Sacrifte: That is, the Body and Blood 
of Chriſt, are by the Prieſt truly and properly offered to 
God in the Maſs, under the vilible Species of Bread and 
Wine: And this is a Propitiatory Sacrifice. God being 


pleaſed with this Oblation, grants to thoſe, tor whom it 
| is 


1Ior 
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is Offered, Grace, Repentance, Remiſſion of many and 
grievous Sins, and Supplies for their ſeveral Neceſſities, 
Nor doth this profit Men alive onely, but*after Death, 
Thus your Church teaches, 

I.cannot but acknowledge that this DoCtrine is belie- 


'ved among you, for I find that moſt Men of Eſtates in 
your Communion, do at their Death leave good round 
'Sums of Mony to certain Prieſts, who in conlideration 


of it, are to ſhorten their BenefaCtors ſtay in the acute 
pains of Purgatory, by ſaying of Maſſes, or Oltering chis 


Sacrifice in their behalf, And if this Doctrine be true, 


the Service done them is worth their Mony ; which can- 
not be better employed otherwile. 

S. 12. But if there be no Conſecration made by thole 
reſpeQive Prieſts, who promiſe to help them by that 
Means, there will be a great diſappointment ſomewhere. 
But I ſhall ſay no more of that. However, this I may 
ſay, ( having laid down a Warrant for it } that neither 
Prielts nor People are certain,that there will be a return 
of Maſſes for the Mony, as not knowing whether,they be 
true Prieſts, and ſo (intend how they will) capable of 
turning the Bread and Wine into the Body and Blood of 
Chriſt, which are the ſuppoſed Matter of that Sacrifice. 
In this condition are all Roman Catholicks. ; 

Thus,Sir,ſuppoſling,for Argumeat-ſake, your DoQrin 
of- Tranſubſtantiation to be true, (though I profeſs, it 
was never in my power to believe it) the ſundry things 
I have here alledged, do nevertheleſs hold good againit 
you. 

S.r3. 4. No Rowaz Catholick is ſure that he ever par- 
takes of your other Sacraments,not yet particularly men- 
tioned by me, as Confirmation and extreme Unttion, 
as not knowing whether the Miniſters of them could cf- 
fectually, and did aQtually Intend in the Adminiſtration 
of them. Without which, as I have often ſhewed, there 
is no Sacrament. - Being almoſt weary of enlarging on 
particulars, I have put theſe together. Num- 
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Number and deſcribe all the great Effects you.can at- 
tribute to them; (andin any thing of this kind I will 
grant your Suppolition, for argument-ſake, as I have 
all along in theſe Papers) and after you have done this 
you will find, that no Roman Catholick is ſure he ſhares 
1n any one of them, for the Reaſons often alledged before. 
Biſhops, Prieſts, and all other Members of ycur Com- 
munion are wrapt upi1n an inextricable Uncertainty. 

$. 14. All I can honeſtly (to the beſt of my Know- 
ledge) grant you, according to your Principles laid 
down, is this, That the Miniſters of Baptiſm know that 
thoſe they have Baptized are partakers of that Sacra- 
ment, I mean it only of Infants, who could not put 
in a bar againſt the Efficacy of it. But yet neither the 
ſaid Miniſters nor any other of your Boily knows that 


himſelf was Baptized, as not Knowing how he Intended 
5 y 


who Baptized him. So that what I inferred ſtands firm; 
viz, that not one of you knows that he doth or hath re- 
ceived any one of your Sacraments. 

S.15. Iadvertiſe, This is it which makes the ditle- 
rence in this reſpe& between the Miniſters of Baptiſms 
and thoſe of your other Sacraments, treated of before, 
Thoſe need no ſpecial charaQer to qualifie them for that. 
work. Any man or woman, whether Few, Heathen, or 
Turk, may Baptize with EffeQ, provided they Intend: 
to do what the Church doth ; according to your dottrin :- 
Whereas the Miniſters of the other Sacraments ( Matri- 
mony excepted ) muſt have ſpecial power and authority, 
from Chriſt to Adminiſter, or elſe they ACt in vain. 
And though- Matrimony depend not (to ſpeak your 
language) on the Prieſtly charatter, the parties Mar-: 
rying being the proper Miniſters of that Sacrament ; 
yet Icannot grant them the ſame Certitude with the- 
Miniſters.of Baptiſm, becauſe Two-muſt there Intend 
alike, or nothing is done ; and neither of 'them can be: 
ſure judges faveof their own reſpective Intention, 

T:hat: 
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That they make a civil Contract to lead an indivi- 
dual life plainly appears, when he faith, 7 rake thee for 
my Wife: and ſhe, I rake thee for my Huband, But 
whether both parties alſo Intend to make thoſe Words 
ſignifie the ſacred Conjunttion of Chriſt with his 
Church, ( in a general or ſpecial Senſe, in a more di- 
ſtin& or confuſed) and thereby to obtain Grace, can- 
not appear to either party. The man can be lure but for 
himſelf, nor can the woman but for her ſelf, 

$. 16. Here is to be noted, when I make the Con- 
trafting parties Miniſters of Matrimony, I follow only 
the greater part of your Authors. Where you vary, 1 
cannot repreſent you as agreed. But for thoſe that make 
a Prieſt the Miniſter of it, they are not a whit the nearer 
Certainty, becauſe they know not his Intention. 

Before I move forward, I ſhall re-mind the Reader 
that the Inferences hitherto drawn ſpeak forth miſery 
to Roman Catholicks on theſe two grounds, put toge- 
ther. (1.) There is no Sacramental Grace conveyed, 
where there are no true Sacraments, The Terms are 
eſſentially Relative, (2.) There is an equal Uncer- 
tainty of the Sacraments, and of the fruits of them, 

Now I ſay, each Roman Catholick, for ought he 
can know, wants the Sacraments, and by conſequence . 
their Effets ; and if he have them, he yet wants the 
comfort of Knowing it. Which makes the Roman 
Church in a {ad condition. | 

Sir, When you have conſidered what hath been al- 
ready faid, I would commend a few Inferences more 
to the exerciſe of your thoughts. 

F.17. 1. 1t noneof you can know that any particu- 
lar man in your Church is a true Biſhop or Prieſt, 
(which is proved ) it follows that the Jeſuits, who lay 
ſo much weight upon the Papal Chair, cannot know 
the Pope to be ſo muchas a Prieſt, nor conſequently 


that he isan Infallible Judge of Faith, 
Thoſe 
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Thoſe they account” Succeſlors of Saint Petey in-the 
Univerſal Paſtorſhip of the Church (to whom they 
appropriate ſpecial Priviledges, and particularly thar - 
of Infallibility ) are not to be Lay-men ſure, but ſuch 
as have the Sacerdotal Character. But ſince no man 
alive ( as is proved) is lure according to your do&rin, 
that any particular man is Prieſt, no manis ſure the 
Pope is ſuch, and conſequently that he is an Infallible 
Judge of Controverſies. 

The Intention of him who Baptized and Ordained 
the Pope, and the capacity of his Ordainer were, and 
ever will be hidden things: and hence ſprings the Un. 
certainty. 

$.18. 2, Now a word to thoſecalled the Pariſian Di- 
vines. If you cannot know that any particular men 
are true Biſhops or Prieſts, you cannot know that any 
of your Roman Councils have defined Infallible Truth, 
inas much as your ſelves hold that the promiſe of Di- 
vine Aſſiſtance, by which alone they can be ſuppoſed 
to be preſerved inerrable, is not made toany Aſſemblies 
but ſuch as conliſt of men in Holy Orders. 

You are indeed content that Lay-men be preſent 
there, and a& in a certain inferior Sphere, viz. That 
. they aſſiſt in examining difficulties, conſult, debate, 
approve, prote&t, &c. But to none of them do you al- 
low the power of Determination or Deciſion. Thoſe 
Synods then,” as your ſelves hold, are.to be made up of 
Biſhops, or Prieſts, or both. | 

Now becauſe it cannot be known that theſe ever had 
Prieſtly Orders, for want of Knowledge that-they were 
truly Baptized and Ordained, yoſ muſt be Uncertain 
whether ſuch were true Councils, and —— | 
whether they decreed and detined Infallible Faith. 

Alihough —————_ ſome true Prieſts in general, 
p= in regard yqu are uncertain who they are, How 
now you that the major part of fuch Councils, _—_ , 
that 
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that of Trext, were true Prieſts and conſequently ca. 
pable of making Infallible determinations ? I will ſpeak 
a leſs word, How know you that the 44 part there were 
ſuch ? You might have a true Clergy, I ſay, and yet it 
is poſſible that few ar none of them might be in that 
Synod. For the Clergy in a Council uſually bears but 
a very ſmall proportion, for number, to the reſt. Many 
of theſe may poſſibly have true Orders, when moſt of 
the Members of ſuch a Council want them. Unleſs 
you know both the capacity and Intention of thoſe who 
Baptized and Ordained ſuch Members, you are not ( as 
hath been proved) aſlured they were Biſhops or Priefts ; 
and conſequently that the Holy Ghoſt affiſted them in 
their work. . 

- If ending men to a Council will indeed by Poſt-fa#? 
juitifie mens Baptiſm and Orders, it were well worth 
the while ( whatever it coſt )-to have as frequent Coun- 
cils as poflible ; and to fend numerous flocks of the 
Clergy thither to ſtay one Seſſion, to be ſucceeded ſtill 
by more, till the Uncertainty of the Baptiſm and Or- 
ders of moſt of the Biſhops and Prieſts be removed. But 
I think my ſelf the firff that ever ſpoke of this Cure for 
this Diſcaſe, and therefore think it will never be plead- 
ed againſt me by my Adverſaries. However, the di- 
ſtemper remains till ſome Remedy be found out, you 
know not that the Members of your Council are true 
Prieſts, and ſo interefſed in the promiſe of Divine Aſ- 
fiſtance, and ſo capable of making infallible deciſions. 

F. 19. 3. For thoſe that hold Pope and Council, 
when conjoyned, to be Infallible, I ſay but this to them, 
Neither Pope nor Council will be more ſurely proved 
to have had Baptiſm and Orders, when they are toge- 
ther, than when they are a-ſunder; that is, it cannot 
be proved at all, if the Rowan doQtrin by me exhibi- 
ted be true : and then they can hardly be thought ro-be 
Infallible Determiners of Faith. 


S. 20. 4» 
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f. 20. 4. If no Roman Catholick can know thatany 
particular man of theirs1s a true Prieſt, then the boait- 
ed Argument taken from the Un-interrupted Succeſli- 
on of Lawful Paſtors in the Roman Church, is of no 
force, till they can be ſure of the Intention of the re- 
ſpeQive Baprtizersof every Pope, and that every Pope 
rom the Apoſtles days hitherto was Ordained by ſuch 
as were capable of giving them Orders, and Intended 
to do it in each reſpective Ordination, ( which, as 1 
have evinced, can never be known) their Succeſſion 
reſts but upon bare preſumption without proof, and 
therefore amounts not toa cogent Argument. 

Thus have I, as I think, accompliſh't my Under- 
taking, not leaving one Member of the Roman Com- 
munion certain that there is among them any one true 
Prieſt i» particalar, nor any Sacraments 7» particular, 
given or received in the Roman Church: and all this 
from the Medium I laid down at firſt, viz. your dottrin 
of the Intention. | 

S. 21. Now Ithink fit to re-mind the Reader, that 
to do This ( 1.) I have explicated the Terms from Ro- 
man Cathphek Authors. ( 2.) I have taken their do- 
Arines for the grounds of my Inferences: nor havel in 
Order to any part of my work, needed to ruffle or quar- 
relany of their Notions, otherwiſe than my mere de- 
duQtions from their Principles will do it. It is all one 
to me if they would make Seventy inſtead of Seven 
Sacraments, provided I prove they are not certain of 
their Giving and Receiving them. Ir is all one to me 
if they ſhould make each Biſhop of their Church as In- 
fallibleas the Jeſuits make the Pope ; and every Pro- 
vincial Council as Infallible as they do thoſe they call 
General, provided I prove they cannot be ſure thar thoſe 
Biſhops, or Members of Councils are in Holy Orders, 
and thereby capable of that power of Decilion or De- 
termination, which they would attribute - to -them. 

| P 2 None 
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None then ought to wonder,that I ſpeak their language, 
without croſhng ſeveral Principles of theirs, which [ 
have occaſion to mention, ſince it hath been my only de- 
ſign. to render all their things looſe and uncertain from 
their own Dottrine. 

S. 22. If it be ſaid, I have proved ſome things which 
Roman Ca: holicks deay not. I anſwer, (1.) The wort 
that will follow hence, is, There is a little labour loſt. 
(2.) It may be of ſome advantage to the Truth to pub- 
Iſh That among the Vulgar, which though the more 
learned Romanifts cannot deny, yet they would gladly 
bury in ſilence. This Article of the Intention, I believe 
to be one of that king. 

For want of repreſenting This honeitly and generally, 
the Credulity of Perſons of both Perſwaſions is apt to 
be abuſed. | 

S. 23. 1. Nota few of the Romaniſts are liable to be 
filled with an ungrounded. Confidence, that Sacramental 
Grace ever attends the performance of the exterior Sa- 
cramental Actions. One of that ſort I can name, who 
upon receiving an Abſolution from his Confefſor, came 
forth of his Houſe, and leapt up for joy, 'and-told ſome 
judicious Proteſtants, (who were occaſionally before 
his Door ) That he was then as free from Sin, as is an 
Infant newly Baptized. 

Had this Man known and conſidered the Truth T have 
here ſifted out,he would either have been modeſtly (lent, 
or tempered his Speech with theſe Conditions, If I be a 
true Penitent, and if my Confeſlor be a true Prieſt, and 


- be thereby capable of Abſolving me, and alſo did I in- 


tend to do it, then am I freed from Sin. But I fear moſt 
of your Laity entertain the like confidence, bottomed 


- upon the |ltke Ignorance. 


S. 24. 2. The vulgar People of our Communion, for 
want of skill in this Point, are more obnoxious to the 
Snares of your Prieſts, who tell them they both can, and 


will 
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will forgive them their Sins, if they will come into the 
Boſom of the Roman Church, and confeſs them. Now 
* the Conſcience being afraid of nothing, but Sin, a conh- 
dent promiſe of Remiſhon is oft hearkened to readily, 
and with ſome pleaſure, even whea there is nothing ſuf- 
ficient to warrant it. : 

W hereas, if all our People knew, that thoſe ſtout Pro- 
miſers could never prove, that themſelves were truly 
Ordained, nor conſequently Authorized to forgive Sin ; 
nor ſo much as that themſelves were ever Sacramentally 
Abſolved from any one of their Sins, ( all which I have . 
proved.) T hey [our peopte] would ſmile at their Confi- 
dence, and bid them go find out a way for their own 
lafety. | 

$. 25. The Concluſion is, My true Repreſentation of 
Things,to ſuch as have not had the opportunity to know 
them before, may excuſe my inlifting upon ſome few 
things, which perhaps may not be denied by Roman Ca- 
_ when they are ſqueez'd to a Declaration of the 
Truth. 


SECT. IX 
The Banks My. G. hath ca# up to ſecure the Roman Prieſt- 


hood, taken in general, ca# down. 


$ IR, I had, together with the laſt SeQion, ended all 

the trouble T purpoſed to give. You, had you not 
by your way of Anſwer drawn me ſomewhat farther. 
E have ſaid more than once, IT thought it Manifeſtation 
enough of the weak Eſtate of your Church,to prove her 
Uncertain, Whether ſhe have any true Prieſts or Sa- 
craments i particular. AndT leave ir to the judgment 
of the diſcerning Reader, whether I have nor etfeted 
that, by ſhewing the Uncertainty both: of the Biſhop's. 
Intention, conſidered in. it ſe, and-alſo-of the — 
od | of. 
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of 'it, -in caſe he doth Intend. But becauſe you would 
have more, you ſhall. 

S. 1. And this woreſhall be chiefly to caſt down or de. 
moliſh the Bulwarks, you have caſt up for the Security 
of the Biſhop's Intention, in order to the Defence of 
your Prieſthood i general. And truly this is all, that 
17 {trictneſs can be required of one that Undertakes to 
prove a Negative. What he does more, may well be 
accounted Surpluſage. 

Having premiſed this, I ſhall again ſet down your - 
Diſtinction in your own words, and then try what ten- 
dency it hath tothe End you bring it for. 

S. 2. © Tou muſt give me leave, ſay you, to diſtinguiſh in 
* the major Propoſition of the former Syllogiſm, between that 
* knowledge which t obtained by the Obſervation of extericr 
© Actions and Geſtures, and attention to the words of the 
* Prelates in any particular Ordinations ; and that knowledge 


* which we have from the Conſideration of the Nature and end 


* of Ordination in general, and which is alſo neceſſarily dedu- 
* ced from other known Principles of the Roman Catholick 
*Charch grounded upon Divine Revelation, 

* Firſt then, if you nngerſtand by knowing here, knowing 
© in the former way onely, which you ſeem to me to do, I deny 
© this your firſt Propoſition to be true, For ſuppoſin ( n0t 


* granting ) that the Roman C atholick Church doth make 
* Prieſtly Ordination to depend upon a Condition,that ng man 
* living knows in the former way ( viz. by obſerving onely 
© what ts outwardly done, &c.) whether it be fulfill d or no, get 
* it doth not follow, that ſhe mnſt be ancertain, whether ſhe 
* hath any true Priefthood, becauſe others, beſides the Ordain- 
© ing Prelates,know that ſhe hath true Prieſthood by the ſecond 
* way of Knowteage above-mentioned ;. that s,*from the a- 
© ture and End of the Thing, and neceſſary deduttion from 
* other txue Principles, Thus far you. | 
S. 3. I ſhall now examige this diftinQtion, taking 1 


your Explication of it, and try how far it may beltead 


You. þ To 


Part IL - #n the Charch of Rome: 
To gain an opportunity of making a diſtinQtion, and 
applying it with ſome ſhew of pertinence, you ſeem to 
fancy my ſenſe of the matter to be this, viz. The Or- 
dainer's Intention cannot indeed be known by obſerving 
his exterior ACtion and Geſture in his particular Ordi- 
nations, but it may be known ſome other way. What 
elle do theſe words of yours fignifie, viz. 1f you vnder- 
ſtand, ſay you, by knowing here, knowing in the former way 
onely, which you E tome 10 do,8&c. This,Sir,is a ground- 
leſs conceit, hatcht on purpoſe, I think, to ſerve a turn. 
For, as to your Ordinations ## particular, upon which 
your Prieſts ix particular depend for their Being, (which 
It was my only aim todea] with) I have denied that the 
Biſhop's Intention in them can azy way be known, and 
have made my denial goo:J. If then you apply both the 
Members of your diftinQtion, with a reſpe& to this Ac- 
ception of the Terms, .you pronounce my Propofkition 
falſe, upon a Egment of your own brain, which yet you 
would tather on me, though I never. gave you the leaſt 
temptation toentertain it, But if you make the latter 
Member of your diſtinQtion, not to reſpett the Thing 
conlidered i» 7 groan onely ix gexeral, then (1.) It 
is not applied ad idem, and therefore gives you no relief 
apainſt my declared deſign. (2.) If ironly refpett (I ſay) 
the Ordafner's Intention iz gereral;al deny that it can be 
known zxfallibly either of theſe ways,or any other what- 
ſoever : And thea there is no room here for your Suppo- 
fition, It remains rhen-that theſe Words in my Propo- 
lition----- 4 Condition which noman livins knows, &C. are 
abfolutely Negative, with reſpect and proportion to the 
State of the Queſtion laid down before. 
Which ſtate had you called for, before you gave an 
Anſwer, your Things would have been no leſs pertinent. 
F. 4. As you have without cauſe made me think what 
beſt liketh you, ſo you are too oft leaving the thred of, 
my Argument, which yet you are altogether to keep to, 
| if 
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if you will be pertinent. I expeCted-you would ( as you 

ſhould ). have ipoken here with. a-formal relation to my 

Propoſition, which is this, af Churches chat make Prieſt 

' {y Ordination depend upon 4 Condition which no man living 

4nows whether it be fulfill 'd, muſt be Uncertain whether they 

have any true Prieſthood, Hence it evidently appears it 

was my direCt bulineſs 'to prove you uncertain of your 

Prieſthood from your Uncertainty of the performance 

of a Condition required to Ordination : and you did not, 

could not deny the firm Connexion of the Mediums with 

the Extream. Let us ſee now how you order your Mat- 

ED. ':- ; | OLTH. 

F. 5. You diſtinguiſh' of Kxowine: without mention- 

ing, for ſometime, any objet of that Knowledge: 

which you ſhould have ſupplied thus, I diſtinguiſh be- 

tween Knowing of 4 Condition required to Ordination, &c. 

Thenthough you mention a Condition, yet you do not 

keep to it, but. forthwith''as it - were: forgetting it, 

run from it to Prieſthood it ſelf; that: is, you run 

away from the conlideration: of a' Sacrament to the 

[ res Sacramenti ] Effect of it. Your words are theſe -- 

Suppoſing the.Roman. Catholick Church makes Prieftly Or- 

dination to depend apon & Condition: that no man living--- 

knows in the farmer way -- whether it be fulfit”d or no, yet it 

doth not follow She' maſt be Uncertain whether ſbe hath: any 

true Prieſthood, This 1s true if the Condition: can be 

known to be fulflPd any other way : but it is impe. ti- 

nent in this place, for'it ſhould have been thus ſaid--- 

Tet it doth not follow ſhe muſt be unter tain. whether the ſaid 

Condition be fulfil*d or no, Or, if it may not be known that 

way, yet it may bz known another. Here then is a manifeſt 

ſliding from the Condition required to Ordination 

( which I afterwards made to be the Ordainer's Iaten- 
tion )) to the Prieſthood. | 

$.6. Now had I in my Reply groſly ſwallowed this 

Gu teon, and ſubmitted my ſelf to deal about the oo 

C 
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of the. Roman Prieſthood in an indefinite unlimited 
manner, I muſt have loſt my preſent Argument which 
preciſely depends -upon the incapacity of all men to 
know another man's Intention. But know, Sir, yeur 
Anſwer is no Anſwer to me, farther than you ſpeak 
relatively tro my Argument : and though you ſeem wil- 
ling toſlink away from. a Condition to Ordination to 
Prieſthood, the Effects of it ; which you would find 
ſome plauſible way to maintain, if you could ſhake off 
my. Medium,yet I will ſurely keep you toit. It isan Ar. 
gument, a4 homixem, I grant, but it will bite you ſorely. 
' $.7: Here I ſhall take'occation to advertiſe the Rea- 
der, that though an Argument ad homizem be in many 
caſes leſs conliderable, yet in mine who argue again{t 
Roman Catholicks from their eltabliſhed dottrin, it hath 
as much Virtue and Cogency againſt them as if I made 
my Inferences from: the -four Goſpels, or the Divine 
Epiſtles. For they hold the voice of their Church in 
their Councils of Florence, Trent, &c. to have the ſame 
Obligation. upon Conſcience that thoſe Goſpels and E- 
piſtles have. -If my deduCtions be good, they. muſt ei- 
thergrant the whole to their great loſs, or by denying 
the Principles I go upon, looſe and undo'the whole frame 
of the Rozzan Church. - _ 

Other Churches that aſſume not Iofallibility, 4n ſuch 
a caſe, part-only with a particular Tenet, the reſt of their 
frame ſtanding as it did before; but Roman Catholicks 
who attributeun errableneſs to their Church (on which 
pretended ground their preſent Fabrick ſtands) utterly 
ruin their whole Building, it they grant their Councils 
to haye been miſtaken in any one Article they have de- 
fined, for Faith: | ji "46 | pg 

$.. 8. Now I come tothe Matter your . Words preſent 
us with, for aſcertaining the required Intention of your 
. Ordaining Biſhops, conſidered (I ſuppole you mean ) 

Q AS 


in general. 


% 


114 The Uncertainty of trae Priefis or Sacraments 


As your Words ſeem to run at firſt ſight, youlay 
down two Grounds for this. 1. The Nature and End 
of Ordination in general. 2. DeduCtions from other 
known Principles of the Roman Catholick Church. 1 
ſhall conſider both theſe. 

S. 9. For the firſt, I know indeed that every Inftitu- 
tion ſets forth the Nature of what is to be obferved, 
and the Ends they are appointed for, are notified by 
the Inſtitutor : but I never learned that Inſtitutions 
carry power in them to cauſe themſelves to be obferved. 
The Churches named in the Revelation, which long 
ſince periſhed, ( theſe and others) once had all Chr:- 
ſtian Inſtitutions,but in proceſs of time loſt or left them, 
what proof then is the Nature and End of Ordination 
of irs true Exiſtence, or due performance in the Roman 
Church ? | 

But if you intended the TwoI mentioned to be but one 
Ground-work by their conjunCQtion, ſo that the Senſe is 
this, The Nature and End of Ordination in general, 
in Union or together with DeduCtions from other 
known Principles of the Roman Catholick Church, &c. 
Fam well content, as not being inclined to make any 
man's words ( howſoever put) to ſignifie what their 
ſpeaker or writer meant not. And I confeſs ſome of 
your own words perſwade methey look this way. I ſhall 
therefore conſider them together under the next parti- 
cular. 

S. x0. For the ſecond. You tell of the Biſhop's Inten- 
tion tobe Knowable by way of DeduQtion from ſome 
known Principles of the Roman Church, grounded upon 
divine Revelation. The Reader may mark, you do not 
ſay, This Knowledge is immediately deducible from di- 
vine Revelation; but from ſome Principles grounded o» it. 
For ought I ſee by this, you are not ayreed toclaim an In- 
fallible certainty of the Intention of your Ordaining Bi- 
ſhops, even conſidered i» gezeral; that is, that there are 


any 
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any atall in the Roman Church that exert the required 
Intention, And yet without this, we have found there 
is no Ordination, and ſo no Prieſt, nor any of thoſe 5. 
Sacraments that you conſent to ſay depend on the Prieſt. 
ly charaQter,or laſtly,that your Churchis a true Church ; 
which yet is leſs than an I»falible Church. DeduRQtions 


are but the work of Reaſon, and Reaſon is but a fallible- 


Principle, ſay many of you. 

The dependence of all the links of this Chain hath 
been made good before, ſave the laſt, which is this, where 
there is no true Prieſthood there is no true Church : 
Where there is no Infallible Certainty of che Being of a 
Prieſthood, there is is no Infallible Certainty of the Be- 
ing ofa Church. To confirm this I need but ſay little. 

Thomas Aquinas lays down this diſtinftion. A thing 
may two manner of ways be called zeceſſary in reſpett of 
an End: 1. Whenthe End cannot be had without it : 
as Meat is neceſſary to ſuſtain man's life. And this 1s 
{imply neceſſary toan End. 2. When the End cannot 
{o conveniently be obtained wichoutr it : as a Horſe is ne- 


ceſſary for a journey. But this is not ſimply neceſſary to 
an End. 


This being premiſed for the clearer Reſolution of the 


Cale in hand, he adds, 


I15 


» There are three Sacraments neceſſary by 

” the firſt way of Neceſſity ; two to particular 
.» perſons, viz. Baptiſm ſimply and abſolutely, 
” and Penance upon [uppoſition of mortal fin 
” committed after Baptiſm. But the Sacra. 
” ment of Order is [ viz. ſimply ] neceſſary to 
” the Church. But other Sacram: nts are neceſ- 
” ſary by the ſecond manner of neciſſity,8&c. * 


* Primo igituy modo neceſſit att 
ſunt tris S1eraments neceſſaris 3 
duo quidem perſons ſingular!: 
baptiſmus quidem ſimplicitcy & 
a5ſolut?, penitentia 2urem ſuppo= 


 poſito peecato mortali poſt bapti/- 


mam. Sicramentum 4utem Or- 
dinss of] neceſſtrium Eccleſie. Scd 
ſecundo modo nece/aria ſunt 4li4 
Sacraments, &c. Sum. Theo!., 

Par. 3.4. 65. art. 4- 


Nor have any of his Commentators, that I have met 
with, excepted agairiſt This, nor any others' of your 
Church. Your ſelf a little beneath grants the point, 
where you ſay with relation hereunto, The- moans are 


Q 2 


neceſſary 
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* De Clcricts, 
CAP. 3- 
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neceſſary to the end. Several of your men, Bellarmine in 
particular *, contendthat Proteſtant Churches are no 
rrue Churches, becauſe as they alledge they want a 
true Prie(thood, Beſides, enough is to be fetcht for this 
purpoſe out of your Trext Council |, but it is needleſs to 
do it. 

#.11.: From hence then I preſent you with this Sch:mz 


| founded on your own Authority, you are no furer you 


have a true Church, than you are that you have a true 
Prieſthood ; you are no ſurer that you havea true Prie(t- 
hood, even taken iz gezeral, than you are that you have 
true Ordinaticn; you are not ſ{urer that you have true 
Ordination, than you are that your Ordaining Biſhops 
Intend as your Church requires. Now in regard youa- 
gree not toclaim for the Intention, the Infallible Cer- 
rainty of Faith which immediately depends upon divine 
Revelation, I ſeenort how you can reaſonably agree to 


claim the Infallible Certainty of Faith for the truth of 


your Church. Which I commend to the Reader's obſer- 
vation. 

S. 12. You firſt tell us in general of ſome Known 
Principles of your Church from which the Knowledge 
of the: Intention is deductible, and afterwards reckon 
them ro be theſe, viz. That the Romaz is the only Ca- 
tholick Church ; Thar God will continue and preſerve 
that Church to the Worlds end : and all this, ſay you, ap- 
pears from divine Revelation. You conclude hence they 
muſt have a true Prieſthood, the Means being neceſſary 
to the End. | 

Therefore, /ay you, whatſoever Intention of the Pre- 
lates is by them believed as Neceſlary for this End, they 
do cert2inly believe according to their Principles that 
God's Providence will fecure it ; his Omnipotence is 
able-to make good his Fidelity. 

#13. For reply, 1. I obferve to the Reader, Tliat 
though you have preſented us with a liſt of thofe = 

ciples 
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ciples from which you pretend to deduce the Knowledge 
of the-Ordainer's Intention,yet you only ſay, They appear 
from Divine Revelation, without ſhewing either what 
this Revelation 1s, or where it is to be found. 

$. 14. 2. As our diſcourſe was at firſt Perſonal, every 
one wijl conceive,that if your thoughts had then enabled 
you-to make. the. above-named diſtinttion, I'mult have 
asked, W hat the Revelation was and where it appeared, 
on which your ſaid Principles are pretended to reſt : Nor 
could you have refuſed to ſatishe my Queſtion, without 
bringing a Cloud upon the Cauſe you manage. 

And you may eaſily believe, that if I had known what 

ou had been writing at Loxdoz, I ſhould have wiſht you 

would have ſet down W hat and Where the Revelation 
you ſpeak of, is ; that ſo 1 might have conſented with 
you, or refuted:you, according to the beſt judgment I 
could make of-the Thing exhibited. I afſure you, Sir, 
toobtrude upon the World, Dottrines,under the Notion 
of Articles of Faith, without due proof of their Divine 
Original,is too great an Empirefor Creatures to arrogate 
to themſelves ; nor can one reaſonably ſubmit ro another 
in ſuch caſes, whether they reſpect God's honour, or their 
own ſafety. ' Therefore when you talk of Divine Reve- 
lation, , you ſhould have ſhewed it. £ 

S. 15. You would ſurely enroll me in the Catalogue of 
Franticks, if-Iihould upon this Occaſion ſpend Years in 
hunting throtgh all Books for Texts of Scripture, which 
your Popes,or their Subjects have fancied to be uſeful for 
proving the Roman to be the Univerſal Church, and in 
confuting their vain Gloſſes, when IT have ſound them. 
Your Perſon is not adverſe to me, but your Caule ; and 
therefore you leave the Field, and ceaſe to be my Adver- 
fary, unleſs you ſhew me your-places of defence, and 
wherein their ſtrength lies, and then defy my Afſaults, 
But this is not done here. 

Tell me,is the Revelation you ſpeak of,recorded in ay 

rſt. 
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firſt Verſe, or Chapter of Gezeſis, or the laſt Verle of the 
Revelation,or in any Verſe berween thoſe. Have you not 
read that Pope Boxiface the VIIT.proved the Pope of Rome 
to be the ſole Head of the Chriſtian Church (with rela- 
tion-to which Flead you call yours the Oe and the Whole 
Church) out of the firſt Verſe of Gemeſis, Inthe beginzing 
God created, &c. He collected the Argument thus, Dic:- 
fur in principio #02 in principiis, &c. It is (aid, quoth that 
Pope, in the-Beg:#n:ing ; not,in the Beginnings,&c. And 
this is urged to prove, that there mult be One vilible 
Head of the Church, and #4 the Pope of Rowe, with 
whom all-Chriſtians mult believe, and to whom all muſt 
ſubmit. . Have you not read how Pope Greoory the V1). 
a great while before that, fetcht a proof for the Point, 
out of the 16th. /erſe of that Chapter, God made two great 
lights, the greater light to rule the day, &c. ---IWaſ[ dignitas] 
que preeſft diebus, id eſt Spiritualibus, Major eſt. That is, 
---T hat Dignity that rules the Days, that is Spirituals, is 
greater. I ſhall omit the compariſon between Popes and 
Kings, which this Text 1s brought to ſettle, and oaly ap- 
ply it to the Point 1n hand ; 

That God made the Pope to Rule all Chriſtians, is all 
that I ſhall take Notice of, as proved by it. 

I have brought theſe two izfalible Interpreters of Scri- 


: pture upon the Stage, (and which of you ſhould be ſuch, 


if your Popes be not) Gol to ſhew it would be endleſs to 
ſeek out thoſe many Texts ſuppoſed by Ramen Catholicks 
to tend to make out,that the Romax is the One Catholick 
Church of Chr; upon Earth, and to expoſe their extra- 
vagant Miſ-expoſitions of them. I might ſoon begin with 
Geneſis, but might be long before I had run through the 
Bible. If theſe rwo Popes had ſpoken onely in general 
words, as you do, of Divine Revelation for their Head- 
ſhips, (on which your Matter vertually depends)-I am (o 
dull,I ſhould never,unleſs by chance, have found out what 
Scriptures they referred to for it : And fo, though I had 
diſcuſſed ' 
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diſcufſed a hundred otherTexts,if thoſe had been left out, 
it might have been ſaid, I had lefr my work undone. But 
wiſe Men will not judge I ought to undertake Unreaſon- 
able. tasks, or ſeek a Needle in a Bottle of Hay. 

But I ſpend: time : For, it had been enough to ſay, 1 
am only proving a Negative, and need do no more than 
over-turn what you are pleaſed to erect for your De. 
fence. You have ſet me no more work here than I have 
conſidered, and fſo.I have no more to do here about your 
divine Revelatison,whether you refer to Scripture, or any 
thing elſe. 

S. 16. Yet it cannot but be worth our Notice, That 
your Method of maintaining your Church is moſt eaſie 
and expedite. When you find your ſelves unable particu- 
larly to prove your pexformance of thoſe things which 
your Councils require to the making your Inſtitutions 
valid, yet your work 1s done by ſayizg, We are the Ca- 
tholick Church, which God hath promiſed to preſerve 
to the World's end; and therefore all we require will be 
certainly performed, though we cannot otherwiſe make 
it Our, 

You may alſo prove all your more ſpeculative Do- 
Arines (had you a thouſand more than you have) by the 
lame eafie Method; We are the onely Church, you may: 
ſay, to which God hath promiſed his Spirit to lead us into 
all Fruth, and therefore our Articles cannot be faffe, tho? 
we cannot otherwiſe prove them to be true. 

S. 17, If this be ſufficient, how imprudent have many 
of your Men been, to ſpend their pains, and health, and 
time;about evincing your particular Points to be founded 
on Revelation, when a few general Words would have 
done it to rational Satisfaftion. Beſides, as Cart-loads of 
Books, on this ſuppoſition, are unneceſſarily written, ſo - 
the Readers of them are at unneceſſary expence of Mo- 
neys in buying them, and of labour in peruſing them, 

hat an eaſie World ſhould we have had, if this yur 
Met 
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Method had all-along generally obtained. To ſhorten the 
way to knowledge is a praiſe-worthy enterprize, and to 
teach how to defend truth without care and trouble is a 
mighty thing. Well; You have ſhewed us an expedite 
Art of Controverlie, and ſuch as may be taught evea il. 
literate Plow-men in half an hours time. And I leave it 
to the Reader to aetermine, whether a Plow man of your 
Perſwaſion, could have ſaid lel[> in this Matter, than you 
have done, We are the Onely Church, &c. 

S. 18. However, conſider, Sir, This you uſe, is but an 
accidental Argument, and can beſtead you no longer, if 
any other Body of Chriſtians ſhall pleaſe to call them- 
ſelves the Catholick-Church, without offering the leaſt 
proof of it. 'W hich 15 molt apparently your caſe here. The 
Donatiſts of old, who appropriated to themſelves the name 
of the Catholick Church, might have eaſily quelHed all 
Arguments brought againſt them;at your rate of anſwer- 
ing : For the ſaid name being arrogated,and the premiſ- 
ſes belonging.to-it, all the re{t will follow readily. 

$. 19. If you think to relieve your ſelf by ſaying,l am 
bound to accept any deductions you ſhall make from any 
of your Principles,I rep/y,noſurely. I was indeed to prove 
a Point from ſome of them, and have, I hope, done it. 
The more you ſpeak of That, I fear you expoſe your (elf 
the more to deriſion, 

S. 28. From the view of your Anſwer, it will appear, 
that though you called to me,out of due time,for the Ex- 
plication of more thana few Terms,yet you have not had 
the heart to explain one of them in your Anſwer, neither 
what you mean by Intention, nor what by Certainty, nor 
any of the reſt, Inſtead of ſaying,what is the particu- 
lar nature of the Intention required by your Church, you 
deſcribe it no otherwiſe than thus---Mhatſoever Intention 
of the Prelates is by them believed as neceſſary---. Inſtead of 
telling us the particular nature of your knowledge of the 
Intention, you only ſay, 1 deny not that it may ſuffictently 
be known----, You 
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You have no mind it ſeems to ſwim out of your depth, it 
being a filly thing to court danger: nor are you ſo hardy 
a Champion as to ſtep a few paces out of your hold to meet 
an enemy, being mindful enough of the old Proverb, It s 
good ſleeping in a whole skin, Your frank opening your ſelf 
this way might have led me, if I had miſtook any thing of 
yours, to the true mark, but could'not have cauſed my di- 
orefſion from it ; and therefore though you were not bound 
in rigour (further than to make your Anſwer appoſite and 
uſeful} to have done this,yet it would have lookt braveand 
generous to have done it. Whether others ſhall interpret 
your carriage in this kind to be due caution or no, I ſhall 
not concern my ſelf, Nevertheleſs I muſt ſay this, you knew 
the point mult be beaten out at laſt, and it had been manly 
to have contributed ſomething towards it-: whereas he that 
knew not the particular Nature of the Subject before, 
knows'it but very little better by any help you give him in 
your Anſwer. I hope the Reader will excuſe me for ſtaying 
a hittle too long here, .in recompence of the labour I have 
been at in the firſt part of this TraCtate, to make the ſtate 
of the queſtion plain to him. 

$.20. Whatſoever ſhall become of any higher Certainty 
which you cannot challenge me to yield upon Principles 
you have hitherto barely beg'd, without offering the leaſt 
colour of proof for them ; yon ſeem to have a mind to ſe- 
Cure to your ſelf a mora/ Certainty of the Intention of your 
Biſhops in gexera/. Your words are theſe, 

? It is morally impoſſible that all the Prelates in the Roman 
” Catholick Church ſhould be ſo malicious as wilfully to have 
” omitted any thing in Ordination which they believed to be E/- 
” ſential to it, and which the Church requires as ſo, ſuppoſing it 
? poſſible for them to do it and not be diſcovered. It us impoſſible 
? for us to believe, according to our Principles, that they ſhould 
” all turn devils----and conſpire to damn the whole Church---- 
” when withal they could propoſe no advantage at all to them- 
” ſebves by this, but the clean contrary: Thus you. {6 

R I 
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I Reply : The Pillar you have placed here for ſupporting 
'ycur mbral certainty of the Intention, is too weak to bear 
t up. Which will appear by conſidering the following 
particulars. | 

$.21. 1. You ſay not, Ir is impoſſible that any one, or 
ſeveral, or many of your Biſhops ſhould out of Malice 
withdraw the r:quired Intention. | 

You only ſay, It is morally impoſſible that a7 ſhould 
turn devils and conſpire ro dama the whole Church---- 

$.22. 2. I lay, if Some may withhold their Intention 
through Malice, ( which you deny not ) Others may upon 
other accounts omit it, v:z. for Unbelief, culpable Tgno- 
rance, groſs Noglgooce, natural Inadvertence,Cc.. I ſhall 
ſpeak a little of ſome of theſe. 

F.23. For Urbelief. It is Morally poſſible that ſome of 
your Biſhops _pve internally or mentally embraced Paga- 
niſm or Judaiſm notwithſtanding their profeſſion of the 
Chriſtian Religion. Ir is notorious that the Inquiſitors of 
Heretical pravity in Roman Catholick kingdoms have of- 
ten met with ſuch men, after they had many years Jain 
hid under the diſguiſe of the Chriſtian profeſſion : and is it 
any way repugnant that the ſame Cloak which frequently 
covers Merchants and Gentlemen and others, ſhould 
cover Prieſts and Biſhops allo? Now thele disbelieving the 
virtue of all Chriſtian Inſtitutions, and that of Ordination 
-1n particular ; nay judging them to be the devices of certaih 
Politick men, or the Off-ipring of deluded Fancies, may 
omit 1xtendivg in their Ordinations, without deſigning to 
damn or otherwiſe hurt the Ordained party. 

$.24. For Culpable Tsnorance, which the Schools call 
Antecedent. It is morally poſſble that more than a few in 
your Church have in ſeveral ages been promoted to the 
dignity of Biſhops, who have been men of very little Learn- 
ing and much lazineſs,and ſo may. have faln ſhort of Know- 
ing gither That your., Church requires the ſaid Iatention 
atall, or at leaſt under the ſaid Neceſſity : and no — 

then. 
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then if they may have omitted it. But here is yet no malice 
nor devi/s1n the caſe; for I may ſuppoſe if ſuch had known 
it, they would have rouſed up themſelves to the perfor- 
mance of their duty. | | 

$.25. For Spine Negligence: Tt is too frequently ſeen 
that many grolly flightand negle& thoſe duties which yer 
they know are to be done for the good of others, without 
harbouring any malicious defign againſt them. 
- $.26. It senoughto hint to the Reader, that the Inten- 
tion may fail through occaſional Cares, or Fears,or Croſles, 
or deep Studies (ſpoken of before) which either pur the 
Thoughts efcen to long ſtands or pauſes, or elſe hurry them 
away from duty elſe whither. Many men areenabled by ſad 
experience to conceive this I have ſaid, to be very probable. 

$. 27. Belides Natural Inidvertence incident to all men, 
There is in manya very dull unaQtive temper of Mind ari- 
fing either from Natural Conſtitution, or ſometimes from 
contratted Bodily diſtempers, whereby the thoughts are 
many times hindred from riſing higher than to what is ſen- 
fibly to be done. And it cannot be denied that it is morally 
poſſible that ſuch Imperfe&tions may be incident to your 
Biſhops, ( as well as other men) and that their due 1z- 
tending may.be obſtructed by them. 

$.28. Now,Sir,I muſt put you in mind, you have not made 
any tolzrable Enumeration of the Cauſes of the defeft of 
Intention: and while you have only put a Bar againſt an 
Univerſal Conſpiracy from alice, you give room for-the 
defect from all other Cauſes which you have no way pro- 
vided againft ; and {0 you are ſtark lame in your defence. 
TI you are wetlacquainted with Roman Catholick' writers, 
I wonder you ſhould take up ſo ſhort, ſince they aſſign the 
{ame Cauſes I have done. 

Szarez doth in one place,add to Malice 0- 


* Sive id fecerit ex malitia,ſive 


ther twoCauſes ofthis,among other things, «« jguoramis culpebili, fror ex 


VIZ. Culpable ignorance, und Natural Inzd- niturali inadvertentis 
vertence which excuſeth from ſin *. 


R 2 And 


euſat peceatum. Ton. 4. 
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. Andyour; Authors in their applying Remedies againſt 

this Evil ſeem to have-their eyes chiefly fixed upon other 

Cavſes than- Malice. To {ſhew. this, and the defeCtible- 

{f neſs of the Intention, I ſhall produce onlywone Teſtimony. 
uicle X | . 

moe. Wis a pallage in the famous Maſs-book, ad U/um Sarum *, 

- * If any Prieſt in the time of Confecration 

ih, —_n__ CONDanny * be diſtratted from Attual Intention and de. 

liſtreBa fueris, nibilominus con. © Vorton, he nevertheleſs conſecrates; provided 

" ſecrat dummado imtentio babitus- - © the Flabitual Intention remain in him,---- 


lis in eo remanſerit. Si autem per &< : ” | 
ſumman diſtrattionem babitualis But if through very great diſtraction his Ha 


intentio cum . eFuali tollererur, © bitual Intention be taken away as well 25 the 

videtuy quod, "oy fee con- © {Fual, it ſeems that he onght tg reſume the 

de, CA © Words of Conſecration [ lay them over a- 
| ©oain } with Aft ual Intention. 

Here note, that the words Hbitual and Virtral have the 
very {ame (ignification, as to our caſe: and that Aquinas 
with the other elder Schoolmen deſcribed this Intention by 
the word Habitual, till Scores his time, who ſubſtituted the 
word Virtual as more proper toexprels the ſaid Notion, 
and is followed ever ſince by the writers of the Roman 
Church. | 

$.29, Now I goontoſay (1.) Fhis paſſage of the Maſs+ 
book isan expreſs acknowledgmeat,that Prieſts when they 
dothe Exterior work of Conlecration. may fail to Intend 
both Actually and Virtually. hich upon the ſame ground is 
equally applicable to Biſhops with-reſpett to Ordination. 

(2.) It preſcribes this Remedy againſt the ſaiddefect, that 
the. OfRnding Prieſt goto the work again, and do it better. 
I with the advice had power toneceſſitate thoſe it is addrel- 
ſed to, to follow jr. But that (alas!) cannot be hoped for. 

$.30. (3.) This advice-isnot offered toſuch as withdraw 
their Intention rhrough perſonal malice,or contemprof Re- 
lgion, ( which is.the thing Theredirealy aimed to ſhew, ) 
but to ſuch as fail by iz«dverzerce or diſperſion of thoughts. 

And ſuch .are omitted in this addreſs. perhaps for this 
Reaſon, That ſuch cannot be well lookt upon as capable 


_(n 
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(in any proxitnate degree ) of the Advice given, whereas 
ſome, at leaſt, of thoſe other careleſs -blundering ( yet cha- 
ritable ) Prieſts may. 

(4.) I obſerve once again,from the ſcope of the cited paſ-- 
ſage, againlt a certain Perſon I mentioned before, That the 
diſtraction or diſturbance. here mentioned, as the Cauſe of 
the failure of the Intention, cannot be meant of the diſtem- 
per of Frenzy or Madneſs. For, 1. The Advice is ofered to - 
ſuch as perceive their own defect, which Mad men, as ſuch, 
cannot do. 2: Wiſe men (and ſuch I hope the Compilers: 
of the Szrum-Miſſal will be held to be) adviſe that Phyſick- 
be given to Mad: men for the Recovery of their Reaſon, ra- 
ther than directions to act wiſely by,which ſuppoſeth them: 
already in the ſtate of it. If a Mad-man (who had gained 
a-Habit of Baptizing before his diſtemper) ſhould ruſh into 
a Houſe, and waſh an Infant, newly born,with the Invoca- 
tion of the moſt Bleſſed Trinity, no wiſe Man would deſire 
him to do it again with due heed and Actual Intention, his: 
ſuppoſed condition, forbidding him either to hit.the Inten- 
tion at firſt,or to amend it.in the repeated Aftion. This ad- 
vice then given, muſt be concluded to be directed to perſons: 
capable of receiving it ;: which therefore cannot be frantick 
Prieſts. . Hereby is confounded the affirmation of the Prieſt: 
Fpoint at,viz.That none but madmen could fail to intend aright. 

S. 31. You ſee, Sir,ſeveral purpoſes are ſerved by this Ci-- 
tation, beſides that I direQly brought it for, butall of them 
tend to the illuſtration of the Subject treated of: I ſhall only. 
add this at parting with it, That it is not to be lookt upon 
as a ſingle Teſtimony only, but inſtead of a thouſand ſuch, 
as implying the judgment of all thoſe Clergymen,who uſed 
and approved that renowned Mzſſai. And what a conſider-- 
able part-of our Nation that Book obtained in, before that: 
of Pope. Pizs the V.was framed for the general Uniformity. 
of your. V/orſhip, I leave you to think of: and conſequenr- 
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ly, what a vaſt Company of your Clergy (who ſure were: 


the beſt Judges in this caſe) did.implicitely and bytrue In-- 


rerpre-! 
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terpretation acknowledge,that there may be a defect of the 
Intention, both Actual and Virtual, which may proceed 


from other Cauſes, than that of Malice, which yet is the 


only thing alledged by you to that purpoſe. 

S. 22. Next, as an enforcement why there could be no 
malicious conſpiracy of your Prelates, you add this, They 
could not, ſay you, propoſe any advantage to themſelves by it, 
but the-clean contrary. 

But you forget the Gen of Malice,to which doing miſ- 
chief 1s an agreeable thing, without any allurements of 


Worldly prohts, or thelike. Remember the ſad Inſtance of 


Satan's murdering our firft Parents. This I fay nor, as be- 
lieving any ſuch conſpiracy ; nor is the fancying ſuch a 


thing at all needful ro my buſineſs, having ſhewed that what 


Malice may do in ſome,the ſame may other Cauſes effett in 
others, as-to the ſpoiling of the Intention: I fay it only to 
{hew that to be weakneſs, which you bring to ſtrengthen 
your. Ground. 


S. 33. There will need noconſpiracy of any ſort to ren- 


der you uncertain of the validity of your Ordainer's Inten- 
tion, if you remember what I ſaid before, (after the dif 
patch of my firſt task) viz. That all the defects of Inten- 
tion, in your Ordaining Biſhops from the Apoſtles death, 
hitherto, are chargeable upon, and utterly diſable all that 
are reputed to derive power from them ; and that the lon- 
ger the Line is ſpun out by time, there will be more Nulli- 
ties in the Intention, both of Biſhops and Prieſts. 

$.34. Torivet this,I ask, What ifthe Catholick Church 
for many Ages after Chriſt did not require this Intention,as 
neceſſary to the Sacraments ? If ſo,the grand Morive to vi- 
gilance and heedfulneſs of Intending was wanting, and ſo 
It is more probable, defects might then ariſe, which might 
baffle and enervate the greateſt care and circumſpeCtion of 
{uccecding Biſhops. 1 cannot find that it was uninterrup- 


tedly ſo required ; but if you can, I intreat you to ſhew it. 


The Sum hereof is, (1.) You have attempted to arm 
your 
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your ſelf only againſt one of the many Cauſes of defeCt of 
Intention, letting in the reſt like a Flood upon you. (2.) You 
have falſly ſuppoſed, that the effeQual valid Intention can- 
not have failed in your Church, without an Univerſal Con- 
ſpiracy of the Biſhops of one Age : Whereas the defe&t 
may have been let in by degrees, and fo may have over- 
ſpread your Church, for any thing you have ſaid to the 
contrary on this Head. 


SCF. 
eMr. G.s Argument, urged by way of Retort, examined and. 


enervated, 


OW you come to inſtance in, and frame-an Argu- 
ment upon a deſperate Subject, which you take to be 
exaCtly parallel to mine, and fay, That is vicious,and there- 
fore Mine mult be ſo. And.to make the clearer way to your 
Syllogiſtick Forms,you pretend to lay down two Principles 
of our Church, as the Ground-work of them, 
Of the Firſt you expreſs your ſelf thus, 
« You take it for a Principle among i you, that there is a cer« 
* tain Number of thoſe that are truly Eleited to Salvation in 
* your Communion, You mean in the Church of England, . 
S. 1. For Reply. Holding you to be well ſeen 1n the Do- 
Arine of our Church, I would deſire you to inſtrut me, 
where I may find that Principle. I- had thought our 
Church had dealt with /zch Things only in a general way, 
with a reſpe& to the Univerſal Church; : and left particu- 
lar Churches to try. their ElefQtion, by making ſure their 
Calling. Of our Articles, the 1 72h. only concerneth this - 
point; Which fo far, as I am concerned to produce. ir, . 
runs thus, _ , 
/ © Predeſtination to Life is the everlaſting purpoſe of God, . 
* whereby He hath conſtantly decreed by his Counſel, ſecret to. 
© us,to deliver from curſe aud damnation.thole whom _ __ 
| «*cholen.. 


Pe 
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&« choſen in Chriſt out of Mankind, 'ard ro. brins them by 
« Chriſt to everlaſting Salvation, as Veſſels made to honour. 

And of 'the Promiſes relative unto this, the ſame Ar- 
ticle ſaith, ** Furthermore we muſt receive God's promiſes in 
© ſuch wiſe as they be generally ſet forih in holy Scripture. 

You ſee how indehnitely our Church ſpeaks in this Mat- 
ter ---- Thoſe whom he hath choſen in Chriſt out of Mankind : 
And-- We muſt receive God's promiſes, as they be generally ſet 
forth in holy Scripture. | 

'Tis our Principle, you ſee, That ſome in God s Church 
belong to the Election of Grace ; and that God will make 
;good his Promiſes by Saving them. Bur we deſcend no 
lower, nor need we, as thinking it ſufficient for any par- 
ticular Church to be able to ſay, 

We have all neceſſary Doctrine, both Dogmatical and 
Moral,and may be Saved,if we truly Believe, and Sincerely 
obey it; to both which God in his mercy call us. We ven- 
ture not to ſay, God hath Elefed and promiſed to Save 
thoſe in Italy, or theſe in England : But we ſay, Whoſoever 
truly Repents and Believes the Goſpel ſhall be Saved, whe- 
ther in zaly or England, or any other place. We have Di- 
vine Warranty for this : But we have none to give a Local 
or Perſonal deſcription of thoſe that are EleQted, and ſhall 
through Grace be Saved. 

S. 2. Nevertheleſs we have as great ground of Hopes, 
judging of the Tree by the Fruits, that many of the Mem- 
bers of this Church are of the Number of the Ele&, and 
ſo will be ſaved, as you can havethat the Members of the 
Italian, or Spaniſh, or. French Church are ſuch. But we do 
not, cannot.(I ſay ) undertake Unerrably to determine the 
Eſtates of particular Men, or Men of particular places. 
W hen we bury Men of the moſt pious and exemplary. con- 
verſations,you may remember we expreſs our ſtrong Hopes 
onely, but not perfeCt aſſurance of their Bliſs. Secret things 
belong to God. 

$. 3. However,this will not alter the Nature of our pro- 
ceeding, 
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ceeding, becauſe you afterwards lay, The Argument may 
be thus applied to any Chriſtian Church in the World, or 
to all of them put together. 

The Univerſal Church exiſts in all of them put toge- 
ther, and ſince. you make the Caſe of That and particufar 
Churches a Oxe, as to this Matter, I have the Liberty to 
make the Argumeat to reſpett all of them put together, or 
the Univerſal Church, | 
- You mention a Second Principle in this manner, 

* And you will allow this alſo as a Principle, That theſe Elef# 
« wut have true Saving Grate in their Hearts, as a Condition 
« neceſſary to their Salvation, 

| This, Sir, I acknowledge to be one of the Principles of 
our Church, and of all other Chriſtiaa Churches in the 
World. . 

Then you'proceed from hence to add this, 

Which ſaving grace, becauſe vou do not know to be in any 
particular man, therefore you cannot be certain that He is one 
af | thoſe. that is Elefted to Salvation, Which is unqueſti- 
onably true, 

Now I am to examine your Forms of Argumentation, 
pretended to be parallel to thoſe, I urged againſt you. 
Your firſt is thus, 

« T hat Church which makes Silvation depend _ a Condi- 
* tion, wh'ch no Man living knows, whether it be fulfill 'd, in 
* order to Saluationgmuit be Un:ertain whether they have any, 
* who ſball be ſaved in their Communion. But the Engliſh 
* Church doth ſo. 'Ergo, The Engliſh Church i Uncertain, 
* whether they have any which ſball be ſaved in their Commu- 
* 7107. | 

| $. 4. Now becauſe you ſay, The Argument may be thus ap- 

plied ro any Chriſtian Church in the World, or to all of them to- 

gether ; I (hall alter the Form a little, and make it reſpect 
all of them. Thus ir goes, 

* Whoſoever makes Salvation depend upon aCondition which 

«* uo Man living knows, whether it be fulfil'd in Order to Sal- 

£ | « ation, 
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« pation, muſt be Uncegtain whether they have any who ſhalt be 
+ ſaved in . re C ns Bat all 7 Chitin Chuyehes in 
« the world put together,do ſo. Ergo, All the Chriſtian Chnrches 
$6.71 the world put together, are Uncertain whether thty have 
« 19 which ſball be ſaved in their Communion. 
 -Inregard, I fay, One and all' Chriftian Churches fare 
alike, according to your own acknowledgment, 'wirh re- 
ſpect to this Argumear, I have placed rhis latter form alſo 
in view. And what I ſhall ſay of them, is as follows. 
$.5. I ſhall admir the parity of either of theſe Syllogiſms 
with my fr/t, under your own Notion of them newly 
mentioned ; yet muſt tell you, in my way to your other, 
that though you made a diſtinQion,and, at leaſt, unneceſſa- 
rily applied it to my firſt Propolition,and thereupon cauſe- 
leſly pronounced it falſe; yet I ſhall not imitate you in 
your 1ndiſcretion ; but grant your Major,as generally put,to 
be true,becauſe of the Connexion of a neceſſary Condition 
with That it is required to : whether it be 7» deed neceſſa- 
ry, oronly ſo in the Ef imation of the Church that requires 
it. For the Not.knowing a Condition to be fulfilled, upon 
,which the Being of a Thing is ſuſpended, evidently ne- 
celſhtates the Uncertainty of the Thing it ſelf. at 
$.6. Pray know, Sir, had 1 not been prevented by your 
Compliance and Conceſſhons, I would have dealt more 
diſtinaly with relation to the Inſtance you have put before 
I had given an Anſwer to it. I would i» time have asked 
you a few of thoſe queſtions you asked me out of time, as 
what Knowledge or Certainty you denied in your In- 
ſtance,C#c. or parred the ſundry ſenſes my ſelf, and applied 
them; but I perceive I now need nor. 

I ſhall then only deny the Minor which you prove in this 
manner, *” Trae Grace in the-FHeart is a Condition which n0 
” man living knows whether is be fulftll*d or no in Order to Sal- 
” VAation, : 

2 Batthe Engliſh Church or, allChriſti1n Churches put to- 
gerber---] requires Grace in the Heart in Order to Satvation. 


Ergo. 2” The 


PartIL in the Church of Rome, 


» The F.ngliſh Church [| or, all Chriſtian Churches put toge- 
” ther--- ] requires 4 Condition in Order to Salvation, which uo 
” man living knows whether it be fulfill”d or no. 

$.7. Before I ſpeak to this, I advertiſe That you here 
pretend only to make one man Uncertain of the truth of 
Grace in another man's Heart, as I did to make one man 
Uncertain of another's Intention when you gave this An- 
ſwer. And indeed the making your Inſtance a parallei to 
minecoafines the ſenſe hither. So that here is, according 
to your ſelf, room left for every man to judge as well as he 
can, of his own Grace, and ſo whether he be one of God's 
Elect. Which thing falls not here into diſpute. | 

$.8. This premiſed,I will thus diſtinguiſh in the Majorof 
iſm, of true Grace ix the Heart, By Grace iz the 
Hearts of wen 1s meant either--- in the Hearts of men con- 
ſidered [ determinate ] in particular, or-- in the Hearts of 
men con{idered [ indeterminate, vel in confuſo] in general, 

$.9. If when you ſay True Grace in the Heart is a Con- 
dition which no man living knows,&c. you meanitof men 
in particular, I will freely grant your Propolition to be true. 
For no man hath full certainty that another hath true Grace 
in his Heart, God having nad that prerogative to him- 


this Syll 


lelf, who is the only ſearcher of the heart *. 
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$.10. ButthenT add, my grantiog this brings no diſad- 1% 
vantageat all upon us. The Knowledge of our having the 


true means of Grace, ( with-their E 


s$) as God's holy 


Wordand Sacraments, «nd [Perſons duly Aurhorized to 
Adminiſter them (the Knowledge hereol, I ſay) is not any 
whit obſtrufted or clouded by our ignorance of another 
man's grace: inaſmuch as a graceleſs man may bea true 
Miniſter of them,and the E fficacy of divige Ordinances de- 
pends upon the merciful Operation of their Inftitutor, 'and 
not on the Grace of thoſe that Adminiſter them. W here- 
as 0n the other ſide, your ignorance of the Intention of . +. » 
your Minifters ix particular, renders you Uncertain whe- 


ther you. lave the true means 


of Grace, and conſequently 
I ::42 G.- Je 


eas 
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| the Benefits God is ordinarily wont to confer by.them ; as 


hath above been-ſhewn. Which amounts to a- vaſt diffe- 
rence. ; 

$.11. Butifyoumean it of Grace in the Hearts of men 
raken in general, ( which acception alone your Inſtance 
ſeems to reſpeC&t ) So that the Senſe of the Propoſition is 
This, True Grace in the Heart of ſome or other, ſome where 
or other, is a Condition which no man living knows,cc, 

$.12. I, without more ado, deny your Mayor as utterly 
falſe in this Senſe : and ſomay either diſmiſs you re as, 
or put you to the trouble cf making another Syllogiſm be- 
fore I reed toalſgn the manner of Knowledge, whereby we 


know Grace to be in fome or others. But I will be good 


natur*dand ſupply your defe&t. You ſhould then have gone 
on to urge to this purpoſe. 

” If trae Grace rn the heart be a Condition which any man 
” living knows whether it be performed in order to Salvation, 
” then he kncws it either by ſome Principles evidently grounded 
? on arvine Revelation, or ſome other way. 

” But he knows it neither by any Principles evidently ground- 
6d - divine Revelation,nor any other way : Ergo, 

” Grace inthe heart is a Condition which no man living knows 
» whether it be performed in order to Salvation. | 

$13. Now,Sir,and not tillnow,am I obliged to affign the 
way by which true Grace may be known to be in ſome or 
others, though we know not who. Upon my denial of the 
Minor when you are pleaſed t&ſay, ad partes, Emuſt tell 


. which way Fknow it, or give up my Cauſe, 


$.14. Well. Without the formality of your diſtinQion I 
ſay, This may be known by a Knowledge grounded 
immediately on divine Revelation. The whole of this mat- 
ter appears 1n Scripture, + 

1. When our. B. Saviour promiſeth That the gates of hell 


*Mes, ſhall not prevail againſt his Church * : He faith in effeQ, 


that in deſpight of men and devils, he will at all times even 
to the worlds end maintain ſome in his true Faith and Wor- 
ip, and alſo ſave them at laſt. 2, He 


AM 


PartelI. in the Church of Rome. 


' 2. He determines true Grace or Purity of heart tobe ne- 
ceſſary in order tothe Salvation of ſuch. Bleſſed are the pure 
in heart for theyfhall ſeeGod *, Which words'by true and 
unqueitionable implication excludeall impure perſons from 
Salvarion. | | 

Bur in many Texts ſuch are formally excluded from it. 
Without holinefi no man ſhall ſee the Lord Y. 5200 

3. His promiſe to maintain and continue ſuch a people 
cannot fail by reaſon of his divine- PerfeQtions--- God that 
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*Mat.5.F, 


| Heb 1 2, 


14- 


cannot lye promiſed * , He is faithful that hath promiſed]. x, . 
$.15. Thus according to expreſs Scripture we find, that 1.10. 
Grace in the heart is neceſſary to Salvarion : that God hath 


promiſed he will ever preſerve and fave ſome in the world 
whoare Faithful and Gracious : that his promiſe cannot fail. 
All which put together truly grounds our Knowledge, that 
there is trueGraceinſome Members of theChriſtianChurch, 
though we knaw not who or where they are in particular. 

Thus have I ſpoke to your Argument conlidered in itſelf, 
and this more regularly than you hare done to mine, if I 
flatter not my ſelf. | "AY 

S. 16. But that which isthe main concern, I donor find 
that parity you pretend there fs between your ſecond and 
mine: pray where find you in the divine Oracles that the 
Intention I have deſcribed, is as neceſfary to the Being -of 
the Sacraments,as they teach that Grace is to the being Sa- 
ved. Had God indeed knit them individually together, and 
declared the neceſſary dependence the Sacraments have 'of 
this Intention, we ſhould have been ſure from divine war- 
ranty (as I have proved we are in the matter of Grace) that 
ſome Biſhops and Prieſts in God's Church have-from time: 
to time duly Intended. But alas !:you have exhibited noe 
thing of divine Reyelation to ſhew this ; the chaffy general. 
words you have given have nothing of weight or cogency 
inthem. This grand diſparity: is very apparent, and you 
have ſaid nothing to hinder any man from apprehending it 
ſuch ; and ſo the deſign of your Inſtance is defeated, and 
ſhares with the reſt of your Anſiver in its misfortunes. , 
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$-17. I may well forbear to ſpeak of, other things; for, 
Fancy what promiſes pon pleaſe,as peculiarly made to Men 
of your Communion, . yet know, God. ts not bound to en- 
2ble Men to believe and perform what himſelf hath not 
made receſſary, in order to Grace and Salvation. 

S. 18. I ſhall now, Sir, delire the Proteſtant Reader to 
remember,as an Antidote again{t Temptations from Rome 
Catholicks,the uncertain comfortleſs Eſtate you are in. For 
pick you out the moitdiſgerning Layman amongſt you,and 
ſuppoſe all your reputed Clergy to pals leiſarely by cgi 
by one, yet he ſhall norupon {ure Grounds be able to ſay,of 
- any of the whole Number, This'is a true Biſhop, or a true 
Prieſt: Nor can any of Them with better Warranty affirm 
of themſelves, I am fuch a One. 

| Nor can one Member of your whole Body aſſuredly fay, 
I have once in my life time beea partaker of one true Sacra- 
ment. All this I have made good. . 3 

If you could ſay, ſome or other of our Clergy are true Bi- 
{hops and Prieſts; and ſome or other of our Body have re- 
ceived true Sacraments, tho* we know not who, or where 
thoſe are; yer it is a very lamentable thing for each of you 
to be uncertain concerninghimſelf,and uncapable of apply- 
ing thoſe Mercies to any particular Perſons.: And yet it ap: 
pu you have taken no great Care to ſecure even this 

eartleff General Good to your Church. 

Had you armed your Paper withany particuſar ſtrength, 
wich relation hereunto, you ſhould have found me an eaſie 
| Enemy, inaſmuch as I had not, nor needed. to. have, any de- 
fign that way upon you, what I have done otherwiſe, being 
ſufficient to expoſe your Nakedneſs. 

Y.IR, After you have delivered what you call your Ful 
Sg Anſwer, (which Lhave examined)youwrite ſomething 
more, though not uader that Notion.” And that I may ap- 
pear juſt and fair to your ExpeQation, 1. will in ſhort ac- 
quaint the Reader, what ghe Severals of it are; and ſubjo:n 

2 few Words to each of them. 
$.1. 1. Youdelire me to.declare, What our Doctrine is 
of the Subject in queſtion. _ Anſwer. 


Part J- © - #n the Church of Rome: © © 
Anſwer. It was the only buſineſs Þ undertook, to diſtreſs 
you with Conſequents from:your own DodQrin.; and white 
I am a doing this, you call rome, Pray,Sir, Whar is'the Do- 
&rine of your Church ? Now let the World judg, whether 
your requeſt be not a calling me of from my proper Work, 
and very probably ſeeking an Occaſion to leap afide from 
yoar Province. For Whatever we hold,(which pet youwas 
long enough aStudent amongſt us ro underſtand )what could 
my — you that, boot you, ſo long as I evince that your 
own Doctrine intails aMictions on. you ? 
$.2. 2. You call for an Explig#tion of ſeveral Terms. 
Anſwer. I have told you hdw unſeaſonable your Call 
was, but withall have done at lagge what you requeſted, | 
. - $3: 3. You ſay,lIt would haye been more for the Satisfa- 
Rion of my Proteſtant Aulirors,if I would haye proved(as 
you;-propoſed)the Lawfalneſs of our Separating,at the pre- 
tended Reformation,from every Communion of Chriſtians 
in the. World :' or that any one Term of your Communion 
(you '{ay, you-gave me' my ChoiceY was Unlawful, or juſt 
Ground of our Separation, - | 
$. 4. Anſwer,1. Among pndry other things then ſtarred, 
thoſe you ſpeak'of :were 10deedmentioned, and I gave ſuch 
Grounds of Reſolutions of thetn;,as. ſeemed ſufficient tomy 
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ſelf,and the Proteſtane Auditors: And I gave morethan you - 


had a Mind of, for when I was laying down the Terms of 


Chriſtian Communion, you flung off trom the Confiderati- 
on of ir, ſaying theſe Words,- Tou now enter imto the Merits 
of the Cauſe! As if that' was no time or place for it. And 
this the Auditors ſay, They very well remember, | 

S.5. 2. Your great Undertaking is well worth obſerving, 


You take no leſs upon you, than to maintain for juſt and 


lawful,every Term theRoman Church requires to her Com. 


munion, Your Province is Wide,and requiresat Univerfal : 


Skill in the Controverſies between the rwo Churches, as 
will thus appear. (1.9 She requires the-Belief of all'rhoſe 
Articles your Councils have defined to be Matter of Faith. 
And theſe will be found not a few,if we compare Pope Pim 


ts, 
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his, with the Ancient Creeds. (2:) She requires an Aﬀert 
to, and Compliance with your whole Worſhip. Now each 
of theſe Articles you are, it ſeems, furniſh'd to maintain, as 
alſo the whole frame of your Worſhip : and this not againſt 
me onely, but alſo agaialt Dr. 1/r. Mr. P, and{for ought I 
know) all Comers. | 

$.6. Sir, I love courage.in any Man, but I love Caution 
too, Pray tell me, How it happens, that in your Study of 
:Theoiogy,ſor full zwerry years in our Communion, you were 
not able to find one of their — Articles defen- 
ſible; and now in One Years time ſee them all;perſpicuous 
and furely founded. Yout*concern to-ſearchforrtruth was 
the ſame before, as litelyy_your Purſe etabled you to buy: 
Books, and your Educatig and Parts'to read them and 
you will ng, I ſuppoſe, b&*Uſitilling We ſhould beliey 
you weighed the Arguments on both ſides; : Piayithoner? 
-us, how, all at once, you hapned to find all-thoſe Points we 
call Popery, to be Warranted by Drvine;Authoriry. 

+ $75, If you be inſpired, T am fure to have the worſe'in con- 
tending with you. If you be not, I have noxzeaſon todread 
your Challenge. noo ret tf 1. 

S. 8. But I have found out yohr ſtrength; you can-juſtifie 
all your particular Pgines with a few, begg'd general words, 
viz. We are the only Catholick-Church,and therefore whatſoever 
We teach for Faith, cannot fail of being true. And what we re- 
quire as neceſſary, canhot fail of being done, :- * | 

S. 9. I confeſs youare able at this rate+to'baffle-al the 
Proteſtants in the World, and on that: Score may. dare us, 
even from Day to Beerſhcba. But we onely ſmile-at; fiich 
1mpotent conceits. " 

I have ſet forth the Matter of this laſt part of your Lert- 
ter, though our preſent Controverſie' is not;touched in it, 

' that You may liave no Coſour'to Complain, 1-have ſup- 
preſſed any thing of Yours. onatrrindY b2ls nab 
- $.10. It was*my onely buſireſs to preſent You with a 
Vjew, of the Feeble Eſtate of Your Church, whieh-1-hope 
E have performed, and ſo reſt, Tours, ee. 
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